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

 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that” not “This was.”  Then we have the nominative subject from the masculine singular article and noun LOGOS, meaning “the word, statement, message, etc.”  With this we have the possessive genitive or possessive genitive from the masculine singular proper noun ĒSAIAS, meaning “of Isaiah.”  With this we also have the appositional genitive from the masculine singular article and noun PROPHĒTĒS, meaning “the prophet.”  Then we have the third person singular aorist passive subjunctive from the verb PLĒROW, which means “to be fulfilled.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.  The future aspect of the aorist subjunctive is brought out in translation by the use of the auxiliary verb “might.”


The active voice indicates that the statement of Isaiah receives the action of being fulfilled.


The subjunctive mood is a subjunctive of purpose in a purpose clause introduced by HINA.

This is followed by the accusative direct object from the masculine singular relative pronoun HOS, meaning “which” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say, speak: he spoke.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Isaiah produced the action.


The indicative mood is declarative for a simple statement of fact.

“in order that the statement of Isaiah the prophet might be fulfilled, which he spoke:”
 is the vocative masculine singular from the noun KURIOS, meaning “Lord” and referring to God.  Then we have the nominative subject from the masculine singular interrogative pronoun TIS, meaning “who,” followed by the third person singular aorist active indicative from the verb PISTEUW, which means “to believe.”


The aorist tense is a culminative aorist, which views the entire past action with emphasis on its completion.  It is translated by the English auxiliary verb “has.”


The active voice indicates that the indefinite subject “who” produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the dative direct object from the feminine singular article and noun AKOĒ plus the possessive genitive from the first person plural personal pronoun EGW, meaning “our account, report, message Jn 12:38; Rom 10:16f; Gal 3:2, 5; Heb 4:2; 1 Thes 2:13.”

“‘Lord, who has believed our message?”

 is the additive use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine singular article and noun BRACHIWN, meaning “the arm, anthropomorphic symbol of God’s power Ex 15:16; Isa 51:5; 52:10; Ps 70:18; 76:16; Lk 1:51; Jn 12:38; Acts 13:17.”
  With this we have possessive genitive from the masculine singular noun KURIOS, meaning “of the Lord.”  Then we have the dative of indirect object from the masculine singular indefinite pronoun TIS, meaning “to whom.”  Finally, we have the third person singular aorist passive indicative from the verb APOKALUPTW, which means “to cause something to be fully known, reveal, disclose, bring to light, make fully known; passive: to be revealed Mt 10:26; Lk 12:2; Jn 12:38; Rom 1:17, 18; Lk 2:35.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.  It is translated by the English auxiliary verb “has.”


The passive voice indicates that the arm of the Lord received the action of being revealed.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“And to whom has the arm of the Lord been revealed?’”
Jn 12:38 corrected translation
“in order that the statement of Isaiah the prophet might be fulfilled, which he spoke: ‘Lord, who has believed our message?  And to whom has the arm of the Lord been revealed?’”
Explanation:
1.  “in order that the statement of Isaiah the prophet might be fulfilled, which he spoke:”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence reads: “Now though He had performed so many miracles in front of them, they were not believing in Him, in order that the statement of Isaiah the prophet might be fulfilled, which he spoke: ‘Lord, who has believed our message?  And to whom has the arm of the Lord been revealed?’”


b.  The Jews in general were not believing in Jesus in order to fulfill the prophecy of Isaiah.  The prophecy is given in given in Isa 53:1, “Who has believed our message?  And to whom has the arm of the Lord been revealed?”  This passage is also quoted by Paul in Rom 10:16, “However, they did not all heed the good news; for Isaiah says, ‘Lord, who has believed our report?’”  The quote is taken exactly word for word from the Greek translation of the Hebrew (the LXX or Septuagint), which only adds the word “Lord” to the Hebrew version.


c.  Isaiah 53 is the great prophecy of Isaiah concerning the ‘suffering servant’ of God, which is reference to the Lord Jesus Christ during His first advent.  Isaiah prophesied that the Servant of God would suffer on earth for our sins, which is a clear reference to the work of Jesus on the Cross.


