John 1:1
John 12:15


 is the negative MĒ, meaning “not” plus the second person singular present passive imperative from the verb PHOBEW, which means “to be afraid; to fear.”

The present tense is a tendential present for a present action that is proposed, but not yet taking place.  This could also be a customary present for what is reasonably expected to occur.  This could also be a progressive present for an action that continues or a gnomic present for an action that always exists.  The present imperative with the negative MĒ is used to stop an action already in progress, and should be translated “Stop being afraid.”


The passive voice indicates that the daughter of Zion receives the action of not being afraid.


The imperative mood is a command.

Then we have the nominative used as a vocative from the feminine singular noun THUGATĒR, meaning “daughter” plus the genitive of relationship, genitive of identity or possessive genitive from the feminine singular noun ZIWN, meaning “of Zion.”

“‘Stop being afraid, daughter of Zion;”
 is the particle of attention IDOU, meaning “behold, pay attention, look.”  Then we have the nominative subject from the masculine singular article and noun BASILEUS with the possessive genitive from the second person singular personal pronoun SU, meaning “your king.”  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”

The present tense is a descriptive present, which describes what is now going on.

The active voice indicates that the King of Israel is producing the action.


The indicative mood is declarative for a simple statement of fact.

“behold, your King is coming,”
 is the nominative masculine singular present deponent middle/passive participle from the verb KATHĒMAI, which means “to sit; to be seated.”

The present tense is a descriptive present for what is now going on.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the King of Israel) producing the action.


The participle is circumstantial.

Finally, we have the preposition EPI plus the accusative of place from the masculine singular noun PWLOS, meaning “on a young animal, foal (originally ‘colt of a horse’: it refers to a horse that is old enough to use; then any ‘young animal’, the term being applied to any young animal born of its kind, from an elephant to a locust, depending on context; an ass, and a colt with her Mt 21:2, 5, 7; also Jn 12:15: all three echoing Zech 9:9.”
  With this we have the possessive genitive from the feminine singular noun ONOS, meaning “of an ass or of a donkey.”
“seated on a foal of a donkey.’”
Jn 12:15 corrected translation
“‘Stop being afraid, daughter of Zion; behold, your King is coming, seated on a foal of a donkey.’”
Explanation:
1.  “‘Stop being afraid, daughter of Zion;”

a.  John continues by paraphrasing from a statement in Zech 9:9, which says, “Rejoice greatly, O daughter of Zion! Shout, O daughter of Jerusalem!  Behold, your king is coming to you; He is just and endowed with salvation, humble, and mounted on a donkey, even on a colt, the foal of a donkey.”

b.  “Daughter of Zion is a poetic way of referring to the people of Jerusalem, the city built on Mount Zion.”


c.  The quote is taken from the Septuagint translation of the Hebrew with some minor variations.  The LXX quotes the full Hebrew verse.  John condenses it down to the essence of what he needs to say, in order to show his readers the fulfillment of this prophecy.  John makes several changes to the Hebrew verse.



