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
 is the third person singular present deponent middle/passive indicative from the verb APOKRINOMAI, which means “to answer.”

The present tense is a historical present, which describes a past event as though happening right now for the sake of vividness and liveliness in the narrative.  It is translated like a simple past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

Though the word OUN is found in a few manuscripts, it is not found in Codex , A, the second corrector of C, and the Majority text of the 6th century, among other manuscripts, the translators of the New American Standard Bible added it here on the basis of it being found in the corrector of Codex , the original hand of Codex B and C.  The word is absent in p66 (a second century papyrus manuscript).  It is more likely to not be a part of the original text.
“Jesus answered,”
 is the nominative subject from the masculine singular demonstrative pronoun EKEINOS, which is used as a personal pronoun (often by John), meaning “He.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that the subject “He” produces the state of being someone Jesus is about to describe.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the masculine singular relative pronoun HOS, meaning “the one to whom.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  With this we have the first person singular future active indicative from the verb BAPTW, which means “to dip: I will dip.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular article, used as a demonstrative pronoun (‘this’) and noun PSWMION, meaning “a (small) piece/bit of bread Jn 13:26ab, 27.”
  This is followed by the additive use of the conjunction KAI, meaning “and” plus the first person singular future active indicative from the verb DIDWMI, meaning “to give: I will give.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the possessive third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”

“‘He is the one to whom I will dip this bit of bread and give to him.’”
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the nominative masculine singular aorist active participle from the verb BAPTW, which means “to dip.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.

The participle is temporal and precedes the action of the main verb.  It is translated “after dipping.”
Then we have the accusative direct object from the neuter singular noun PSWMION, meaning “a (small) piece/bit of bread Jn 13:26ab, 27.”
“Therefore, after dipping the bit of bread,”
 the phrase LAMBANW KAI is not found in p66, A, D and the Majority text, among others.  It is found in Codex B, the first corrector of .  It more likely a scribal addition, since the statement being made makes perfect sense without it being included.  Then we have the third person singular present active indicative from the verb DIDWMI, which means “to give: He gave.”

The present tense is a historical present, which describes a past event as though happening right now for the sake of vividness and liveliness in the narrative.  It is translated like a simple past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the masculine singular proper noun IOUDAS, meaning “to Judas” plus the genitive of relationship from the masculine singular proper nouns SIMWN and ISKARIWTH, meaning “of Simon Iscariot.”  The words “[the son]” are understood from the Hebrew idiom being used here in Greek.
“He gave to Judas, [the son] of Simon Iscariot.”
Jn 13:26 corrected translation
“Jesus answered, ‘He is the one to whom I will dip this bit of bread and give to him.’  Therefore, after dipping the bit of bread, He gave to Judas, [the son] of Simon Iscariot.”
Explanation:
1.  “Jesus answered, ‘He is the one to whom I will dip this bit of bread and give to him.’” 

a.  The disciple John has just asked Jesus, “Lord, who is it?”  Jesus now responds and answers the question, but not directly.  He does not say, “It is Judas.”  Instead He indicates that the traitor is the person to whom Jesus will give a piece of bread after dipping it in the sauce that was made with bitter herbs as part of the ritual meal of Passover.

b.  There were only two people close enough to Jesus to whom Jesus could give the dipped bread.  John, who was one the right side of Jesus and who had asked the question, and Judas, who was in the place of highest honor on the left side of Jesus.  They were the three men at the head of the U-shaped table.  The other ten disciples were reclining on the long ends of the table, five to each side.

c.  The act of dipping the bread and giving it to someone was an act of welcome, hospitality and friendship.  Jesus was even now appealing to Judas to reconsider Jesus’ friendship toward him.  Even to the last moment Jesus had unconditional love for Judas and demonstrated it with this very act of friendship.
2.  “Therefore, after dipping the bit of bread,”

a.  As a consequence of Jesus indicating what He would do to identify the traitor, He first dipped the bit of bread in the sauce made with bitter herbs.  The bitter herbs are a reminder of the bitter life the Jews had in slavery in Egypt.

b.  The bread represents the body of a person (as in the ceremony of the Eucharist—‘this is My body, which is given for you’).  The body of Jesus is going to be dipped in the bitterness of personal sins.  Jesus will bear these bitter sins in His body as a substitute for Judas.  All Judas has to do is eat the bread, which is picture of believing in Jesus.  Although Judas will take the bit of bread and eat it, he will do so without believing that Jesus is the Christ.

c.  The bitter herbs on the bread will represent nothing more to Judas than his bitter soul at not getting the kind of Messiah in Jesus that he wanted and waited for.