d.  The prophecy of Isaiah begins with the fact that the Jews would not believe the message of God.  The word “our” refers to the message of Isaiah and all the other prophets of Israel, including ‘The Prophet’, the Lord Jesus Christ.


e.  Did God make the Jews not believe in Jesus, in order to fulfill the prophecy of Isaiah?  No, of course not.  The Jews used their own free will to reject Jesus, and God knew that they would and predicted that they would.  He didn’t force them to not believe in Jesus.  “Pondering the answer here may not be satisfying to the human-oriented mind-set because it seems on the surface to blame God.  After all the HINA at 12:38, usually translated by the vague ‘to’ or ‘to fulfill’ in many English translations, certainly seems to carry the purposive or telic sense of ‘in order that,’ despite attempts to argue result or some other solution that would seek to avoid blaming God for the problem.  The implications of the telic sense have generally been avoided by contemporary writers unless they espouse a Calvinistic point of view.  But one does not have to espouse such a view to treat fairly a text and recognize it to be telic [purpose].  But in evaluating the telic sense here, I would call readers to think about the presuppositions of the biblical writers in the Old and New Testaments if they are seeking to understand texts like this one as well as others such as Romans 9–11, the Isaiah texts, and the issue of the hardening of Pharaoh’s heart, including the apparent conflicting passages of Ex 4:21 (where God is said to have hardened Pharaoh’s heart) and 8:15, 32 (where Pharaoh is said to have hardened his heart).  Remember the options that were constantly before ancient Israel in the presence of its dualistic neighbors.  They could opt for the dualistic heritage out of which they came when Abraham was called from Mesopotamia, a heritage that would permit them as humans the opportunity to choose who to blame or praise and in effect make human choice the measure of reality.  Or they could opt for the new way of Abraham, which affirmed only one God.  But the latter choice left insoluble questions, questions of who is to blame for disasters and trouble.  The only answer in the Old Testament was to turn the question back to God and leave it there.  Yet in the case of individuals who have had a significant role in their own pathetic destinies, that answer did not seem to be sufficient because like Adam and Eve (a) they had the privilege of choice, (b) were in some sense like God and not mere robots, and (c) chose the way of rebellion or unbelief by moving outside the parameters prescribed by God.  So blame somehow had to be shared.  The sharing of both blame and blessing then is part of the uneasy tension concerning human choice that remains at the foundation of the Bible.  But the human mind does not like to accept the tension.  It seeks for order, certainty, and clarity where there is mystery.  It may raise the status of the tempter, Satan, to the same level as God and like the Gnostics solve the problem by returning to an ontological dualism.  Or it may make God so pervasive in human affairs that it accepts what Beasley-Murray labels ‘naked predestinarianism, even irresistible reprobation’.  As in other places in the Bible where wrestling with mystery takes place, the Isaiah texts here cited are used to explain the fact that the Jews did not believe because they ‘could not believe’.  Yet great care must be taken not to blame God for this unbelief in such a way as to excuse these humans for their failure to believe.  Human responsibility for sin and unbelief is never excused in the Bible.  That God is clearly said in Isaiah and here in John to have had a hand in human affairs and actions in terms of blinding eyes and petrifying hearts in order that Israel would not come to healing (Jn 12:40; Isa 6:10) is indisputable.  But that original pronouncement was also said in the context of Israel’s consistent disobedience.  The action of God therefore did not excuse Israel.  The same is obviously true in the Gospel with respect to Jesus and his hearers.  I would add that it is especially important here not to lose sight of the tension that is inherent throughout this chapter and in the very nature of believing itself.  Thus John, having said that they did not believe, can turn around after having used his proof text about God and then immediately thereafter announce that many believed, even though it may have been inadequate and secretive believing.  It was nevertheless a human response or action, and for that response or action the human is responsible.”

