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 is the inferential/consequential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The deponent passive voice functions in an active sense with the crowd producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the nominative subject from the masculine singular article and noun OCHLOS, meaning “the crowd.”

“Therefore the crowd answered Him,”
 is the nominative subject from the first person plural personal pronoun EGW, meaning “We” plus the first person plural aorist active indicative from the verb AKOUW, which means “to hear: heard.”


The aorist tense is a culminative aorist, which views the action as a fact with emphasis on its completion.  It is translated by the English auxiliary verb “have.”


The active voice indicates that produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition EK plus the ablative of source from the masculine singular article and noun NOMOS, meaning “from the Law.”  Then we have the conjunction HOTI, meaning “that,” after a verb of mental activity to indicate the content of that activity.  This is followed by the nominative subject from the masculine singular article and noun CHRISTOS, meaning “the Christ.”  Then we have the third person singular present active indicative from the verb MENW, which means “to remain, stay, continue; live.”
  The idea of continues to remain here on earth is the same as continuing to live, and the issue is life versus ‘being lifted up’, which is a clear idiom for physical death.  Therefore, to live is a better verb to use here in contrast with the concept of death.


The present tense is a durative/futuristic present, which views the past and present action as continuing in the future.  This is also a customary present for what is expected to occur.


The active voice indicates that the Christ is and will produce the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition EIS plus the accusative of extent of time from the masculine singular article and noun AIWN, meaning literally “for the ages,” which is an idiom meaning “forever.”

“‘We have heard from the Law that the Christ continues to live forever;”
 is the inferential/consequential use of the conjunction KAI, meaning “and so.”  Then we have the interrogative adverb PWS, meaning “how.”  This is followed by the second person singular present active indicative from the verb LEGW, which means “to say: You say.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” referring to Jesus.  This is followed by the conjunction HOTI, used to introduce direct discourse, which is translated as quotation marks.  Then we have the third person singular aorist active indicative from the verb DEI, which means “it is necessary; one must.”


The present tense is an aoristic present, which views the action as a fact.


The active voice indicates that the Son of Man produces the action.


The indicative mood is declarative for a simple statement of fact and reality.  

This is followed by the aorist passive infinitive from the verb HUPSOW, which means “to be lifted up” and is used as an idiom for dying physically on a cross as used by John in Jn 3:14.”


The aorist tense is a futuristic aorist, which looks at the future action in its entirety as a fact.


The passive voice indicates that the Son of Man receives the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb DEI.

Finally, we have the accusative direct object from the masculine singular article and noun HUIOS, meaning “the Son” plus the genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”

“and so how can You say, “The Son of Man must be lifted up”?”
 is the predicate nominative from the masculine singular interrogative pronoun TIS, meaning “Who,” followed by the third person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the “Son of Man” produces the state of existing.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine singular adjectival use of the demonstrative pronoun HOUTOS plus the article and noun HUIOS, meaning “this Son” plus the genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”

“Who is this Son of Man?’”
Jn 12:34 corrected translation
“Therefore the crowd answered Him, ‘We have heard from the Law that the Christ continues to live forever; and so how can You say, “The Son of Man must be lifted up”?  Who is this Son of Man?’”’
Explanation:
1.  “Therefore the crowd answered Him,”

a.  Jesus has just concluded a short speech about the judgment of the world and the ruler of the world, as well as His being lifted up from the earth, indicating His death.


b.  Therefore the crowd understands that He is referring to His impending death and responds to His statements with a question.  Jesus taught and they answer with a question.  It is clear from the question that the people understood that Jesus was talking about His death, since their question refers to the issue of the Messiah continuing to live forever.  The issue is life and death.  Jesus claims to be the Messiah, but then also says that He will be lifted up, signifying the manner of His death on a Roman cross.  The crowd takes issue with Him, asking how He can be the Messiah, if the Messiah is supposed to live forever, and yet He says He is about to die.

2.  “‘We have heard from the Law that the Christ continues to live forever;”

a.  The crowd first states the basis upon which they ask their question.  They have heard from the Levitical priests who have taught the Old Testament Scriptures (the subject “the Law” is used in reference to the entire Old Testament and not just the Mosaic Law) that the Christ (the Greek word for the Hebrew word “Messiah”) continues to live forever (Ps 89:4, 37; 110:4; Isa 9:7; Ezek 37:25; Dan 7:14).  This makes perfect sense to these people, since the Messiah is supposed to be the God of Israel on earth living among His people.  Therefore, if the Christ (Messiah) is God on earth, then God cannot die, since God is eternal.


b.  The Messiah is God and God does live forever.  Therefore, the Messiah lives forever.  So, if Jesus is the Messiah as He claims to be, then He is supposed to live forever.

3.  “and so how can You say, “The Son of Man must be lifted up”?”

a.  Based upon the premise that the Law says that the Messiah lives forever, the crowd now asks how Jesus can say that He must be lifted up.


b.  The crowd recognizes that Jesus is referring to Himself as the Son of Man, since this was a title He consistently used of Himself (Mt 8:20; 9:6; 10:23; 11:19; 12:8, 32, 40; 13:37, 41; 16:13, 27, 28; 17:9, 12, 22; 19:28; 20:18, 28; 24:27, 30, 37, 39, 44; 25:31; 26:2, 24, 45, 64; Jn 1:51; 3:13, 14; 5:27; 6:27, 53, 62; 8:28; 9:35; 12:23, 34; 13:31.”
).  “Clearly the crowd understands Jesus to be ‘the Son of man’ and take the phrase to be equivalent to ‘the Christ.’  This is the obvious way to understand the two terms in their reply.  The Messiah (the Son of man) abides forever and is not to be crucified as you say he ‘must’ be.”


c.  The title Son of Man was used by Jesus of Himself in verse 23, “The hour has come, in order for the Son of Man to be glorified.”  The crowd correctly recognizes that Jesus was saying that He must be lifted up.

d.  The crowd correctly understands the phrase “must be lifted up” as referring to the death of Jesus; that is, a euphemism for His physical death.


e.  The question is a legitimate question.  It is not sarcastic, but seeking a legitimate answer to their confusion.  “The people did not understand what He was teaching.  They knew that ‘Son of man’ was a title for Messiah, but they could not understand why Messiah would be crucified!  Did not the Old Testament teach that the Messiah would live forever?”

