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 is the adversative particle HOMWS, meaning “all the same, nevertheless, yet
 strengthened by the addition of the particle MENTOI, meaning: though, to be sure, indeed Jn 4:27; 7:13; 20:5; 21:4; yet, despite that Jn 12:42.”
  Then we have the ascensive use of the conjunction KAI, meaning “even.”  This is followed by the preposition EK plus the ablative of the whole from the masculine plural article and noun ARCHWN, meaning “from the rulers.”  Then we have the nominative subject from the masculine plural adjective POLUS, meaning “many.”  This is followed by the third person plural aorist active indicative from the verb PISTEUW, which means “to believe.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that many of the rulers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in Him” and referring to Jesus.

“Nevertheless, despite that, many even of the rulers believed in Him,”
 is the adversative conjunction ALLA, meaning “but,” followed by the preposition DIA plus the accusative of cause from the masculine plural article and proper noun PHARISAIOS, meaning “because of the Pharisees.”  Then we have the negative OUCH, meaning “not” plus the third person plural imperfect active indicative from the verb HOMOLOGEW, which means “to acknowledge something, ordinarily in public: acknowledge, claim, profess, praise of a public declaration as such or of profession of allegiance.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place at some point in the past.  The action is described as having been in progress.


The active voice indicates that the many of the rulers were not producing the action.


The indicative mood is declarative for a simple statement of fact.

The accusative direct object “[Him]” is not found in the Greek, but is implied from the context.

“but because of the Pharisees they were not acknowledging [Him],”
 is the conjunction HINA, used to introduce a purpose clause, and translated “in order that.”  Then we have the negative MĒ, meaning “not” plus the predicate nominative from the masculine plural adjective APOSUNAGWGOS, meaning “expelled from the synagogue, excluded, put under a curse/ban; exclude from the synagogue Jn 16:2; be excommunicated 9:22; 12:42.”
  Finally, we have the third person plural aorist deponent middle subjunctive from the verb GINOMAI, which means “to be; become.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (the rulers who believed in Jesus) producing the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency.
“in order that they might not be excluded from the synagogue;”
Jn 12:42 corrected translation
“Nevertheless, despite that, many even of the rulers believed in Him, but because of the Pharisees they were not acknowledging [Him], in order that they might not be excluded from the synagogue;”
Explanation:
1.  “Nevertheless, despite that, many even of the rulers believed in Him,”

a.  In spite of Isaiah’s prophecy concerning the unbelief of Israel in general at the time of the Messiah’s first advent, many people, even many of the rulers, believed that Jesus was the Messiah.


b.  The subject “many” refers to the people in general.  The word “rulers” refers to some of the Pharisees who were members of the Sanhedrin.  It is unlikely that the Sadducees in the Sanhedrin believed in Jesus, since they rejected the doctrine of resurrection, which was one of the main themes of Jesus’ teaching.  “‘Leaders’ here probably implies that they were members of the Sanhedrin or Jewish Council (cf. Nicodemus an ARCHWN at Jn 3:1 who met with the leaders in Jn 7:45–52).”


c.  John does not want people to think that the Lord’s ministry among the Jews was a total failure.  It was not.  Many people believed that He was the Messiah, the Son of God, and the God of Israel.  How many is “many”?  Who knows except God?  The point is that more than a few believed in Jesus.  The evidence was, after all, overwhelming.


d.  John is careful to point out here before he gets into the details of the trials of Jesus before the leaders of Israel that many of those seventy rulers in the Sanhedrin believed in Him.  They were the minority opinion of the Supreme Court of Israel.


e.  “Once the Pharisees sneeringly asked the officers (Jn 7:48): ‘Have any one of the rulers believed on him?’  And now ‘many of the rulers have believed on him’.”

2.  “but because of the Pharisees they were not acknowledging [Him],”

a.  In spite of the fact that many believed in Jesus, those who did believe in Him were not openly acknowledging Him.  To acknowledge someone means to openly and publicly declare that they are someone or something they claim to be.  Jesus claimed that He was the Messiah.  Many of the members of the Sanhedrin believed this, but were afraid to publicly proclaim their belief that Jesus was the Messiah.


b.  John gives us the reason they did not acknowledge Jesus as the Messiah—because of the Pharisees.  Note that John makes the Pharisees the main enemies of Jesus in this gospel.  The reason for the focus on the Pharisees is because after the fall of Jerusalem in 70 A.D. the Sadducees ceased to exist as a political party or group of any kind in Jewish history.  They fade away.  So in John’s day, when he writes in 90 A.D. that generation of believers knew about the existing influence of the Pharisees, but the Sadducees were no longer a factor.


c.  The phrase “because of the Pharisees” implies that the members of the Sanhedrin who did not acknowledge that they believed in Jesus were afraid of what might happen to them if they did acknowledge and they believed in Jesus (compare Jn 7:13, ‘because of fear of the Jews’).  What did they have to fear?  They feared being cast out of the synagogue worship as mentioned in the next phrase, but this also meant they would lose their power and position in the Sanhedrin.

