John 1:1
John 12:32



 is the crasis (combination) of the two Greek words KAI and EGW, which usually means “And I.”  BDAG suggests the translation “But I” for this passage: “but I: Jesus in contrast to the prince of this world Jn 12:32; Acts 22:19; 10:28; Jam 2:18a.”
  Based upon this the NIV translates KAGW as “But I.”  This meaning is questionable in a couple of these passages and could be translated either “And I” or “But I.”  However, the use of KAI, meaning “And yet” is commonly used in Revelation: 1:18; 2:2, 9, 20; 3:1, 9; 17:14.  The meaning “And yet” is equivalent to “But.”   Then we have the third class conditional particle EAN, normally meaning “if” and it may or may not happen.  However, there is also a temporal use of EAN, used as a conjunction, meaning “when.”  This meaning is supported by the following lexicons/grammars.


EAN is used as a “marker of the prospect of an action in a point of time coordinated with another point of time. Thus at times the meaning approaches closely that of HOTAN: whenever, when 1 Jn 2:28; Jn 12:32; 14:3; Heb 3:7.”


EAN is used for “a point of time which is somewhat conditional and simultaneous with another point of time, meaning: ‘when, when and if’ ‘when I am lifted up from earth, I will draw all people to me’ Jn 12:32.”


EAN “can be used as a temporal conjunction to convey a future event that is contemporaneous with another future event. 1 Jn 3:2 (We know that when [EAN] he appears, we shall be like him; cf. Jn 12:32; Heb 3:7; 1 Jn 2:28).”

With this we have the first person singular aorist passive subjunctive from the verb HUPSOW, which means “to be lifted up.”


The aorist tense is futuristic/constative aorist, which looks at the future action in its entirety.


The passive voice indicates that Jesus might receive the action.


The subjunctive mood is a potential subjunctive, which is used in the protasis of conditional sentences to indicate possibility or probability.

Then we have the preposition EK plus the ablative of separation from the feminine singular article and noun GĒ, meaning “from the earth.”

“And yet I, when I am lifted up from the earth,”
 is the accusative direct object from the masculine plural adjective PAS, meaning “all men.”  This is followed by the first person singular future active indicative from the verb HELKW, which means “to pull, drag, draw; to move an object from one area to another in a pulling motion, draw, with implication that the object being moved is incapable of propelling itself or in the case of persons is unwilling to do so voluntarily, in either case with implication of exertion on the part of the mover.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the first person masculine singular reflexive pronoun HEMAUTOU, meaning “to Myself.”

“will draw all men to Myself.’”
Jn 12:32 corrected translation
“And yet I, when I am lifted up from the earth, will draw all men to Myself.’”
Explanation:
1.  “And yet I, when I am lifted up from the earth,”

a.  The first word in this Greek sentence is the crasis or combination of two Greek words into one word.  The two words are KAI and EGW.  KAI is the conjunction meaning “And” most of the time it is used.  When it is used in an adjunctive sense, it means “also.”  When it is used in an emphatic sense, it means “In fact, Indeed, Really, etc.”  EGW is the first person singular personal pronoun “I.”  This word rarely means “But I” because if John wanted to say “But I” he could easily have written ALLA EGW or EGW DE (note his use of DE, meaning “But” in the next verse).  However, John is a Semitic thinker, not a Greek linguist.  Therefore, he sometimes uses KAI (like the Hebrew/Aramaic WAW) for most of his connections rather than the more discriminating conjunctions of Greek, such as ALLA, DE.  “But I” (or “And yet I”) sets up a contrast with the previous sentence.  “Soon the judgment of this world takes place; soon the ruler over this world will be thrown out.  But I, if I am lifted up from the earth, will draw all men to Myself.”  As a result commentators say that the judgment of this world is related to the crucifixion of Jesus; that is, that because the world crucified its savior the world is going to be judged for this crime.  There is a significant problem with this line of reasoning.  Jesus said that He did not come to judge the world, but to save it, Jn 3:17, “For God did not send the Son into the world in order to judge the world, but in order that the world might be saved through Him.”  Furthermore, Jn 3:19 says, “Now this is the process of judgment that the Light has come into the world, and yet men loved the darkness rather than the Light, for their deeds were evil.”  The world of unbelievers is judged because they do not believe in Christ, not because they crucified Him.  The world of unbelievers is judged because they have the imputation of Adam’s original sin and are in a state of total depravity from birth.  The world of unbelievers is judged because the thoughts of their heart are only evil continually.  The world of unbelievers is judged because they are sinners and refuse to change their mind about the love God has for them.  There is a contrast here.  It is the contrast between the judgment of unbelievers and Satan and the judgment of sin on the Cross.  Another contrast is the contrast between God’s judgment of sinful creatures (unbelievers and fallen angels) and the demonstration of the love for God for mankind.

