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
 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person plural imperfect active indicative from the verb EIMI, which means “to be: there were.”


The imperfect tense is a descriptive imperfect, which describes a past action or state of being without reference to or emphasis on its completion.


The active voice indicates that some Greeks produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the predicate nominative from the masculine plural proper noun HELLĒN plus the indefinite pronoun TIS, used as an adjective, meaning “some Greeks.”  This is followed by the preposition EK plus the ablative of origin from the masculine plural articular present active participle of the verb ANABAINW, which means “to go up; to ascend.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “from those who.”


The present tense is a historical or descriptive present, describing what has already taken place and is continuing to occur.


The active voice indicates that the entire group of worshippers for Passover are producing the action.


The participle is circumstantial.

“Now there were some Greeks from those who were going up,”
 is the conjunction HINA, used to express a purpose and thus introduce a purpose clause.  It can be translated “in order that.”  Then we have the third person plural aorist active subjunctive from the verb PROSKUNEW, which means “to worship.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that the Greeks produced the action.


The subjunctive mood is a subjunctive of purpose and potential, which is brought out in translation by the word “might.”
Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun HEORTĒ, meaning “at the festival.”

“in order that they might worship at the festival.”
Jn 12:20 corrected translation
“Now there were some Greeks from those who were going up, in order that they might worship at the festival.”
Explanation:
1.  “Now there were some Greeks from those who were going up,”

a.  John continues with a parenthetical background note, telling us about some Greeks who had also come to the Jewish festival of Passover.  These Greeks may have been proselytes or God-fearers (Acts 17:4).  It is impossible to tell from the context.  (A Greek proselyte had himself circumcised, while a God-fearing Greek accepted all of Judaism without being circumcised.)  Although it appears that this event occurs immediately following Jesus’ entry into Jerusalem, we don’t know if it occurred before His second cleansing of the money-changers from the Temple grounds or after that cleansing.  It could just as easily been a couple of days after His triumphal entry.  Since the Pharisees have just said that the world has gone after Jesus, John provides a living example of how that happened with these Gentiles going after Jesus.  “According to the words of Mk 11:11 , it cannot have taken place on Palm-day.”
  Mk 11:11, “Jesus entered Jerusalem [and came] into the temple; and after looking around at everything, ﻿﻿He left for Bethany with the twelve, since it was already late.” 


b.  The phrase “from those going up” indicates that these Greeks were pilgrims, who came either from Greece itself or from Asia Minor or one of the other Greek colonies in the Empire, such as Antioch (Acts 11:20).  The point is that they were not locals to the area of Jerusalem.

c.  These Greeks had heard the stories about Jesus and about His raising of Lazarus and they too had come out of the city of Jerusalem to not only see Jesus, but hoping to talk to Him.  “What these Greeks desired was certainly to have a private conversation with Him on religious subjects.”

2.  “in order that they might worship at the festival.”

a.  The purpose for these Greeks being in Jerusalem was to worship at the festival, which tells us that they were converts to Judaism.  They believed in the coming of Messiah, just as everyone else did.

b.  These Greeks had come to worship the God of Israel, and what a surprise it was for them to learn that here was a man named Jesus, whom everyone was proclaiming as the King of Israel; that is, the Messiah and God of Israel.  They had to be completely thrilled at the chance to meet and talk to Jesus.
3.  Commentators’ comments.


a.  “The movement toward Jesus continued in the incident of the Greeks who expressed a desire to see Jesus.  They were representatives of the world in a larger sense than that suggested by the Pharisees.  It was fitting that the Greeks should appear now, on the eve of the Passion.  They would profit from the Savior’s death, as would the great host of Gentiles whom they represented.  Jewish custom restricted them to the Court of the Gentiles.  Soon, in Christ, the middle wall of partition would be broken down.  It appears that these men resembled Cornelius of a later time.  They could be called God-fearers, but were not proselytes who had joined the congregation of Israel.”
  There is no way of proving this last statement.