4.  “Who is this Son of Man?’”

a.  Jesus constantly referred to Himself as ‘the Son of Man’ which He used of the Messiah with reference to Himself in Mt 16:27, “For the Son of Man is going to come in the glory of His Father with His angels, and will then repay every man according to his deeds.”  Jn 3:13, “In fact no one has ascended into heaven, except the One who descended from heaven: the Son of Man.”

b.  So, since the Son of Man title also refers to the Messiah, and Jesus says He is going to die, which means that He can’t be the Messiah, the people naturally want to know who the Messiah is, if it is not Jesus.


c.  “The crowd was puzzled.  If the Messiah is the Son of Man, then He should be here forever, they reasoned.  Dan 7:13-14 spoke of the Son of Man’s everlasting dominion.  Perhaps the people wondered if He was making a distinction between the Messiah (Christ) and the Son of Man.  Did He use the term ‘Son of Man’ differently than its sense in Dan 7:13?  They seemed to understand that Jesus was predicting His death, but they could not see how that was possible, if He was the Messiah.”


d.  “The pilgrims who put this question to Jesus are not hostile to Him as were the Sanhedrists.  In fact, they are not adverse to accepting Jesus as ‘the Christ’, if he will live up to what they expect ‘the Christ’ to be.  However, they have no understanding for the Christ who is ‘the Son of Man’ about to leave the earth and to ascend to His Father.”

5.  Commentators’ comments.


a.  “The Christ (Messiah) whom the people had learned to expect from the law (OT in general) lives forever.  How, then, could Jesus as the Son of man fulfill this expectation by being lifted up to die?  Such a Son of man did not agree with their Messianic expectations.  The hopes they had entertained at Christ’s entry into Jerusalem were now dashed.”


b.  “The reaction of the crowd showed that what they understood by the uplifting was incompatible with the eternal character of the Messiah.”


c.  “The response of the crowd was to contradict Jesus.  [That is an assumption that they are antagonistic in their attitude toward Jesus on this occasion.  There is nothing in the context to suggest they are antagonistic.  My assumption is that they are legitimately confused by Jesus’ statements and simply seek clarification.  I am giving the crowd the benefit of the doubt, while Dr. Borchert is not.  Neither of us know for certain the attitude of the crowd.]  They combined his statements concerning the Son of Man being glorified and his idea of being lifted up, then they criticized him by referring to the law.  Although one might argue with the strict logic of their argument, even the evangelist would have to admit that they heard him and got the point that he was speaking of a dying Messiah.  The way they countered the point was by reference to the law. Interpretation of God’s purpose is where the major division occurs between Christians and Jews.  The question is, What does the law say?  Assuming that law here probably should be understood generically as the Old Testament, which included the Torah, there may not be any specific text that clearly states the Son of Man or the Messiah would ‘remain’ forever.  God of course is eternal.  But the Jewish assumption here was a theological construction that was probably derived from texts such as Ps 89:35–37 (2 Sam 7:13), to the effect that the seed or line of David would continue or be established forever, or Isa 9:6–7, where the promised child’s kingdom and the reign of peace would see no end, or Dan 7:13–14, where a Son of Man is said to establish a kingdom that would not be destroyed (cf. Ezek 37:24–25).  The people of Israel did anticipate a conquering, triumphant messiah, and they had difficulty conceiving of a temporary messiahship.  Indeed, one of the arguments leveled at Christians in the next century was the one presented by Trypho the Jew in his dialogue with Justin, wherein he cited Dan 7:13–14 that the Son of Man would establish an eternal kingdom.  It was impossible for that Jew to integrate the crucifixion of Jesus with an eternal kingdom.  But that is precisely the message of John.”


d.  “Unable to accept the truth that the Messiah was to die, the crowd then answered Jesus.  Based on such passages as Isa 9:7, Ezek 37:25, and especially Dan 7:13 where Messiah is called the ‘Son of Man’ (cf. Dan 2:44), they assumed that He would come to defeat all God’s enemies and establish an everlasting kingdom of peace and righteousness.  That, of course, is exactly what the Lord Jesus Christ will do at His second coming.  The crowd, however, overlooked the clear teaching of the Old Testament that at His first advent Messiah would come to die as a sacrifice for sins.  In light of that misunderstanding, the crowd’s mocking question [MacArthur assumes the crowd is mocking Jesus rather than asking a legitimate question], ‘Who is this Son of Man?’ (i.e., ‘What kind of a Son of Man are you talking about?’) can only signal their belief that Jesus was not him.  [Even if the question is not mocking, it still signals their belief that Jesus was not the Messiah; thus their confusion.]  They could not reconcile Jesus’ prediction of His death (Jn 12:23–26) with their belief that the Messiah was to be a triumphant conqueror.”


e.  “How can the Christ enduring forever be consistent with this ‘uplifting?’  They saw very well both that He was holding Himself up as the Christ and a Christ to die a violent death; and that ran counter to all their ideas of the Messianic prophecies.”
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