b.  Interestingly, the word EAN, which normally means “if and it may or may not happen” is used here as a temporal conjunction meaning “when.”  Jesus does not refer to His crucifixion as a possibility and potentiality, but not as an absolute fact.  The crucifixion of Jesus was still conditional, because the leaders of Israel still had the free will capability of changing their minds and believing in Him.  However, in the plan of God the Father the Cross was an absolute certainty.


c.  To be lifted up from the earth can refer to two things here or both.  It can refer to being lifted up above the earth a few feet in crucifixion and/or it can refer to the resurrection of Jesus.  Obviously some commentators emphasize one and others emphasize the other, while others emphasize both lifting.  Verse 33 tells us that it refers to the lifting up of Jesus on the Cross.



(1)  Did the crucifixion of Jesus draw all men to Him?  Yes, over the centuries since that event and even for centuries before that event, men recognized the love of God in delivering over His own Son as a substitutionary sacrifice for the sins of mankind.  It was the greatest demonstration of the unconditional love of God for man, and men have recognized this love and believed in Jesus as a result.  Notice how two other uses of the verb ‘to lift up’ refer to the crucifixion of Jesus in this gospel.




(a)  Jn 3:14, “And just as Moses raised up the serpent in the desert, so it is necessary that the Son of Man be raised up.”  This statement referred directly to the Cross, not to the ascension.




(b)  Jn 8:28, “Therefore Jesus said, ‘When you lift up the Son of Man, then you will know that ‘I am’, and I do nothing from the source of Myself, but as the Father has taught Me I speak these things.”



(2)  Did the ascension of Jesus draw all men to Him?  Yes, over the centuries men have recognized that event as the final confirming proof that Jesus was the Son of God, which He claimed to be.  However, the statement in the next verse is why most commentators lean toward the lifting up referring only to the Cross and not the ascension.

2.  “will draw all men to Myself.’”

a.  The crucifixion, resurrection, and ascension all contribute to men being drawn to Jesus.

b.  The Cross is the thing that most draws all men to Jesus.


c.  Drawing men to Himself is a metaphor for causing people to believe in Him.  By taking away the sins of men and being judged for them, the love of Jesus for each person draws that person to Him.  Men are drawn to Jesus by the love He demonstrated for them on the Cross.  Men are drawn to God by the love of God for them.  Men are repulsed from God by their rejection of the love of God.


d.  Jesus is predicting how more people than just the Jews will believe in Him because of His judgment for their sins on the Cross.  The phrase “all men” significantly refers to all the Gentiles, and this allusion to the Gentiles was probably heard by the Greeks who asked to see Jesus in the first place.  This was the answer to whatever question they had for Jesus.  Jesus didn’t ignore them, but gave them the answer they needed.  Their question might have been, “Is your salvation only for the Jews?  Can we be saved too?”  Now they have their answer.  They may have heard Jesus say this or Andrew and Philip may have gone back to them with this answer.