3.  “in order that they might not be excluded from the synagogue;”

a.  John concludes by telling us what the secret believers in the Sanhedrin feared.  They feared excommunication from the synagogue worship, which meant no worship at the Temple and no participation in the festivals.  “This excommunication involved prohibition not only from attendance at the synagogue, but from all fellowship with Israelites.”
  See also Jn 9:22.


b.  There was more involved to being kicked out of the synagogue than meets the eye.  “In Jn 16:2 Jesus warns the disciples that the time will come when they will be put out of the synagogues and even persecuted to death.  No mere suspension is in view but total anathematizing and expulsion.”
  The following were some of the results of excommunication.



(1)  A person was ostracized by all other members of his family, his friends, his neighbors, and other Jews in general.



(2)  Letters were sent to other synagogues barring him from attendance in all other synagogues as well.



(3)  The person lost his job, since he could not associate with other Jews.  Therefore, if you worked for someone else, you were fired.  If the person had their own business, no Jew would buy anything from them.  So they could only sell to Gentiles, which meant they had to lose their home and move away to a Gentile city or land.


c.  Being excluded from the synagogue meant the loss of just about everything.  So when Jesus taught that a person had to give up just about everything, in order to have a relationship with Him, He wasn’t kidding.  And when the disciples made the statement that they had given up everything to follow Jesus, they actually had done so.


d.  The leaders in Israel couldn’t keep people from believing in Jesus, but they could have it terribly difficult for those who did, until the number of people who believed after Pentecost became too great to control.

4.  Commentators’ comments.


a.  “These ‘believers’ were unwilling to confess openly their commitments because of pressure from the Pharisees and the potential of excommunication from the synagogues similar to that experienced by the blind man (cf. the fear of the parents in Jn 9:22 and the exclusion of the blind man in Jn 9:34).  The church has always had people who remain borderline believers, unwilling to confess openly their attachment to Jesus because of all sorts of pressure.  For many today, especially in Muslim countries, the pressure is not merely a matter of membership, prestige, or economics like these secret believers but of life itself, a situation the early Christians soon encountered.  The cost of discipleship is often high, and some, like the leaders in this story, remain borderline believers because of fear of exclusion (12:42) or loss of popularity (12:43).   Contemporary readers of the Gospel should not fail to reflect on the implications of this text for themselves.  Believing in Jesus is often very costly.”


b.  “The personal choice involved in rejecting Jesus Christ is illustrated by the rulers who believed in Him.  Their faith was inadequate, irresolute, and spurious, as John’s note indicates.  [Does John’s statement actually say that the faith of the rulers was inadequate?  No, MacArthur is reading his theology into the statement.  Their faith may have been inadequate, but John directly says here that many even of the rulers ‘believed’.  John makes the point that they did believe, not that their faith was inadequate.]  The religious authorities had already decreed that dreaded punishment, which cut a person off from Jewish religious and social life, for anyone who confessed Jesus as the Messiah (Jn 9:22; cf. 7:13).”
  Westcott and Whitacre both take the same position as MacArthur and say that the ‘belief’ of these men was no belief at all.  For example, Westcott says, “Such ineffective intellectual faith (so to speak) is really the climax of unbelief.”  It is amazing to me the John can make a statement about these men “believing in Him” and these three commentators can turn that statement around into a statement of unbelief.


c.  “In spite of massive national unbelief, the situation was not hopeless.  God always has a remnant.  Many individuals in high places did believe in Jesus, but for fear of being put out of the synagogue they did not openly confess Him.”


d.  “There were those who would not believe, and there were those who would not openly confess Christ even though they had believed (Jn 12:42–43).  Nicodemus and Joseph of Arimathea belonged to this group initially, but eventually came out openly in their confession of Christ (Jn 19:38ff).  In the early church, there were numbers of Pharisees (Acts 15:5) and even priests (Acts 6:7).  It was the old struggle between the glory of God and the praise of men (Jn 12:25–26).  It was a costly thing to be excommunicated, and these ‘secret believers’ wanted the best of both worlds.  Note Jn 5:44 in this regard.”
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