John 1:1
John 14:14


 is the third class conditional particle EAN, meaning “If” and it may or may not happen.  Then we have the double accusative complement from the neuter singular indefinite pronoun TIS, meaning “anything.”  This is followed by the second person plural aorist active subjunctive from the verb AITEW, which means “to ask.”

The aorist tense is a constative aorist, which looks at the action in its entirety without reference to its beginning, end, progress, or result.


The active voice indicates that the disciples might produce the action.


The subjunctive mood is a potential subjunctive, indicating possibility in a third class conditional clause.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the preposition EN plus the locative of sphere from the neuter singular article and noun ONOMA plus the possessive genitive from the first person singular personal pronoun EGW, meaning “in My name.”
“If you ask Me anything in My name,”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular future active indicative from the verb POIEW, meaning “to do: I will do.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object “[it]” in the Greek, but is obviously implied from the context of what is being said.  Therefore, it can be included in translation, but should be put in brackets to denote it is a translational addition.

“I will do [it].”
Jn 14:14 corrected translation
“If you ask Me anything in My name, I will do [it].”
Explanation:
1.  “If you ask Me anything in My name,”

a.  In the previous statement the Lord Jesus Christ has just promised the disciples, “Whatever you might ask in My name, that I will do.”  He repeats the promise in this verse.

b.  The promise is repeated for dramatic effect.  The word “whatever” is changed to “anything.”

c.  Notice that the request is to be made to Jesus personally—“ask Me.”  This does not necessarily imply future prayers to Jesus, but it certainly includes anything spiritually they might ask for right now.  Jesus is not talking about them asking for material things, but for anything spiritual that He might give them before He is separated from them.  They could ask Him to pray for them, to protect them, to teach them, to encourage them, to comfort them, or to send Someone else to do these things for Him while He is gone.

d.  Notice that the request is to be “in His name,” which indicates that the request is to be based upon the character of the Lord Jesus Christ.  The idea is that they should ask “in relationship to His person.”  The request should be something that is compatible with the person of God.  This means they can’t ask for revenge on anyone or ask for riches or ask to be first in the kingdom or any other request unworthy of a member of the Trinity.

e.  The question of whether or not this promise applies to all believers in the Church Age is problematic, since no where else in Scripture are we told to pray to the Lord Jesus Christ.  In fact, when the disciples ask Jesus to teach them to pray, He did not tell them to pray to Him, but to God the Father.  So this promise is more likely for just the disciples in this moment rather than for the rest of their lives.  Obviously not all theologians agree with this.  However, we and they must take into account Jesus’ words in Jn 16:23, “In that day [the day of Jesus’ resurrection according to verse 22] you will not question Me about anything.  Truly, truly, I say to you, if you ask the Father for anything in My name, He will give it to you.”
2.  “I will do [it].”

a.  Jesus’ promise and absolute guarantee is that He will give them whatever they ask for spiritually.

b.  They don’t need to ask Jesus to be saved or to have eternal life—they already have these things from Him.  They could ask for a better understanding of His words and their meaning, and they will receive this with the coming of the Holy Spirit.

c.  They could ask for greater confidence and trust in Him in the face of His impending death, but no one does this.  Considering the fact that this was the last chance Jesus had to teach them anything personally that would or could comfort and encourage them in the face of His impending death, I think this is what Jesus was hinting at, since in this context He has already set the theme for this teaching with the words: “Your heart must not be troubled [frightened, terrified]; have confidence in God, have confidence also in Me” and “Have confidence in Me that I [am] in the Father and the Father [is] in Me.”  This was the spiritual thing Jesus wanted the disciples to have, and this is the spiritual thing they should have been asking for.

d.  They never did ask for this confidence, and therefore, continued to be troubled, frightened, and terrified later on that night and for the next three days.

3.  Commentators’ comments.


a.  “Having thus introduced the intense feeling of loss by the disciples, John has in this final subsection sought to give his readers a sense of hope in the promise of the coming power that will be experienced through the believer’s relationship to Jesus.  But the invitation to pray for ‘anything’ in this context is not, in fact, to be understood as ‘anything’ in the absolute sense because the guiding principle of the believer’s prayer must be the same principle that Jesus followed throughout his life.  That principle was the glorification of the Father in and through everything done by the Son.  To read this promise of Jesus concerning asking in any other way would be a complete misunderstanding of the promise.  Jesus lived in the will of the Father, and the Christian is duty bound to live in the will of Jesus.  Appropriate praying/asking here, therefore, must follow the same model Jesus exemplified.  Mere reciting of the name of Jesus must not be understood as a mantra of magical power that provides the petitioner with his heart’s desire.  A ‘name’ in the Semitic context carries a special sense of the nature of the name bearer.   So to pray in the name of Jesus implies that in the praying one recognizes the nature of the name the praying person is using.”
  There are no significant comments by any other commentators on this verse.

b.  There are three positions taken by commentators on the issue of prayer to the Lord Jesus Christ.



(1)  Those who say it should be done or appear to lean in that direction include: Lenski, Robertson, Borchert, Walvoord, Westcott and Whitacre.


(2)  Those who oppose it include: Godet, who says that the word “Me” is not part of the original (since it is found only in Alexandrian type texts) and Gaebelein agrees with Godet without saying so.



(3)  Those who make no comment on where they stand on the issue:  Carson, Wiersbe, Beasley-Murray.

c.  Those who say that prayers can be offered to Jesus cite as their evidence this verse (Jn 14:14) and the fact that Stephen said, “Lord Jesus, receive my spirit” as he was being stoned (Acts 7).  There are no other statements in Scripture that support the idea of prayer to Jesus.


d.  In refutation of the doctrine of prayer to Jesus the following should be considered.



(1)  Jesus directed the disciples to pray to the Father, when they asked Him to teach them to pray.  He never told them to pray to Him.



(2)  In Jn 16:23 (which follows our verse in this context) Jesus directs the disciples to pray to the Father, “Truly, truly, I say to you, if you ask the Father for anything in My name, He will give it to you.”


(3)  All the prayers of the disciples/apostles that we have as examples in the New Testament are prayers directed to God the Father.



(4)  We are to follow the example of Christ, who addressed prayer only to God the Father, never to Himself.
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