John 1:1
John 13:31



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the temporal conjunction HOTE, meaning “when.”  Then we have the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to go out.”


The aorist tense is a culminative aorist, which looks at the entire action from the viewpoint of its completion.  It is translated by the English auxiliary verb “had.”


The active voice indicates that Judas produced the action.


The indicative mood is declarative for a simple statement of fact.

“Therefore when he had gone out,”
 is the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a historical present, which describes a past event as though happening right now for the sake of vividness and liveliness in the narrative.  It is translated like a simple past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  This is followed by the temporal adverb NUN, meaning “Now” plus the third person singular aorist passive indicative from the verb DOXAZW, which means “to be glorified.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the Son of Man will receive the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun HUIOS, meaning “the Son” plus the genitive of identity or genitive of relationship from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”

“Jesus said, ‘Now the Son of Man is glorified,”

 is the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to God the Father.  Then we have the third person singular aorist passive indicative from the verb DOXAZW, which means “to be glorified.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.  “What is sometimes called proleptic [futuristic] aorist could also fit into this category.  Prolepsis refers to the speaker’s treatment of a future event as if it had already happened. The time frames are entirely contextual: Jn 13:31.”


The passive voice indicates that God the Father will receive the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the instrumental of agency
 from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “by Him” and referring to the humanity of Christ, the Son of Man.

“and God is glorified by Him;”
Jn 13:31 corrected translation
“Therefore when he had gone out, Jesus said, ‘Now the Son of Man is glorified, and God is glorified by Him;”
Explanation:
1.  “Therefore when he had gone out,”

a.  John continues the story of the last supper with what happened next after the departure of Judas.  The subject “he” is a referring to Judas, and “going out” is a reference to his departure from the room.


b.  Some commentators suggest that this is the point at which Jesus instituted the Lord’s supper or the Eucharist as a new ritual.  The main argument for it not being earlier is that these commentators don’t want Judas having any part in the Eucharist.  Other commentators suggest that Judas participated in the bread portion of the ritual (when Jesus handed him the piece of bread dipped in the bitter herb sauce), but not in the cup portion of the ritual.  All of this is speculation, since John gives no indication in the narrative when the Eucharist was performed.  I tend to agree with those who think that Judas had no part in the ritual.  This would put the ritual of the Lord’s Supper after the departure of Judas and before this speech begins.  The speech continues through (and beyond) the end of chapter 14, where Jesus says “let us go from here.”  So there is no convenient point in the narrative where the Lord’s Supper can be inserted.

2.  “Jesus said, ‘Now the Son of Man is glorified,”

a.  Jesus now begins His final teaching to the disciples.  This teaching will continue through the end of Chapter 17.


b.  The final teaching of Jesus begins with the theme of the glorification of the humanity of Christ.  The title Son of Man is a title Jesus used of His true humanity.  The deity of Christ needs no glorification.  Deity is inherently and always glorified.  It was the human nature of Jesus in union with His deity that required glorification.


c.  The glorification of the humanity of Jesus would come through His demonstration of unconditional love on the Cross by bearing our sins and being judged for us, by His resurrection, ascension and session.


d.  The process of the glorification of the humanity of Christ now begins and that process will continue until God the Father says, “Sit down at My right hand until I make Your enemies a footstool for Your feet.”

3.  “and God is glorified by Him;”

a.  Not only is the humanity of Christ glorified by His death, burial, resurrection, ascension, and session, but God the Father is also glorified by the agency of the Lord Jesus Christ.


b.  The Son will glorify the Father by the execution of the Father’s plan.


c.  The Son will glorify the Father by obedience to the Father’s plan, even unto spiritual death on the Cross.  The Son will glorify the Father by His unconditional love for the Father, which is demonstrated by His total obedience to the Father.


d.  Jesus will be the agent and the means by which the Father and His plan are glorified.

4.  Commentators’ comments.


a.  “The theme now changes to the glory of God (Jn 13:31–35).  From the human perspective, the death of Christ was a dastardly deed involving unspeakable suffering and humiliation; but from the divine perspective it was the revelation of the glory of God.  ‘The hour is come that the Son of man should be glorified’ (Jn 12:23).  Twelve times in this Gospel, the title ‘Son of man’ appears, and this one in Jn 13:31 is the final instance.”


b.  “With the exit of Judas, the stage was rapidly being set for that series of events that would bring glory to the Son and to the Father.  In death Christ would be glorified in the eyes of the Father.  The Father would see in the death of the cross the fulfillment of his own purpose. Only after the Resurrection would the disciples sense the glorification.”


