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

 is the doubling of the asseverative particle AMĒN, meaning ‘Truly, truly’, always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.

“Truly, truly, I say to you,”
 is the nominative masculine singular articular present active participle from the verb LAMBANW, which means “to receive.”


The article functions as a relative pronoun, translated “the one who” or “he who.”


The present tense is a gnomic present for a principle, axiom, or universal truth that can occur at any time.


The active voice indicates that anyone can produce the action of receiving someone sent by Jesus.


The participle is circumstantial.

Then we have the particle AN, which is a particle peculiar to Greek since the time of Homer, denoting an aspect of contingency.  It is incapable of translation by a single English word; it denotes that the action of the verb is dependent on some circumstance or condition; the effect of AN upon the meaning of its clause depends on the mood and tense/aspect of the verb with which it is used.  In certain constructions an aspect of certainty is indicated, suggesting the gloss ‘would’.  In most other instances aspects of varying possibility or conditionality find expression in ways that can be rendered ever, but with other glosses required when ἄν is used in conjunction with other particles.”
  Here it is used with the accusative direct object from the masculine singular indefinite pronoun TIS, meaning “whomever.”  Then we have the first person singular aorist active subjunctive from the verb PEMPW, which means “to send: I send.”


The aorist tense is constative/futuristic aorist, which looks at the future action in its entirety as a fact.


The active voice indicates that Jesus produces the action.


The subjunctive mood is a potential subjunctive with the indefinite particle AN to indicate a contingency and a future aspect.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the third person singular present active indicative from the verb LAMBANW, which means “to receive.”


The present tense is an aoristic present, which views the action in its entirety as a fact.


The active voice indicates that whomever receives the person sent by Jesus produces the action of receiving Jesus.


The indicative mood is declarative for a simple statement of fact.

“he who receives whomever I send receives Me;”
 is the additive use of the postpositive conjunction DE, meaning “and” plus the nominative masculine singular articular present active participle from the verb LAMBANW, meaning “to receive.”


The article functions as a relative pronoun, translated “the one who” or “he who.”


The present tense is a customary present for what normally, typically, or customarily occurs.


The active voice indicates that any person can produce this action.


The participle is circumstantial.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the third person singular present active indicative from the verb LAMBANW, which means “to receive.”


The present tense is an aoristic present, which views the action in its entirety as a fact.


The active voice indicates that the person who receives Jesus produces the action of receiving God the Father.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the articular aorist active participle from the verb PEMPW, which means “to send.”


The article functions as a relative pronoun, translated “the One who” or “he who.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced this action.


The participle is circumstantial.

Finally, we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“and he who receives Me receives the One who sent Me.’”
Jn 13:20 corrected translation
“Truly, truly, I say to you, he who receives whomever I send receives Me; and he who receives Me receives the One who sent Me.’”
Explanation:
1.  “Truly, truly, I say to you, he who receives whomever I send receives Me;”

a.  Jesus continues His speech to the disciples at the last supper with another absolute, dogmatic truth.  We have seen our Lord’s use of the phrase “Truly, truly, I say to you” in: 1:51; 3:3, 5,11; 5:19, 24, 25; 6:26, 32, 47, 53; 8:34, 51, 58; 10:7; 12:24; and 13:16.


b.  The absolute, dogmatic truth is that anyone who receives (accepts and believes) those whom Jesus sends out as His representatives receives (accepts and believes) Jesus Himself.  Similar statements have been mentioned previously in:



(1)  Jn 1:12, “But as many as received Him, He gave to them the authority to become the children of God, to those who believe in His person,”



(2)  Jn 5:43, “I have come in the name of My Father, and you do not accept Me; if another comes in his own name, you will accept him.”


c.  To receive someone not only means to welcome them, but to believe their message, report, story, information.  The Lord is going to send these disciples into the world with a message about Him.  The Lord knows that some people will receive them and listen to their gospel message and others will not.  They will be welcomed and accepted by some and rejected by others.  Jesus is preparing His disciples for this eventuality.


d.  If people believe the message of the disciples as the apostles (one’s sent) of Christ, then those people are in effect believing the message of Jesus Himself.


e.  BDAG Greek lexicon says that in this context the word “receive” refers to the acceptance of someone’s authority to the effect that if someone accepts the authority of the messengers of Jesus, then they accept the authority of Jesus Himself. 
2.  “and he who receives Me receives the One who sent Me.’”

a.  Jesus continues by stating the logical extension of the first statement.  The person who receives, welcomes, accepts and believes the messenger sent by Jesus (the disciples, apostles, pastors, teachers, etc.) receives, welcomes, accepts and believes God the Father, who sent God the Son.


b.  This statement then becomes a promise and guarantee to the disciples that their message about Jesus being the Lamb of God who takes away the sins of the world will be received, welcomed, accepted and believed.


c.  These two statements announce once again the unity between the Father and Son, the Son and His disciples, and the disciples and the Father.


d.  A person cannot believe God the Father without believing God the Son.  And a person cannot believe God the Son without believing those sent by God the Son to proclaim His message of eternal life.