(1)  Instead of saying “Rejoice greatly” John says “Stop being afraid.”  When John wrote this in 90 A.D. Jerusalem had already fallen.  Thus John’s motivation in changing the statement from “Rejoice greatly” to “Stop being afraid.”  In 90 A.D. there were hardly any Jews in Jerusalem to rejoice over anything.  In fact the Jews of the Roman Empire had little to rejoice over after the fall of their city and total destruction of the Temple.  Therefore, John makes a statement (under the guidance of the Holy Spirit) that is pertinent to the Jewish believers of His day to “Stop being afraid”—a command given by the Lord to Paul, Acts 18:9 and 27:24.  “In arriving at a fuller understanding of this story, one further matter should be addressed. That matter involves the issue of the subtle change that the evangelist has made in his use of the Zechariah text.  Instead of saying, “Rejoice greatly, O Daughter of Zion!” (Zech 9:9), John states, “Do not be afraid, O Daughter of Zion.”  It is instructive to notice at this point that while the text from Zechariah is quoted in Matthew (21:5), the part quoted above is not used there.  The idea of rejoicing, however, is found in the Lukan story (19:37).  But nowhere in these Synoptic stories is there an encouragement against fear as expressed here in John.  Newman and Nida note the variation between John and Zechariah here and conclude: ‘There is no obvious reason why John would have deliberately changed the wording; the best explanation seems to be that he was quoting loosely from memory.’  I must demur from such logic.  Almost nothing in John happens by chance or loose memory.  The book is too reasoned an argument to permit such a haphazard perspective.  Instead, I believe the answer to the question of why John made this shift is most likely related to the way he has framed the whole event.  Although the crowd did not understand the implications of their cry for salvation (Hosanna), John knew Jesus did.  He knew that the road to salvation would be a traumatic experience, just as Jerusalem had to learn that there was comfort and hope in the midst of the exile when the Lord God, their shepherd, promised to come to Zion and encouraged them not to fear.  But that was hardly the message the excited crowd wanted to hear.  They were in for a shock.”



(2)  John leaves out the statement “He is just and endowed with salvation, humble.”  This doesn’t mean that John doesn’t believe these things.  It means that these things were not key to the people of Jerusalem recognizing the fulfillment of this prophecy, which identified their King and Messiah.
2.  “behold, your King is coming, seated on a foal of a donkey.’”

a.  This is the key point John makes in quoting from this verse.  Jesus came to Jerusalem seated or mounted on the foal (a colt) of a donkey, just as Zechariah had predicted in the late 6th century B.C.

b.  This prophecy identified the Person riding on this foal of a donkey as the King of Israel.  Therefore, Jesus performed this act to deliberately identify and announce Himself as the King of Israel.  There was no mistaking this action as meaning something other than what it was intended to portray.  Even though the disciples did not understand the meaning of this at the time it occurred (see the next verse) the high-priests and members of the Sanhedrin knew exactly what it meant.

c.  Jesus fulfills this prophecy just as He fulfilled all other prophecies about the Messiah in conformity with the Father’s plan for the first advent.

d.  Entering Jerusalem on the foal of a donkey was a sign of humility and a peaceful entry into the city.  Jesus had no intention of taking over the city by force of a mob or any other means, and the leaders of Israel knew it by this action.  The Romans probably laughed at the scene of a man riding on the foal of a donkey in triumph into the city and being viewed as the Messiah and King by the people.

3.  Commentators’ comments.


a.  “If Jesus had been the conquering warrior the people were hoping for, a war horse would have been a more appropriate mount (Rev 19:11).  By choosing to ride a donkey, however, Jesus entered Jerusalem as the humble (Mt 21:5) Prince of Peace.  Only when He returns the second time in judgment will Jesus ride the white horse of the conqueror.  The symbolism of His humiliation was lost on the crowd, however, who continued to proclaim Jesus as the conquering King all the way into the city (Mt 21:15).”
  MacArthur does not address the issue of why John says, “Stop being afraid.”

b.  “In fulfilling this prophecy, Jesus accomplished two purposes: (1) He declared Himself to be Israel’s King and Messiah; and (2) He deliberately challenged the religious leaders.  This set in motion the official plot that led to His arrest, trial, and crucifixion.”


c.  “John substitutes: Fear not, for the Rejoice of the prophecy; it is the same sentiment, but somewhat less strongly expressed.”
  Lenski says the same thing: “In the call ‘Fear not’ John reproduces only the sense of the original ‘Rejoice greatly’.  Fear when fear goes out, joy comes in.  …an entirely legitimate form of citation is to restate the sense in equivalent terms.”


d.  Gaebelein says that changes made by John in the quote of Zech 9:9 under the inspiration of the Holy Spirit  were done on purpose, because these things “can only be fulfilled when Jesus comes again.  In fact, like so many other Messianic prophecies in the Old Testament, Zech 9:9-11 is a blending of His first and second coming.”
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