c.  “The first part of the summation is connected directly to the previous section by the reminder that Judas had departed.  In the thinking of the evangelist that event must have been a strategic moment.  It was almost as though the clock at that point had stopped ticking for Jesus and that all the actions of the Passion were to be viewed as a single event or an existential moment in the mind of Jesus.  But beyond the ‘now’ statement the text continues to expand on the idea of glorification by indicating that ‘God is glorified in him’.  In reviewing the various possible linguistic implications of this clause, Caird argued that it is probably best understood as ‘God has revealed his glory in Jesus’.  The advantage of this suggestion is that the verb ‘to be glorified’ being passive and intransitive does not separate the actions of Jesus from God.  Indeed, if one remembers that Jesus was acting as God’s agent, then it should be clear that in the legal sense God is clearly to be understood to receive the benefit of any action undertaken by his representative on earth.”


d.  “Love’s highest expression is self-sacrifice.  As the Lord would later say to His disciples, ‘Greater love has no one than this, that one lay down his life for his friends’ (Jn 15:13).   Jesus, therefore, pointed to His imminent crucifixion in order to underscore what He was about to teach the disciples concerning love.  In this passage, Jesus viewed His death in terms of the glorification that would result from it. Though the crucifixion was the point of His greatest humiliation (Phil 2:8), it was also the event by which He is most glorified (Jn 17:4–5; Phil 2:9–11).  His entire ministry pointed to the cross (Mk 10:45), making it the glorious climax of the life He lived perfectly in keeping with His Father’s will.  With the cross only hours away, Jesus’ thoughts turned to the fullness of glory that awaited Him in the Father’s presence (Jn 17:5).  He made three statements regarding that glory, which He would soon reassume.  The first statement, ‘Now is the Son of Man glorified’ (Dan 7:13–14), refers to His death on the cross the next day.  The cross appeared to be a shameful, disastrous defeat for Jesus.  Yet it was through the cross, where He gave His life for sinners, that Christ’s glory was displayed most clearly.  Jesus was glorified through the cross in several ways.  First, His death purchased salvation by satisfying the demands of God’s justice for all who would believe in Him.  The death of Jesus Christ also destroyed the power of sin.  Finally, His death destroyed the power of Satan, ending the reign of terror of ‘him who had the power of death’.  Not only was Jesus glorified through His death, God also was glorified in Him.  Through the cross, God’s glorious nature was supremely put on display.  First, Christ’s death displayed God’s power. The fiendish hatred of Satan and the desperate wickedness of the world tried with all their might to destroy Jesus Christ, but failed. God manifested His power by raising Him from the dead, thus destroying the power of Satan, sin, and death.  Second, Christ’s death declared God’s justice.  The penalty for sinners’ violation of His holy law had to be paid, and since ‘the wages of sin is death’ (Rom 6:23), someone had to die.  Therefore ‘the Lord has caused the iniquity of us all to fall on [Christ]’ (Isa 53:6, 11; Heb 9:28; 1 Pet 2:24).  It was only through the sacrifice of His Son that God could ‘be just and the justifier of the one who has faith in Jesus’ (Rom 3:26).  Third, Christ’s death revealed God’s holiness.  Never did God so clearly manifest His holy hatred for sin than in the suffering and death of His Son.  The Father loves the Son with an infinite love.  Yet when Jesus became a curse for believers on the cross (Gal 3:13), the Father turned away from Him.  Fourth, Christ’s death expressed God’s faithfulness.  From the moment Adam’s and Eve’s disobedience plunged the human race into sin, God promised a redeemer.  Even though it cost Him His only Son, He kept that promise.  Finally, in keeping with the overall theme of this passage, Christ’s death was the most powerful demonstration of God’s love in all of history.  To the Romans Paul wrote, ‘God demonstrates His own love toward us, in that while we were yet sinners, Christ died for us’ (Rom 5:8).  ‘In this is love, not that we loved God, but that He loved us and sent His Son to be the propitiation for our sins’ (1 Jn 4:9-10, 14; Gal 4:4–5).”


e.  “These remarkable words plainly imply that up to this moment our Lord had spoken under a painful restraint, the presence of a traitor within the little circle of His holiest fellowship on earth preventing the free and full outpouring of His heart.  Now the restraint is removed, and the embankment which kept in the mighty volume of living waters having broken down, they burst forth in a torrent which only ceases on His leaving the supper room and entering on the next stage of His great work—the scene in the Garden.  But with what words is the silence first broken on the departure of Judas?  By no reflections on the traitor, and, what is still more wonderful, by no reference to the dread character of His own approaching sufferings.  He does not even name them, save by announcing, as with a burst of triumph, that the hour of His glory has arrived!”


f.  “After the departure of Judas, Jesus was then free from the tension which Satan in Judas had produced.  Also the long tension building up toward His death (Lk 12:50) would soon be over.  The words glorified and glorify occur five times in these two verses.  Jesus’ unique glory was revealed in His death.  The Father was also glorified in Jesus’ death because God’s love, His condescension, and His righteousness were made known.”
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