John 1:1
John 12:7


 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular present/aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the second person singular aorist active imperative from the verb APHIĒMI, which means “to convey a sense of distancing through an allowable margin of freedom; leave it to someone to do something, let, let go, allow, tolerate; related types of usage: allow, let, permit, leave; and let her be Jn 12:7.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Judas is to produce the action.


The imperative mood is a command.

With this we have the accusative direct object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “her” and referring to Mary.
“Therefore Jesus said, ‘Allow her;”
 is the conjunction HINA, which is used to introduce a purpose clause and is translated “in order that.”  Then we have the preposition EIS plus the accusative of purpose from the feminine singular article and noun HĒMERA, meaning “for the day” plus the genitive of identity or descriptive genitive from the masculine singular article and noun ENTAPHIASMOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of My preparation for burial or burial itself Mk 14:8; J 12:7.”
  This is followed by the third person singular aorist active subjunctive from the verb TĒREW, which means “to cause a state, condition, or activity to continue: keep, hold, reserve, or preserve someone or something for a definite purpose or a suitable time Jn 2:10; 12:7.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Mary may produce the action.


The subjunctive mood is a potential subjunctive and a subjunctive of purpose, used with HINA to form a purpose clause.  The potential aspect is brought out in translation by the use of the English auxiliary verb “may.”  Finally, we have the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the perfume.

There is the very strong possibility of an ellipsis here of the words: “she brought it (this perfume).”  The saying of Jesus, as it stands without the ellipsis, makes no sense when compared with the statements in Matthew and Mark without this ellipsis.  I add it with great trepidation and uneasiness.

“[she bought it], in order that she may keep it for the day of My preparation for burial.”
Jn 12:7 corrected translation
“Therefore Jesus said, ‘Allow her; [she bought it], in order that she may keep it for the day of My preparation for burial.”
Explanation:
1.  “Therefore Jesus said, ‘Allow her;”

a.  As a consequence of Judas’ question and the echoing of his sentiment by the other disciples, Jesus speaks up in her defense.

b.  Jesus commands Judas and Judas only (second person singular) to allow or permit her to continue doing what she is doing.  This is not an entreaty, but a command.  Jesus is not asking Judas to leave her alone; He is telling him to leave her alone.  He is not angry, but He means what He says.  If Judas got up from the table to stop Mary from doing what she was doing, he promptly sat back down.

c.  If Mary wanted to spend her life savings anointing the Lord, she was more than welcome to do so as far as Jesus was concerned.  The principle of application for us is that if another person wants to give their money away to other believers, to their church, or for support of missionaries, or anything else in support of the Lord, then it is no one else’s business: ‘Allow them’.


d.  “Jesus shielded Mary by cutting short the criticism.”

2.  “in order that she may keep it for the day of My preparation for burial.”

a.  Jesus then explains the purpose for allowing Mary to anoint Him with this expensive perfume.  She is doing it in preparation for the day of His burial.  Mary understood and believed all of Jesus’ warnings to His disciples that He was about to die at the hands of the leaders of Israel.  She knew of the decree by the Sanhedrin to betray His whereabouts, so that He might be arrested.  She believed that the leaders intended to kill Him.  She put together the teaching of Jesus with the current actions of the Sanhedrin and came to the correct conclusion that Jesus was about to die.  Therefore, she begins to prepare His body for burial.  “Let us remember that what told his enemies in Jerusalem, Jn 7:33; 8:21-23; 10:11 and 17, 18, and what these enemies well knew, Mary must also have known.  She knew in addition about the threats and the plots of his enemies with which Jesus, too, had charged them openly, Jn 5:18; 7:1, 19; 8:59; 10:31; 11:53 and 57.  The disciples, it is true enough, did not realize what was so close at hand.  But why should not at least one heart realize it?  The character of this woman is such that it ought not to surprise us that, where dull-witted men failed, she saw that Jesus was, indeed, going straight to his death - even to crucifixion, as he himself said.  Thus her mind leaped to the conclusion that, when the tragedy now broke, it would be utterly impossible to anoint the dead body of Jesus.  That is why she acted now, unhesitatingly embracing the opportunity which she had hoped would come and for which she had prepared.”


b.  “The saying of Jesus to Mary on the occasion of the anointing in Bethany probably means ‘Let her alone, she has observed (i.e., done) this with a view to my death.’”


c.  Jesus says that the disciples should allow Mary to keep or preserve this perfume for the day of His burial, which was less than a week away.  Mk 14:3 indicates that Mary broke the neck of the alabaster flask and poured the perfume over the head of Jesus.  The implication seems to be that all of the perfume was used on this occasion and none was saved for later use on the day Jesus was buried.  Our passage sounds like Jesus is telling the disciples to allow her to keep or preserve some of the perfume for the day of His burial.


