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
 is the third person singular present passive indicative from the verb EGEIRW, which means “to rise up; to arise; to get up.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The passive voice is deponent, functioning in an active sense, with Jesus producing the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the preposition EK plus the ablative of separation from the neuter singular article and noun DEIPNON, meaning “from the supper.”
“got up from supper,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular present/aorist active indicative from the verb TITHĒMI, which means “to take off; remove Jn 13:4.”


The present tense is a historical present, which views the past action as occurring in the present for the sake of vividness in the narrative.

The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the accusative direct object from the neuter plural article, which is used as a personal pronoun (‘His’) and the noun HIMATION, meaning “clothing” and refers to an outer cloak and inner tunic (shirt).
“and took off His clothing;”
 is the continuative use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist active participle from the verb LAMBANW, which means “to take.”

The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.  Wallace calls this  reflexive active.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular noun LENTION, meaning “a towel.”
  This is followed by the third person singular aorist active indicative from the verb DIAZWNNUMI, which means “to tie (a towel) around oneself Jn 13:4.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, meaning “Himself.”  The object “[it]” is implied and necessary in English grammar.
“and taking a towel, He tied [it] around Himself.”
Jn 13:4 corrected translation
“got up from supper, and took off His clothing; and taking a towel, He tied [it] around Himself.”
Explanation:
1.  “got up from supper, and took off His clothing;”

a.  We now have the end of the sentence begun in verse 2.  The entire sentence reads: “And while the supper is occurring, the devil, having already put into the heart, that Judas, [the son] of Simon Iscariot, might deliver Him up, [Jesus], knowing that the Father had given all things to Him into His hands, and that He had come from God and is going to God, got up from supper, and took off His clothing; and taking a towel, He tied [it] around Himself.”  The basic sentence without the qualifying clauses says, “And while the supper is occurring, [Jesus] got up from supper, and took off His clothing; and taking a towel, He tied [it] around Himself.”  


b.  The reason Jesus had to get up was because men normally reclined at a formal supper.  They did not sit in chairs.  Peter and John had been tasked by Jesus to make preparations for this meal in this room (Lk 22:8-13).  A part of those preparations not mentioned here by John, but implied by the other statements in context is that they had to provide a large bowl of clean water and a towel big enough for Jesus to tie it around His waist.  These items would have been set on a table or the floor in a corner of the room.

c.  So Jesus gets up from the supper at the beginning of the supper, walks over to the corner of the room and takes off His clothing.  This does not mean that He strips naked.  That would be inappropriate and a violation of the Mosaic Law (Lev 18:6-19).  Jesus took off His outer coat and tunic.  In our fashion and language today we would say He took off His shirt and undershirt or His jacket/coat and shirt.  He “stripped to the waist,” but was still wearing a loin cloth, which we would call “underwear.”

d.  The context for this event is related by Luke in Lk 22:24-27.

2.  “and taking a towel, He tied [it] around Himself.”

a.  Jesus then takes the towel that had already been provided by Peter and John and ties it around His waist.  “The materials for washing the feet were present (Lk 22:10), but there was no servant (Jesus had requested complete privacy).  One of the disciples might have volunteered, but all were too proud.  About this time they were disputing as to which of them should be regarded as the greatest (Lk 22:24).”


b.  Note that John gives us every detail of this action, proving that he is an eyewitness of these events.  So what is the theological significance of these details?  They tell us that Jesus knew in advance what He was going to do and needed to do to teach this object lesson to those He loved.  God knows in advance what lessons we need to learn in life, and arranges the events of our life to teach us the lessons of humility and sacrifice for others.

c.  Jesus took on the form of the lowest, most menial servant and humbled Himself, in order to provide for those He loved.  Jesus is demonstrating that He is willing to do whatever it takes to take care of those He loves.  This should be our attitude toward others as we follow in His footsteps.

d.  Peter remembered this lesson when he wrote 1 Pet 5:5, “In the same way, you new believers, obey the elders; that is, everyone, clothe yourselves in humility toward each other, because, ‘God makes war against the arrogant, but gives grace to the humble.’”


e.  “Gen 21:14 states that when Abraham sent Hagar away he gave her a bill of divorce, and took her shawl and girded it around her loins ‘that people should know that she was a slave’.”
  The implication here is that Jesus was demonstrating Himself to be the slave or servant of the Lord, Isa 53.

3.  Commentators’ comments.


a.  “An illustration of this self-emptying of the Son of God is found in John 13:1–17.  Our Lord seated at the table, the Master and Lord of the disciples, is illustrative of Him in His pre-incarnate glory, giving outward expression of the glory of His deity to the angels.  Our Lord, girded with a towel, and washing the feet of the disciples, is illustrative of His taking the outward expression of a servant in His incarnation.  His outer garments laid aside for the time being, point to His setting aside the outward expression of His pre-incarnate glory while He expressed Himself as a bondslave.  The fact that He was still their Master and Lord while kneeling on the floor doing the work of an oriental slave, speaks of the fact that our Lord’s assumption of humanity did not mean that He relinquished His deity.  He was just as much God while on earth in His humiliation, as He was before He came and as He is now.  His act of taking His outer garments again, tells of the resumption of the expression of His glory after the resurrection.”


