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

 is the emphatic use of the conjunction KAI, meaning “In fact.”  Then we have the third class conditional particle EAN, meaning “if” and it may or may not happen.  This is followed by the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone.”  Then we have the possessive genitive from the first person singular personal pronoun EGW, meaning “My” plus the genitive direct object from the neuter plural article and noun HRĒMA, meaning “pronouncements of (Christian) teaching or of divine understanding Jn 3:34; 5:47; 6:63, 68; 8:47; 10:21; 12:47f; 14:10; 15:7; 17:8; teachings.”
  This is followed by the third person singular aorist active subjunctive from the verb AKOUW, which means “to hear.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that anyone can produce the action.


The subjunctive mood is a potential subjunctive, indicating contingency, possibility, or probability.

Then we have the additive use of the conjunction KAI, meaning “and” plus the negative MĒ, meaning “not” plus the third person singular aorist active subjunctive from the verb PHULASSW, which means “to guard, protect, keep in the sense of obey, follow or observe.”
  The morphology of this verb is the same as the previous verb.  The object “[them]” does not occur in the Greek text, but is proper English grammar and necessary to complete the meaning in the English.
“In fact, if anyone hears My teachings and does not follow [them],”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the negative OU, meaning “not” and the first person singular present active indicative from the verb KRINW, which means “to judge.”


The present tense is a gnomic or static present for a universal, permanent truth.


The active voice indicates that Jesus does not produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the subject ‘anyone’.

“I do not judge him;”
 is the negative OU, meaning “not” plus the explanatory use of the postpositive conjunction GAR, meaning “for.”  With this we have the first person singular aorist active indicative from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus did not produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  With this we have the first person singular aorist active subjunctive from the verb KRINW, which means “to judge: I might judge.”


The aorist tense is a constative/futuristic aorist, which views the possible future action in its entirety.


The active voice indicates that Jesus produces the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, which is brought out in translation by the auxiliary word “might.”

This is followed by the accusative direct object from the masculine singular article and noun KOSMOS, meaning “the world” and referring to all mankind.

“for I did not come in order that I might judge the world,”
 is the adversative use of the conjunction ALLA, meaning “but” plus the conjunction HINA, meaning “in order that” and introducing another purpose clause.  Then we have the first person singular aorist active subjunctive from the verb SWIZW, which means “to save.”


The aorist tense is a constative/futuristic aorist, which views the possible future action in its entirety.


The active voice indicates that Jesus produces the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, which is brought out in translation by the auxiliary word “might.”

Finally, we have the accusative direct object from the masculine singular article and noun KOSMOS, meaning “the world” and referring to all mankind.

“but in order that I might save the world.”
Jn 12:47 corrected translation
“In fact, if anyone hears My teachings and does not follow [them], I do not judge him; for I did not come in order that I might judge the world, but in order that I might save the world.”
Explanation:
1.  “In fact, if anyone hears My teachings and does not follow [them],”

a.  John continues his summary of Jesus’ teachings with another prominent theme.  This sentence repeats the teaching of Jn 3:17, “For God did not send the Son into the world in order to judge the world, but in order that the world might be saved through Him” and Jn 8:15b, “I am not judging anyone.”


b.  Jesus expected people to listen to what He had to say, believe it, and then act on it.  This is positive volition to the teaching of the word of God.  It is being both a hearer and a doer of the word of God.  The verb PHULASSW means to guard, protect, keep in the sense of obey, follow or observe.  God expects us to obey, follow, or observe what He tells us.  For the unbeliever that means obeying the entreaty to believe that Jesus is the Christ, the Messiah.  For the believer that means to obey the teachings of the word of God.

c.  The subject “anyone” refers to men, women, rich, poor, Jew, Gentile, and every other category of person.  Anyone can hear what God has to say, but not all who hear do what God wants.  More than anything else, Jesus wanted the Jews to hear His teachings and keep them, do them, respect them, and obey them.