(1)  “Preparation for my burial is the idea here and in Mark.  The idea of Jesus is that Mary had saved this money to use in preparing his body for burial.  She is giving him the flowers before the funeral.  We can hardly take it that Mary did not use all of the ointment for Mark (14:3) says that she broke it and yet he adds (14:8) what John has here.  It is a paradox, but Jesus is fond of paradoxes.”



(2)  “Verse 7 does not mean that Mary had some of the perfume left, but that what she had done was regarded by Jesus as for his burial.  Judas was concerned, not about the perfume remaining but the perfume used.”



(3)  “However we understand it, there is a palpable absurdity in our Lord’s requesting that which had already been poured out to be kept for His burial.”

 

(4)  “This Johannine shorthand here concerning ‘keep’ has led to much debate on the part of scholars.  Obviously, it can hardly mean that the perfume or ointment had not all been used and/or that she would keep it (or the remainder of it) until the actual burial date.  What then can it mean?  Some have suggested that although Mary did not realize what she had done, Jesus understood the implications.  Others have posited that ‘keep’ means ‘keep in mind.  To what does ‘keep’ refer—to the act, or the nard, or a play on both?  Why would a woman ‘keep’ such an expensive item?  It must have been very important to her.  Could it have been part of a possible dowry?  If that was the case, then the gift of the ointment or perfume would be for a woman of marriageable expectation almost the equivalent of an ultimate gift to Jesus.  That Matthew (26:13) and Mark (14:9) saw in this gift a significant commitment, worthy of a ‘Gospel’ notation in relation to Jesus’ death, is very suggestive indeed.  The woman’s gift then could be regarded as an incredible expression of attachment to Jesus.  Moreover, positioned where it is in John at the point of the coming of the hour (12:23) and the declaration of Jesus’ readiness for death (12:27–33), the story of the anointing becomes nothing less than an important signal for the forthcoming glorification of Jesus.  …From both the sociological and theological perspectives the response of Jesus then is very appropriate here.  Since Mary’s gift was of such an economic significance, sociologically Mary had depleted her potential of gaining a husband.  That move is not to be understood as merely some nice act of honoring the Lord but as a tremendous demonstration of commitment to him.  As a result, Jesus graciously accepted the act of dedication that many might consider both strange and wasteful.  Thus, Jesus in John gives this act a theological significance far beyond the mere act itself.  John recognized the great significance of this act and used this event as a hermeneutical key to introduce in this segment of his book the death of King Jesus.”
  Notice that he never answers his own question: ‘To what does ‘keep’ refer?’


(5)  “Jesus obviously did not mean that Mary would keep the perfume (or at least part of it) until His burial, since she had just poured it all out (cf. Mk 14:3).  While commentators disagree on how to understand these words, the most satisfactory solution is to understand an ellipsis in the Lord’s statement.  Supplying the missing words, the sense would be, ‘Let her alone; she did not sell [‘sell’? where do we get the idea of Mary selling the perfume?
] the perfume, so that she could keep it for the day of my burial” (cf. D. A. Carson, The Gospel According to John, The Pillar New Testament Commentary (Grand Rapids: Eerdmans, 1991), p. 429–30; cf. Andreas J. Köstenberger, John, Baker Exegetical Commentary on the New Testament [Grand Rapids: Baker, 2004], p. 363–64).”
  This is an ingenious solution to the problem, but the addition of such a clause is really reading a great deal into the text that is not stated.  It is quite a speculation.  A more likely ellipsis would be: “Allow her; [she bought this perfume], in order that she may keep/preserve it for the day of My preparation for burial.”

“Mary’s act was a spontaneous outpouring of her love and devotion to Christ.  Yet, like Caiaphas’s unwitting prophecy (11:49–52), it had a deeper significance.  In Mt 26:12 Jesus said, ‘When she poured this perfume on My body, she did it to prepare Me for burial’ (cf. Mk 14:8). The burial of which Jesus prophetically spoke was not the actual placing of His dead body in the tomb, but the anointing she had just done, which He saw as a symbol of His soon coming death and burial.  Part of the lavish expenditures associated with many first-century funerals was the cost of perfumes to mask the odor of decay (cf. Jn 11:39).  This act by Mary, as in the case of Caiaphas (11:49–52) revealed a far greater reality than she realized at the time.  Her anointing prefigured the one Joseph of Arimathea and Nicodemus would later perform on His body after Jesus’ death (Jn 19:38–40).”
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