3.  Commentators’ comments.


a.  “In John 3:14, the Lord Jesus says, ‘even so must the Son of man be lifted up.’  In 12:32 He says, ‘And I, if I be lifted up from the earth, will draw all men unto Me.’  Thus, our Lord was speaking not merely of being lifted up from the earth on a Roman cross, for in that case a preposition would have been used which means ‘from the edge of,’ but He was speaking of being lifted up out of the earth.  That includes His Cross, His death, burial, resurrection, and ascension.  In Jn 3:14, the Cross is only in view, and for the reason that only the atonement is mentioned there.  But, in Jn 12:32, the drawing power of our Lord Jesus is spoken of.  A dead Christ on a cross, can draw no sinner to Himself.  It takes a crucified, risen, ascended, glorified God-man in heaven to draw sinners to Himself.”


b.  “All men, the Greeks included, would come to know the pull of his redeeming love.”


c.  “Jesus does not mean every individual man, for some, as Simeon said (Lk 2:34) are repelled by Christ, but this is the way that Greeks can and will come to Christ, by the way of the Cross, the only way to the Father.”


d.  “As Carson has correctly observed, ‘but’ (KAGW, ‘and I’) in the NIV at Jn 12:32 is inappropriate because the ‘lifting up’ is not an adversative set against the ‘casting out’ of 12:31 because they are part of the same event.”
  Thus the controversy surrounding the meaning of KAGW.  Some say it means “And I,” while others say it means “But I.”

e.  “This ‘lifting up’ of Jesus is the means for drawing all people to himself.  Although some manuscripts (including papyrus66) have the neuter plural (PANTA, ‘all things’), the United Bible Society committee correctly indicated that such a reading is highly unlikely.  Although Paul recognized that all creation will ultimately be set free from its bondage to decay (Rom 8:21), John here is concerned with the drawing of all people (PANTAS, the masculine inclusive case is used) to Jesus.  We must resist any notion here of interpreting Jesus as ‘dragging’ people irresistibly to himself.  The parallel text in Jn 3:14–15 reminds us that the ‘lifting up’ of Jesus provides eternal life to ‘everyone who believes.’  Another caution is also appropriate at this point because the ‘all’ here is not to be interpreted as advocating universalism anymore than ‘everyone’ in Jn 3:15 does.  The context of this passage must be remembered.  The context has been reactions to Jesus that concluded with the coming of the Greeks (12:20).  The way in which Jesus interpreted the event was not that of a heroic Jewish conqueror but of the dying ‘Lamb of God, who takes away the sins of the world’.  That early strategic Johannine text must always be kept in focus.  Here it provides the basis for understanding ‘all.’  The meaning of ‘all,’ like ‘the world’ in Jn 1:29, is to be seen in contrast to Jewish limitations much in the same way as Jesus said at Jn 10:16 that he had other sheep to bring.  This Gospel does not advocate narrow Jewish nationalism.  Neither does this Gospel advocate broad universalism, but its scope and appeal are clearly universal.  The lifted up arms of Jesus are extended to everyone indiscriminately.  He came to be the ‘Savior of the World’ (Jn 4:42).  But the coming of Jesus is an invitation to all, not a commitment to accept all who reject him.”


f.  “In contrast to the first two, the final victory accomplished at the cross is couched in positive terms.  When He is lifted up from the earth (a reference to His crucifixion, which everyone understood as John’s footnote in verse 33, ‘But He was saying this to indicate the kind of death by which He was to die,’ indicates [cf. Jn 3:14; 8:28]), Jesus declared that He will, by means of that sacrifice for sin, draw all men to Himself.  That does not, of course, mean that all humanity will be redeemed, as some universalists think.  The phrase all men refers specifically to those who will come.  The all men are those who will be drawn to salvation from all types and classes of people.  The phrase also stresses that all who are saved are saved by believing in the work of Christ on the cross.  There is no access to God apart from the cross, because only through Christ’s death is sin satisfactorily atoned for and divine forgiveness.”


g.  “Jesus’ words refer not to His Ascension but to His crucifixion.  He knew how He would die—by being ‘lifted up’ on a cross.  Jesus said that at the cross He would draw all men to Himself.  He did not mean everybody will be saved for He made it clear that some will be lost (Jn 5:28-29).  If the drawing by the Son is the same as that of the Father (Jn 6:44), it means He will draw indiscriminately.  Those saved will include not only Jews, but also those from every tribe, language, people, and nation (Rev 5:9; cf. Jn 10:16; 11:52).”
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