d.  There are two categories of people to whom this conditional clause applies.  It applies to the unbeliever with regard to the message of the gospel and to the believer with regard to the teaching of the word of God.


e.  The most important teaching of Jesus was to believe in/on Him that a person may have eternal life.  This was the teaching that had to be believed, not just physically heard.  Hearing the message of the gospel and then not believing it does a person no good.  It is less than useless.  In the same manner going to a Bible class or church and hearing what is taught and then ignoring it is spiritually stupid.  Jesus wanted the Jews to listen and believe, just as He wants us to learn and obey.


f.  Jesus wanted the Jews to follow or obey what He taught.  But He knew that would not do so, and so He gives the consequences of that negative volition to His teaching—they would be judged.


g.  “The plural [of the noun HRĒMA, meaning ‘pronouncements of (Christian) teaching or of divine understanding; teachings] indicates many such utterances.”
  The gospel isn’t given once to the unbeliever, but many times, just as the word of God isn’t taught once to a believer, but many times.


h.  “Jesus describes two forms of unbelief, described as two responses to His teaching (verse 47-48).  First, there are those who hear His words but do knot keep them.  Such people will listen, but they will not take the teaching into their life and live according to it.”

2.  “I do not judge him;”

a.  The person who does not follow or obey the teachings of Jesus will be judged, but not by Jesus.  The next verse tells us that the message Jesus spoke will judge him on the last day.

b.  God the Father has given all judgment to God the Son, Jn 5:22-24, “For not even the Father judges anyone, but He has given all judgment to the Son, in order that everyone will honor the Son just as they honor the Father.  He who does not honor the Son does not honor the Father who sent Him.  Truly, truly, I say to you that he who hears My message, and believes the One who sent Me, has eternal life, and does not come into judgment, but has passed from death into life.”


c.  People judge themselves by their willingness or unwillingness to believe the message of the gospel.  Those who believe the message of the gospel are not judged, but have passed from spiritual death into spiritual life.  Those who refuse to believe the message of the gospel remain in the state of spiritual death into which they were born.  They remain in their just condemnation and judge themselves.  Deciding to not believe in Christ is self-judgment and self-condemnation.  We determine our eternal judgment by our decision to believe or not believe and God respects our decision.  He will not overturn or overrule it.  “To refuse the justifying love of God in Christ is to incur judgment.”


d.  This statement refers specifically to the first advent of Christ.  For at the Second Advent Jesus definitely comes to judge the world, and He continues to judge it throughout the millennium and at the Last Judgment.  Therefore, this statement that Jesus does not judge the unbeliever refers specifically to His purpose during the First Advent.

3.  “for I did not come in order that I might judge the world,”

a.  Jesus then explains why He does not judge the unbeliever during the First Advent.  During the First Advent Jesus has not come to judge the world.  “In connection with His first coming our Lord does not judge; His judgment work is linked with His second coming.”


b.  This statement again indicates the preexistence of Jesus as the Son of God.  In order for Him to come into the world, He had to come from somewhere else (heaven).


c.  In the First Advent Jesus did not come to judge the world, but to be judged as a substitute for the world.

4.  “but in order that I might save the world.”

a.  The purpose of the First Advent is to save the world.  The word “world” refers to the world of mankind, not the physical earth.  Jesus came to provide eternal salvation to all those who believe in Him.  Jesus had to be judged for the sins of all mankind, so that God’s offer of eternal salvation could be available to all those who had and would believe in Jesus.


b.  “The world did not need judgment (Rom 5:16-17), it already had that; it needed saving with all that lies in this mighty concept.”


c.  Once again this is the same teaching as Jn 3:17, “For God did not send the Son into the world in order to judge the world, but in order that the world might be saved through Him.”



(1)  Jn 5:34b, “but I say these things in order that you may be saved.”



(2)  Jn 10:9, “I am the gate; if anyone enters through Me, he will be saved, and will go in and go out and find pasture.”



