John 1:1
John 12:22


 is the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Philip) producing the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the nominative subject from the masculine singular article and proper noun PHILIPPOS, meaning “Philip.”  This is followed by the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb LEGW, which means “to say; to tell: told.”


The present tense is a historical present, which views the past action as occurring in the present for the sake of vividness.

The active voice indicates that Philip produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative direct object from the masculine singular proper noun ANDREAS, meaning “Andrew.”

“Philip came and told Andrew;”
 is the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Andrew and Philip) producing the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the nominative subject from the masculine singular proper noun ANDREAS, meaning “Andrew” with a connective conjunction KAI, meaning “and” plus the nominative masculine singular proper noun PHILIPPOS, meaning “Philip.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural present active indicative from the verb LEGW, which means “to say; to tell: told.”

The present tense is a historical present, which views the past action as occurring in the present for the sake of vividness.


The active voice indicates that Andrew and Philip produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the dative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”
“Andrew and Philip came and told Jesus.”
Jn 12:22 corrected translation
“Philip came and told Andrew; Andrew and Philip came and told Jesus.”
Explanation:
1.  “Philip came and told Andrew;”

a.  After receiving the request from the Greek converts to Judaism, Philip first goes to his brother Andrew and tells him about the request.

b.  Andrew was mentioned as the brother of Peter in Jn 1:40, “Andrew, the brother of Simon Peter, was one of the two who heard from John [the Baptist] and had followed him.”  Andrew was standing with the apostle John and John the Baptist said, “Behold, the lamb of God!”

c.  Philip went to Andrew because Philip knew Andrew and Peter, since the three of them lived in Bethsaida, Jn 1:44.  They were all friends.  Therefore, it was natural that Philip would go to a friend for advice before going directly to Jesus.


d.  Philip and Andrew are involved together in the story of the feeding of the 5000 in Jn 6:5-9.


e.  Since Andrew is a Greek name as well as Philip, some think that Philip came to consult Andrew, who was the only other disciple who knew a lot about the Greek culture.

2.  “Andrew and Philip came and told Jesus.”

a.  After hearing about the Greeks’ request from Philip, the two of them go to Jesus and tell Him.

b.  There appears to be a protocol being followed here.  If this was not a formal protocol, then at least it was a procedure of politeness and common sense.  Some people might think that Philip was afraid to come directly to Jesus with such a request, because of Jesus’ statement in Mt 10:5, “These twelve Jesus sent out after instructing them: ‘Do not go in the way of the Gentiles, and do not enter any city of the Samaritans.”  However, this injunction was only temporary, because the message had to first be given to the Jews—“to the Jew first, and also to the Gentile” Rom 1:16; 2:10.  In addition, I doubt that Philip would be afraid to go to Jesus after living daily with Jesus for over three years.  Jesus had spoken to Greeks before.  In fact He had even gone to the Greek cities of Tyre and Sidon to proclaim the gospel, Mt 15:21; Mk 7:31.  In Mk 7:26 Jesus casts a demon out of the daughter of a Gentile woman.

c.  The prophecy quoted in Mt 12:21 is being fulfilled here, “And in His person the Gentiles will hope.”
3.  Commentators’ comments.


a.  “What was the crisis?  These Greeks wish an interview with Jesus.  True Jesus had said something about ‘other sheep’ than Jews (Jn 10:16), but he had not explained.  Philip and Andrew wrestle with the problem that will puzzle Peter on the housetop in Joppa (Acts 10:9–18), that middle wall of partition between Jew and Gentile that was only broken down by the Cross of Christ (Eph 2:11–22) and that many Christians and Jews still set up between each other.  Andrew has no solution for Philip and they bring the problem, but not the Greeks, to Jesus.”


b.  “Philip, who had earlier brought Nathanael, a like-minded type, then may possibly have needed some reinforcement in the case of these outsiders.  Accordingly, he turned to Andrew (the helper) who had earlier also shown himself to be a liaison person when he brought Peter to Jesus.  Together they served as intermediaries for the Greeks.”


c.  “Unsure of how to handle these Gentiles, Philip came and told Andrew about their request.  Perhaps Philip hesitated to take them directly to Jesus because he remembered the Lord’s admonition to the Twelve: ‘Do not go in the way of the Gentiles, and do not enter any city of the Samaritans’ (Mt 10:5), and His declaration that He ‘was sent only to the lost sheep of the house of Israel’ (Mt 15:24).  The Lord was also undoubtedly hard to reach in the crowds, and Philip may have wondered if it was possible or appropriate to interrupt Him.  Furthermore, with Jesus’ enemies watching His every move, Philip may have surmised that it was dangerous for the Jews to see Him talking with Gentiles.”
  I think this last statement is the best reason of all for the hesitancy of Philip.  Remember how Paul was accused of bringing a Gentile into the court of the Jews and wanted to use this as an excuse to kill him on the spot?  (Acts 2126-29).  The same plot may have been in place with regard to Jesus.  Any contact by Jesus on the Temple grounds could be used as an excuse to murder Him right then and there.  This may well explain why Jesus doesn’t interact directly with these Greeks.  Lenski agrees and said long before MacArthur, “Here in the Temple hostile eyes watched every movement of Jesus with the most vicious intent.  For Him to make advances to these Greek proselytes might involve Him in great peril.”


d.  “Since crowds of people probably wanted to speak with Jesus, the disciples may have tried to do some screening (Lk 18:15-16).”


e.  “These men ‘kept asking’ Philip for the privilege of an interview with Jesus.  Philip finally told Andrew (who was often bringing people to Jesus), and Andrew gave the request to the Lord.  No doubt there were many people who wanted private interviews with the Lord, but they were afraid of the Pharisees (Jn 9:22).  Being from out of the country, the Gentile visitors either did not know about the danger, or did not fear the consequences.”
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