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

 is the preposition DIA plus the accusative of cause/reason from the neuter singular demonstrative pronoun HOUTOS, meaning “Because of this” or “For this reason.”  Then we have the negative OUK, meaning “not” plus the third person plural imperfect deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place at some point in the past.  The action is described as having been in progress.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the Jews) producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the present active infinitive from the verb PISTEUW, which means “to believe.”


The present tense is a customary/historical present for what normally or typically occurred.


The active voice indicates that the Jews in general produced this action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb DUNAMAI.

“For this reason they were not able to believe,”
 is the causal use of the conjunction HOTI, meaning “because; for; since.”  Then we have the temporal adverb PALIN, meaning “again.”  This is followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Isaiah produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the masculine singular proper noun ĒSAIAS, meaning “Isaiah.”

“for again Isaiah said,”
Jn 12:39 corrected translation
“For this reason they were not able to believe, for again Isaiah said,”
Explanation:
1.  “For this reason they were not able to believe,”

a.  The phrase “for this reason” can either refer back to what has just been said or refer forward to what is about to be said.  In referring back to what has just been said, it means that the Jews were not able to believe, because what Isaiah prophesied about them had to be fulfilled.  In referring forward to what is about to be said, it means that the Jews were not able to believe because of what Isaiah prophesied about them.  In both cases the prophesy had to come true—that the Jews would not believe in their Messiah, when He came to them.  Normally in John the phrase “For this reason” refers forward to the HOTI, which follows and gives the reason (because).  “The ‘for this reason’ refers, as ordinarily in John, to the following HOTI, because: And this is the reason why they could not believe; it is because Isaiah in another passage said.”


b.  The object of believing is derived from the context of everything else being said.  The object of belief is the message of the gospel that Jesus was the Christ, the Messiah, the God of Israel, etc.


c.  Did the Jews have free will, which enabled them to be able to believe?  Certainly they did.  So how can John say that they were not able to believe?  Does this mean that they had no ability to believe?  No, definitely not.  The apparent contradiction is no contradiction at all.



(1)  Mankind has free will.  This freedom of the will is absolutely necessary to resolve the angelic conflict.  Every Jew who believed in Jesus had the same free will as every Jew who refused to believe.  Men have a choice; they always have a choice.  Otherwise God’s offer of eternal salvation is a deception and lie; for He would be offering salvation to those who have no ability to accept the offer.



(2)  People say “no” to God.  If they do it consistently enough over a period of time, they become locked into that negative volition—they say ‘no’ regardless of how overwhelming the evidence.  This was the case with Israel during the first advent.  The evidence from the miracles of Jesus was overwhelming.  Imagine seeing one hundred people every day cured of illness, disease, physical problems, etc. and seeing this day after day and week after week for years from the same person.  And every time you saw this you said to yourself, “It can’t be real.  It can’t be true.  It’s all deception.”  That’s how the negative volition of the Jews functioned toward Jesus.  It didn’t matter what He did.  They didn’t believe.  And they didn’t believe until the point in time where they couldn’t believe any longer.  They became locked into their attitude of “I just don’t believe it.”



(3)  Finally, when Jesus said that He must be lifted up and die on a cross as a common criminal that was too much for these people and their locked in negative volition.  It was more than they could take.  Now they not only rejected Jesus, but hated Him for claiming to be their Messiah.  Now they refused to believe no matter what He said or did.  They still had free will, but had already made up their minds that they could not believe in that kind of Messiah.



(4)  So the Jews brought themselves from the point of “I don’t believe” to “I can’t believe” by their own negative decisions.  God saw this happening in eternity past before the creation of mankind, and predicted through Isaiah that this is exactly what would happen.



(5)  So the Jews had to fulfill the prophecy of God through Isaiah, because they did what they wanted to do and refused to deviate from it.  God did not force them to not believe.  Had He done so with one Jew, then He was honor bound to do it with all the disciples, Martha, Mary, Lazarus, and the thousands of others who believed in Him.


d.  “The statement sound like naked predestinarianism, even irresistible reprobation, but it was neither so intended nor would it have been so understood.  …The guilt of the people in their repudiation of the ministry of Jesus matched the predestination of God, their rejection of his message matched the concealment of the secret of the kingdom, the judgment on their blindness entailed the divine rejection of the rejectors.  But as in Isaiah’s day the hardening of the nation was qualified by the creation of an obedient remnant, so the blindness of Israel in Jesus’ day was qualified by the calling of a remnant of believers.”


e.  “‘The Judge of all the earth will certainly do right.’  Those whom He is said to ‘harden and blind’ will always be found to be persons whom He had previously warned, exhorted, and constantly summoned to repent.  And never is He said to harden and blind, and give men up to judicial harness and blindness, till after a long course of warnings.  This was certainly the case with Pharaoh and with the Jews.”

2.  “for again Isaiah said,”

a.  John makes his point a second time by again quoting from Isaiah.


b.  This quote comes from Isa 6:10, which says, “Render the hearts of this people insensitive, their ears dull, and their eyes dim, otherwise they might see with their eyes, hear with their ears, understand with their hearts, and return and be healed.”  Compare Jn 12:40, “He has blinded their eyes and He hardened their heart, in order that they would not see with their eyes and perceive with their heart and be turned around and I heal them.”

c.  “John’s quote does not follow exactly either the Hebrew or the Greek forms of this passage, and his changes help highlight the significance he sees in this text.”

3.  Commentators’ comments.


a.  “They could not believe. Their hardness of heart made this inevitable.”


b.  “ John is not absolving these Jews from moral responsibility, but only showing that the words of Isaiah had to be fulfilled, for they were the expression of Divine foreknowledge.”


c.  “As in other places in the Bible where wrestling with mystery takes place, the Isaiah texts here cited are used to explain the fact that the Jews did not believe because they ‘could not believe’.  Yet great care must be taken not to blame God for this unbelief in such a way as to excuse these humans for their failure to believe.”


d.  “Israel’s unbelief and rejection of Jesus Christ was not, of course, outside of God’s plan.  Israel’s rejection of Christ was not merely foreseen, it was by God’s sovereign design (Rom 9–11); it was a judgment act on His part.”


e.  “That this expresses a positive divine act, by which those who willfully close their eyes and harden their hearts against the truth are judicially shut up in their unbelief and impenitence, is admitted by all candid critics, though many of them think it necessary to contend that this is in no way inconsistent with the liberty of the human will, which of course it is not.”


f.  “Similar illustrations of God’s punishing of persistent sin by hardening are common (Ex 9:12; Rom 1:24, 26, 28; 2 Thes 2:8-12).”


g.  “In spite of all the clear evidence that was presented to them, the nation would not believe.  They had heard the message and seen the miracles, and yet would not believe.”
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