3.  Commentators’ comments.


a.  “The statement is entirely general; it includes every person sent by Jesus and every person receiving one thus sent.  It thus extends to all future ages and includes every true witness of Jesus and preacher of the gospel and his reception as such by every true believer.  The great thing in this assurance is the identification of the one thus sent with Jesus himself who sends him and with the great Sender of Jesus.  Jesus and his Sender are one with every messenger whom Jesus sends out, so much so that receiving the messenger is equal to receiving Jesus and the Sender of Jesus.  Let Judas do what he will, the mighty work of Jesus and his Sender remains unaffected.  This wonderful identification is, of course, mediated by the Word, preached and taught by those whom Jesus sends.  The moment this Word is laid aside and something else is put in its place the sending by Jesus ceases, as well as the reception of Jesus and of his Sender.”


b.  “Judas would not go forth as representative of Christ, but these men would.  They bore the Savior’s name and authority.  Those who responded would be responding to Christ.  This principle is grounded in Jesus’ own relation to the Father.”


c.  “At first glance the double AMĒN saying in this verse may seem to be oddly placed, but it forms a kind of closure to the four-verse segment introduced at verse 16 with an earlier double AMĒN statement concerning the relationship of master and servant.  The opening and closing verses thus form a kind of inclusio (envelope or sandwich).  The focus of this sandwich is on the role of the disciple, and the statements about Judas in this section provide a clear contrast to the pattern of an authentic disciple.  In summary, therefore, this section presents Jesus as seeking to make evident to the disciples that he was fully aware of Judas’s treachery.  In the present verse, which closes the inclusio, the evangelist completes his reflection on the disciples/servants of Jesus by developing further the model formula in the earlier twofold statement concerning ‘believing’ and ‘seeing’ not only ‘Me’ but ‘the One who sent Me’ from Jn 12:44–45.  Here Jesus expanded that formula by reference to the role of the disciples (‘anyone I send’) under the category of ‘receiving.’  Not only is Jesus an agent of God, therefore, but the disciples also are to become agents of Jesus.  As pointed out in the earlier text, the formula is used in the Gospel both in negative and positive senses (Lk 10:16; Mt 10:40; Mk 9:37; Lk 9:49).   But the point is that the disciples as a community of faith are to be viewed as belonging to the intimate relationship of Jesus with the Father (Jn 15:20; 17:26).”


d.  “At first glance, Jesus’ statement appears to be disconnected from the context.  Yet upon further reflection the connection becomes evident.  The disciples (the eleven) would be shocked by Jesus’ prediction that one of them would betray Him.  They might think that having a traitor in their midst would destroy their credibility as a group and end their mission.  Further, if the Lord was betrayed to His death, their hope for the immediate establishment of the earthly messianic kingdom would die with Him.  But the Lord, dropping this statement into the middle of references to Judas, reassured the eleven apostles that Judas’s treachery would not nullify their commission; He was still going to send them as His representatives in the world.  The very title that Christ gave them (Lk 6:13) emphasizes that truth; the Greek word translated ‘apostle’ (apostolos) refers to one sent out having the full authority of the person who sent him, much like an ambassador today.  But though the apostles had a unique, nontransferable authority (Eph 2:20), all believers represent Jesus Christ in the world.  As Paul reminded the Corinthians, ‘We are ambassadors for Christ, as though God were making an appeal through us’; begging sinners ‘on behalf of Christ [to] be reconciled to God’ (2 Cor 5:20; Eph 6:20).  As citizens of heaven (Phil 3:20), believers represent their King to a world of lost sinners, among whom they live ‘as aliens and strangers’ (1 Pet 2:11).”


e.  “As Jesus has a high and holy dignity because of His commission from the Father, so the disciples represented Jesus.  Anyone who accepted the disciples was thus accepting Jesus, the One they represented, and in turn that person was also accepting the Father.”
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