2.  “‘Lord, who has believed our message?”

a.  The word “Lord” refers to God the Father.  The word “who” refers to the unbelievers of Israel.  The message or report is the message of the gospel—that whosoever believes in Jesus as the Christ will be saved from eternal judgment, and live forever with God.


b.  The answer to the question is very few Jews during the first advent of Jesus.  There were many who did believe, but the vast majority of Jews failed and refused to believe that Jesus was the Christ, the Messiah, the Son of God, the incarnation of God, and the Lamb of God who takes away the sins of the world.


c.  Another answer to this question is that the Gentiles have believed the message of the gospel, but not the Gentiles of Isaiah’s day; rather, the Gentiles of Paul and John’s day.

3.  “And to whom has the arm of the Lord been revealed?’”

a.  The answer to this question is now “To everyone.”  However, at the time the question was first asked by Isaiah it applied to the Jews.


b.  There are two possibilities for the meaning of the title “the arm of the Lord,” with the word Lord referring to God the Father.



(1)  It can refer to the power of God as a general characteristic of God.  “For the ‘arm of the Lord’ is a metonymy for the strength of God, seen especially in great acts of deliverance such as the exodus (Ex 6:6; 15:16; Dt 4:34; 5:15).”



(2)  It can refer to the Lord Jesus Christ as one of His official titles.  Isa 51:9-10, “Awake, awake, put on strength, O arm of the Lord; Awake as in the days of old, the generations of long ago.  Was it not You who cut Rahab in pieces, Who pierced the dragon?  Was it not You who dried up the sea, the waters of the great deep; Who made the depths of the sea a pathway for the redeemed to cross over?”

c. If the “arm of the Lord” refers to the power of God, then it has been demonstrated to everyone throughout human history.  It was demonstrated to all mankind at the universal flood.  It was demonstrated to the world during the ten plagues on Egypt prior to the Exodus of the Jews.  It has been demonstrated to the Jews throughout their history.  And finally, it was certainly demonstrated to all mankind after the resurrection of Jesus by the resurrection of Jesus.


d.  If the “arm of the Lord” refers to the Lord Jesus Christ, then He has been revealed throughout human history to any and everyone who desired to know about God.  This is the Holy Spirit’s ministry of common grace to the mind of anyone with positive volition at God consciousness.


e.  But specifically in the context of what John is writing and why He is quoting from Isaiah, this refers to the revelation of Jesus as the “arm” of God the Father during the first advent, since Jesus was using the power of God to heal everyone who wanted to be healed, and to perform other miracles and demonstrations of power that proved He was God.


f.  The apostle John is using this quote to prove that Isaiah predicted that the Messiah would be revealed to His people and the proof of that revelation would be by the miracles He performed.  The people to whom all this power was demonstrated would reject all this proof, and therefore, reject the person of the Messiah.  This is exactly what Isaiah predicted would happen and exactly what has happened in the case of Jesus as the real Messiah.  The power of God the Father in the person of Jesus Christ was revealed to the Jews who rejected the demonstrations of power and rejected the person of Jesus.


g.  John is telling his audience and us that God predicted what the Jews would do and they did exactly as He predicted.  Who and what Jesus is and all that He did is the perfect fulfillment of Isaiah 53.  No one else comes close.

4.  Commentators’ comments.


a.  “The signs which Jesus had performed had not led generally to faith, and an OT prophecy from Isa 53:1 is cited in support.  Jesus was experiencing the same kind of rejection as Isaiah predicted.  John understands the words of Isaiah in the sense that neither the message of God nor the acts of God (the arm of the Lord) resulted in faith on the part of the people.”


b.  “John lists two causes for Israel’s unbelief, one divine and the other human.  Taken together, they illustrate the interface between divine sovereignty and human responsibility.  Israel’s unbelief and rejection of Jesus Christ was not, of course, outside of God’s plan.  On the contrary, it was to fulfill the word of Isaiah the prophet as the purpose clause (introduced by the Greek conjunction HINA) that begins verse 38.  Predicting Israel’s unbelief, Isaiah wrote in Isaiah 53:1, ‘Lord, who has believed our report?’ The answer is, very few (cf. Mt 7:13–14; Lk 13:23–24).  Incredibly, that was true even though the arm of the Lord [the power of God/the Messiah] was revealed to the people of Israel through the miracles Christ performed.”
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