b.  This act “was clearly intended to be a symbolic act, symbolic both of cleansing and of humble service.  The meaning of the totally unexpected act of humility is given in verses 12–17.  The removal of the outer garment and the wrapping of a towel round the waist was the dress of menial service and would have been despised by both Jew and Greek alike.”


c.  “Instead of basking in the glow of power and authority, to use the Pauline image, Jesus emptied or humbled himself and adopted the form, here the posture or role, of a servant (Phil 2:7).  As indicated in connection with the story of the Baptizer (Jn 1:27), touching feet was regarded as menial slave work and as such was primarily an assignment given to Gentile slaves and women.  Students were responsible to rabbis or teachers to perform menial tasks of labor, but touching feet was clearly not expected.  In a society that was very conscious of status symbols of shame and honor, such as the touching or washing of feet, was an extremely important matter.  John the Baptizer had been unwilling to be categorized in the same context with Jesus, even as his lowest slave.  He was viewed by the evangelist as an ideal model of a witness.  But here the lowly slave was God’s agent, the proclaimer of the key thesis to understanding the message of the Gospel, namely that Jesus is ‘the Lamb of God that takes away the sin of the world’.  But what is startling in this story is the vivid portrayal of the Messiah adopting a shameful/lowly posture in relation to his disciples.  I know of no other example in the literature of the ancient world before the coming of Jesus where such a foot washing by a leader occurs.  The evangelist makes clear that Jesus intended that he should be viewed in the posture of such a slave by removing or ‘laying down’ his ‘outer clothing’ (the plural is used).  Then he tied a towel around himself in the fashion of a slave and actually used that towel to wipe the feet of the disciples once he had washed them.  The humbling or dishonoring symbolism is unmistakable.  To get the full impact of this scene one should review the setting again.  The text is not unrelated to the issue of ambition among the disciples, who wanted the chief seats in Jesus’ coming ‘kingdom’ (Mt 20:21; Mk 10:37).  And since it was the sons of Zebedee who were making the request, this idea of glory probably left an indelible impression on the evangelist here and on all the disciples.  These disciples undoubtedly had evidenced the human trait of ambition.  Moreover, Peter was clearly convinced of his own ability to follow Jesus, as is indicated later in this chapter (verse 37).  And to complete the picture of the disciples, Judas had apparently already schemed the betrayal of Jesus.  It was in this very human-centered context that Jesus adopted the totally different example of a humble servant to be the model for discipleship.  The picture is made more intense when one understands that at the meal they were undoubtedly reclining (not sitting) with their heads facing the center and their feet stretched out behind them.  They supported themselves on one elbow (primarily the left) and reached for food with the right hand.  The participants at the meal could ignore the one washing their feet.”


d.  “Incredibly, incomprehensibly, the glorious Creator and Ruler of the universe was about to humbly wash the disciples’ dirty feet—a menial task reserved for the lowest of slaves (even Jewish slaves were not required to perform it, only Gentiles.  Having walked through the dirt streets of Jerusalem to the upper room, the disciples’ feet, protected only by sandals, would naturally have been dirty, and while they were reclining for a long meal, offensive.  Since there was no servant there to do it, one of the Twelve should have volunteered to wash the feet of the others.  But the Lord’s admonition, ‘The greatest among you shall be your servant’ (Mt 23:11) had fallen on deaf ears.  Instead of humbling themselves, the disciples were continuing their ongoing debate over which of them was the greatest (Lk 22:24; Mk 9:34), and angling for the prominent positions in the kingdom (Mt 20:20–24).  That being the case, the last thing any of them did was to perform the task of the lowest slave.  And so supper began with everyone’s feet still unwashed, as each of the Twelve waited for someone else to take action.  Finally, in a stunning display of humility that was also a pointed rebuke of the disciples’ prideful ambition, the incarnate Son of God got up from supper, and laid aside His garments; and taking a towel, He girded Himself. Then He poured water into the basin, and began to wash the disciples’ feet and to wipe them with the towel with which He was girded.”


e.  “The couches would be arranged around tables containing the food, with the upper part of each person’s body facing the food and their feet away from the table.  Jesus would go to the outside of this circle to wash each person’s feet.  After travelers had come a long distance, the host was to provide water for their feet as a sign of hospitality, as exemplified by Abraham (Gen 18:4).  Yet loosing sandals and personally washing someone else’s feet was considered servile, most commonly the work of a servant or of very submissive wives or children (1 Sam 25:41).  (Travelers’ sandals would not be covered in dung, as some scholars have suggested.  Side roads were very dusty; the main streets of Jerusalem, however, would have been kept as clean as the city could make them, especially the Upper City, where Jesus ate this Passover meal.)  Jesus’ removing his outer garments to serve them would also appear as a sign of great humility before them.  By so serving, Jesus prefigures his death as the suffering servant of Isaiah 53 on behalf of the many.  Unlike Greco-Roman society, Judaism stressed humility; but like other societies, it also upheld societal roles.  Jesus overturns even positions of social status.”
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