3.  “He gave to Judas, [the son] of Simon Iscariot.”

a.  Jesus then gives the bit of bread dipped in the bitter herbs to Judas, thus identifying him as the traitor.  John is careful to fully identify Judas as the Judas of Simon Iscariot, which the Hebrew idiom, meaning “the son of Simon Iscariot.”

b.  Judas did not know with this gesture that Jesus was identifying him as the traitor.  All he knew was that Jesus had demonstrated an act of honor, kindness, and friendship toward Judas.  Whoever observed this act at the table (for example, Peter) would have only seen this act as an act of honor and friendship.  This would have indicated to the entire group with the exception of John that Judas was NOT the traitor.  This is why no one reacted to Jesus’ act.  No one but John knew what the act meant but John, and John said nothing and did nothing.  John knew that Jesus knew what He was doing and did not need to react to the situation.  Jesus obviously had complete control of the situation.

c.  By Jesus performing this act, Judas probably thought his cover-up was secure.  As the English idiom goes: his cover had not been blown.  The other disciples who saw this act of friendship would have thought, “Well, the traitor can’t be Judas, Jesus just indicated that He is the friend of Judas.”


d.  Indirectly and deliberately, this act of friendship undoubtedly protected Judas from harm in those final moments.  Jesus was still being considerate of Judas in spite of what He knew Judas was about to do.

4.  Commentators’ comments.


a.  “In response to the whispered question of John, Jesus identified the betrayer, not by name but by indicating that he was the one to whom He would hand the sop [a piece of bread dipped in a special sauce], a morsel given in token of special favor and friendship.”


b.  “It was and is in the orient a token of intimacy to allow a guest to dip his bread in the common dish (Ruth 2:14).  Unobserved by the others [I disagree; I think the others saw what Jesus did, but didn’t know the meaning, because they didn’t hear Jesus’ comment to John] in spite of Christ’s express language, because it was so usual a courtesy.  It was the last appeal to Judas’ better feeling.  Judas now knew that Jesus knew his plot [I disagree; Judas knew as soon as Jesus made His statement in verse 21, ‘Truly, truly, I say to you that one of you will deliver Me up’].


c.  “The dipping of the piece of bread and the offering of it to Judas, a gesture of honor, must be regarded as a final appeal to the betrayer.”


d.  “The answer the beloved disciple received from Jesus was that the betrayer would be the one to whom Jesus would give the dipped morsel.  What was this morsel?  Was it a piece of bread as in the NIV and NRSV?  Perhaps.  The word literally means a ‘little bit’ of something like bread or meat; or if this was a Passover meal, it could also refer to the bitter herbs that were dipped in harōseth sauce and eaten during the Seder just after the second cup and prior to the meal.  The dipping is also mentioned in Matthew (26:23) and Mark (14:20), though not in Luke; but in contrast to John the Synoptic accounts have the betrayer dipping in the same bowl with Jesus.  The English translations of Mark generally add the word ‘bread,’ but that addition is an assumption that may or may not be true.  In putting these pieces of John together, one could conclude that Jesus and Judas were close enough to dip in the same bowl and that Jesus probably handed the dipped morsel (whatever it was) to Judas.  Because of the proximity of Judas and Jesus the act did not necessarily draw the attention of the other disciples and could easily explain the comments and confusion of the rest of the disciples described in Jn 13:28–29.  Whether the beloved disciple communicated the sign of the dipped morsel to Peter is not stated, so any conclusion about Peter’s knowledge here would be built on silence.”


e.  “The morsel was a piece of unleavened bread, which was dipped into a mixture of bitter herbs, vinegar, water, salt, crushed dates, figs, and raisins.  To be given the morsel by the host was to be singled out for special honor.  Jesus thus made a gesture of honor toward Judas, showing kindness right up to the bitter end (Rom 2:4).  But he was so far gone into his apostasy that even after the Lord dipped the morsel … and gave it to Judas the wretched traitor’s heart remained implacably hardened.  Judas spurned Christ’s final gesture of love to him, just as he had all the previous ones for three years.”


f.  “For the host to dip a piece of bread in the common bowl and hand it to someone was normally a sign of honor to the person who received it.  Jesus is in complete control here (Mk 14:20).”


g.  “Thus the sign of Judas’ treachery was the last expression of the Savior’s wounded love!”


h.  “Giving the morsel to Judas was an uncaught sign of recognition to John, but it was also the Lord’s final extension of grace to Judas.  A host’s giving a morsel of bread to a guest was a sign of friendship.  How ironic that Jesus’ act of friendship to Judas signaled Judas’ betrayal of friendship.”


i.  “The Lord’s reply to John was certainly not heard by all the men; in fact, they were carrying on discussions among themselves about who the traitor might be (Lk 22:23).  When Jesus gave the bread to Judas, it was interpreted as an act of love and honor.  In fact, Judas was seated at the place of honor, so our Lord’s actions were seen in that light: He was bestowing a special honor on Judas.”


j.  “Since Jesus is able to give the bread to his betrayer it is likely that Judas was in the second place of honor [to the left of Jesus].  This would also fit with the custom of the host’s giving food in this way to one he wishes to honor.  In the face of such honor and intimacy we see the heinousness of Judas’ deed.  Jesus is pouring out his love and grace upon Judas.  He is trying to win Judas over, but to no avail.”


k.  “Throughout the meal Jesus is making the strongest effort to show Judas the enormity of his contemplated crime, to break his hard heart in repentance, and thus to save his miserable soul.  He has not yet exhausted this effort and therefore refrains from making a public announcement.  …In John we see what the love of Jesus is able to make of a man; in Judas we see what the power of Satan is able to do to a man.”
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