b.  “These were probably proselytes of the gate or God-fearers like those worshipping Greeks in Thessalonica whom Paul won to Christ.”


c.  “These Greeks may have been Greek proselytes; if so they would have been able to join the Jews in the temple worship.  But it is not certain that they were so committed.  At least they were religious seekers since they had come to worship. Many Gentiles were attracted to Judaism’s ideas because of its higher moral emphasis compared with paganism.  These men had probably come from the Decapolis and may even have known Philip who came from nearby Bethsaida.”


d.  “Obviously these Greeks should not be identified as pagan worshipers of the pantheon or of the Eastern cults.  They probably would best be identified either as proselytes or God-fearers (those who had not yet committed themselves fully to circumcision and the Jewish rites).  The former were numbered among the Jews as converts and permitted into the inner Court of Israel.  The latter were still regarded as Gentiles and were permitted only in the Court of the Gentiles, but not allowed beyond the stone wall that threatened death to the unworthy (or to those who encouraged them) if they crossed the boundary (compare the false charge against Paul in Acts 21:28).  Although [some] identify the Greeks here as proselytes and [others] would seem to argue in the opposite direction (positing that this event may have hypothetically followed upon a cleansing of the Temple in the Court of the Gentiles as in Mark 11:15–17), it is impossible to tell to which group they belong.  Moreover, it is impossible to determine where these Greeks were from.  Passover was a time when adherents and devotees came ‘up to’ Jerusalem from all parts of their world just as they did at Pentecost when Luke recorded that the empowerment of the Holy Spirit was experienced (cf. the many nationalities listed in Acts 2:5–11).  The fact that the Greeks here approached Philip, who was from Bethsaida, for help might suggest that they could have been from the region of the Decapolis, which was near Philip’s home.  But more likely it was because he had an obvious Greek name and probably spoke Greek.”


e.  “As if to illustrate in a small and symbolic way the truth of the gospel’s spread to the world, John introduced some Greeks, who were among those who were going up to worship at the feast.  They were most likely Gentile proselytes to Judaism (or at least God-fearers [Acts 10:22; 17:4, 17; cf. 8:27]; Gentiles who had abandoned their pagan religion and turned to worship the true God), who had come to Jerusalem to celebrate Passover.  Their wish to see (i.e., have an audience with) Jesus stood in direct contrast to the open hostility of the Jewish religious leaders, as well as the superficial interest of the fickle crowd.  Significantly, just days before Jesus’ own people would verbalize their final rejection in the cry for His crucifixion, Gentiles sought to know more about Him.  Israel’s willful rejection would be sealed by divine judgment, as God set the nation aside and turned to the rest of the world with the gospel and the commission to be a witnessing people on His behalf.”


f.  “The mention of Greeks is significant.  They were the wanderers of the ancient world and the seekers of truth.  These Greeks were probably God-fearers who attended Jewish synagogues and feasts.  Their coming was symbolic of the coming of Gentiles to worship God through Christ (cf. 10:16).”


g.  “One of John’s major themes is that Jesus is the Savior of the world, not simply the Redeemer of Israel.  He is the Lamb of God who takes away the sin of the world (Jn 1:29).  ‘For God so loved the world’ (Jn 3:16).  The Samaritans rightly identified Him as ‘the Savior of the world’ (Jn 4:42).  He gave His life for the world and He gives life to the world (Jn 6:33).  He is the Light of the world (Jn 8:12).  The universal emphasis of John’s Gospel is too obvious to miss.  Jesus will bring the ‘other sheep’ who are outside the Jewish fold (Jn 10:16; 11:51–52).  They were not curious visitors or one-time investigators.  No doubt they were ‘God-fearers,’ Gentiles who attended the Jewish synagogue and sought the truth, but who had not yet become proselytes.  Gentiles came to see Jesus when He was a young child (Mt 2), and now Gentiles came to see Him just before His death.”
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