(3)  Acts 2:21, “And it shall be [that] everyone who calls on the person of the Lord will be saved.”



(4)  Acts 4:12, “Furthermore, there is salvation in no one else; for there is no other person under heaven, who has been given among men, by whom it is necessary that we be saved.”



(5)  Acts 15:11, “But we believe that we are saved through the grace of the Lord Jesus according to the manner in which they also [are saved].”



(6)  Acts 16:30-31, “And after leading them outside, he said, ‘Sirs, what must I do, in order to be saved?’  Then they said, ‘Believe in the Lord Jesus, and so you and your household will be saved.’”



(7)  Rom 10:9, “If you will acknowledge with your mouth Jesus as Lord; that is, if you will believe in your heart that God has raised Him from the dead, you will be saved.”



(8)  Rom 10:13, “For ‘whoever will call upon the name of the Lord will be saved.’”



(9)  1 Cor 1:18, “For the doctrine about the cross on the one hand keeps on being foolishness to those who are perishing, but on the other hand it keeps on being God’s power to us who are being saved.”



(10)  1 Cor 1:21, “For since in the wisdom of God, the world [of unbelievers] did not come to know God through its own wisdom, God determined through the ‘foolishness’ of a proclamation to save those who are believing.”



(11)  1 Tim 1:15, “Faithful [is] the Word and worthy of all acceptance, that Christ Jesus came into the world to save sinners, concerning which sinners I am the foremost.”

5.  Commentators’ comments.


a.  “See the close of the Sermon on the Mount for the same insistence on hearing and keeping (obeying) the words of Jesus (Mt 7:24, 26) and also Lk 11:28.”


b.  “The second main theme is judgment (verses 47–48).  Although judgment is determined by the word of Jesus, yet his mission was not primarily for this purpose.  Its objective was salvation; judgment was but the consequence.”


c.  “These verses have a definite negative ring to them and serve as a warning to the reader.  Throughout the Festival Cycle especially, the Jews heard the words of Jesus and debated with him.  Hearing him, therefore, was not enough.  What was necessary was ‘keeping’ his words.  Even his close disciples (the twelve) were at first in a fog (Jn 12:16; cf. 4:27–33) about the implications of his words.  Although they did not leave him in Galilee like others who had followed him (Jn 6:66–67), they nevertheless were resistant to his movement, if it meant the potential of danger (Jn 11:8–16).  And since they had difficulty understanding him and his departure, it is no wonder that someone like Peter, who refused to leave him earlier (Jn 6:68), denied him in the Death Story (18:27).  If obeying his message was difficult for the close disciples, what about others?  Indeed, what about us today?  The coming of Jesus into the world, however, was not intended primarily for judgment but, as clearly stated here and in Jn 3:17, for the salvation of the world’s people.  Moreover, his coming was not a blessing restricted to Jews only.  He was, as the Samaritans discovered, the Savior of the World (Jn 4:42).  But even though Jesus came to save the world, rejecting him (namely, the failure to believe and receive him and his words) could imply nothing other than judgment.”


d.  “The Lord’s words shift the focus from the blessings of belief to the dire consequences of unbelief.  Failure to obey Jesus Christ characterizes unbelievers; thus Paul describes them as ‘sons of disobedience’ (Eph 2:2; 5:6; Col 3:6).  At His first coming, Jesus did not judge such people.  Yet Jesus will judge unrepentant sinners in the future (Acts 17:31; Rom 2:16; cf. Heb 9:27; Rev 20:11–15).  Those who reject the truth Jesus taught condemn themselves (Jn 8:37, 43, 47; 14:24; Mt 7:24–27; 13:19–22); those who refuse His salvation will receive His judgment.  As the writer of Hebrews warned, ‘See to it that you do not refuse Him who is speaking.  For if those did not escape when they refused him who warned them on earth, much less will we escape who turn away from Him who warns from heaven’ (Heb 12:25).”
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