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
 is the locative of time from the feminine singular article and adverb EPAURION, which means “On the tomorrow” or “On the next day.”  Then we have the nominative subject from the masculine singular article and noun OCHLOS with the adjective POLUS, meaning “the large crowd.”  This is followed by the nominative masculine singular articular aorist active participle from the verb ERCHOMAI, which means “to come.”

The article functions as a relative pronoun, translated “who.”


The aorist tense is culminative aorist, which looks at the action in its entirety, but from the standpoint of its completion.  It is translated by the English auxiliary verb “had.”


The active voice indicates that the large crowd produced the action.


The participle is circumstantial.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun HEORTĒ, meaning “to the festival.”

“On the next day the large crowd who had come to the festival,”
 is the nominative masculine plural aorist active participle from the verb AKOUW, which means “to hear.”

The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the crowd produced the action.


The participle is a temporal participle, which precedes the action of the main verb, and is translated “after hearing.”
Then we have the conjunction HOTI, meaning “that,” which is used after verbs describing the use of the senses (hearing) to introduce the content of that use.  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”


The present tense is a historical present, which describes a past event as happening right now in a narrative context for the sake of vividness.  It is translated like an English past tense.

The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

 Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Finally, we have the preposition EIS plus the accusative of place from the neuter plural noun HIEROSOLUMA, meaning “to Jerusalem.”
“after hearing that Jesus was coming to Jerusalem,”
Jn 12:12 corrected translation
“On the next day the large crowd who had come to the festival, after hearing that Jesus was coming to Jerusalem,”
Explanation:
1.  “On the next day the large crowd who had come to the festival,”

a.  According to tradition this “next day” is the day after the Sabbath, and therefore, a Sunday.  The contexts of Mt 21, Mk 11, and Lk 19 give us no indication of what day of the week it might be.  All three Synoptic accounts read as if Jesus walked from the area near the Jordan River, through Jericho to Bethany and Bethphage, where they paused to get the colt of a donkey before continuing on to Jerusalem.  This scenario would involve traveling well over fifteen miles, which would not be done on a Sabbath.  Therefore, it is more likely that the travel from the Jordan through Jericho to Bethany occurred on a Friday with Jesus and the disciples spending the Sabbath in Bethany before moving on again to Jerusalem on Sunday.

b.  John emphasizes the point here that a large crowd of people from Jerusalem produce the action about to be described in this context.  This crowd is defined as a crowd that had come to the festival in Jerusalem, the Passover festival.  This crowd was made up mostly of Jews from all over the Roman Empire, Persian Empire, Ethiopia, and a few Gentiles who were proselytes to Judaism.  The fact that they had come to the festival indicates that they were not primarily people who lived in Jerusalem.  These were Jews and Gentiles who had heard about Jesus, but had never actually seen Him.  “It is clear that those who sought to honor the Lord were pilgrims, not residents of Jerusalem.”


c.  “If the anointing took place on the evening after Sabbath concluded, this event could be understood to have occurred on Sunday (that would suppose the next day were to be viewed by Roman time designations as the next morning and not by Jewish calculations as starting after sundown of the following day).  The festival times in Jerusalem attracted great crowds.  Although Josephus, in seeking to impress Hellenistic readers, surely exaggerates in positing that the crowd at one of the Passover feasts prior to the fall of the Temple would have been in excess of an incredible two and a half million people, we can at least conclude that the gatherings must have been very large.  Jeremias estimates that over a hundred thousand people, counting the Jerusalemites, could have easily participated in the Passover.”

2.  “after hearing that Jesus was coming to Jerusalem,”

a.  They heard that Jesus was near Jerusalem, in fact less than two miles away and was coming to Jerusalem.  Jesus was in Bethany on His way to Bethphage as word comes to the people in Jerusalem.  While Jesus is instructing the disciples to get the colt upon which He will ride into Jerusalem, word is spreading in Jerusalem that Jesus is coming.  “What they heard was: ‘Jesus is coming into Jerusalem’.  He is defying the Sanhedrin with all their public advertisement for him.”


b.  How did word get to the people of Jerusalem?  Word could have arrived there by people who lived in Bethany who had witnessed the resuscitation of Lazarus and gone to the festival that morning ahead of Jesus.  There were also people traveling with Jesus from Jericho who arrived in Jerusalem ahead of Him and spread the word of His imminent arrival, while He and the disciples had stopped in Bethany to see Lazarus and his sisters.

c.  Hearing that Jesus is coming to Jerusalem, people go into action to go see Him with their own eyes.
3.  Commentators’ comments.


a.  “The next day was Monday morning, the day after the supper at Bethany.  During the night, Judas had met with the chief priests and agreed to betray Jesus to them (Mt 26:14–16).  But Jesus was not at the mercy of His enemies’ plots; He remained in absolute control of the circumstances.  The divinely ordained time had come for Him to die, but He would do so on His own terms.  The Jewish leaders, fearful of how the large, volatile crowds in Jerusalem might react, wanted to put Jesus to death, but not during the Passover celebration (Mt 26:3–5; Lk 22:2).  Their plan was to seize and execute Him after the feast was over and the people dispersed.  But regardless of His enemies’ desires, the Lord would die at the precise time foreordained in God’s eternal plan; fittingly, the Lamb of God would be sacrificed on the same day that the Passover lambs were being sacrificed, because He is ‘Christ our Passover’ sacrifice (1 Cor 5:7).  Therefore Jesus prepared to publicly enter Jerusalem to force the issue of His death.  He knew that the accolades of the crowds would infuriate the Jewish leaders, and make them all the more desperate to kill Him.  As always, God would use the foolishness and wickedness of evil men to accomplish His own purposes.  Up to this point, the Lord did not allow His enemies to take His life.  Hence He had avoided provoking unnecessary public confrontations with the hostile Jewish authorities.  The exact day that the Lord chose to enter Jerusalem fulfilled one of the most remarkable prophecies of the Old Testament, Daniel’s prophecy of the seventy weeks (Dan 9:24–26).  Through Daniel, the Lord predicted that the time from Artaxerxes’ decree ordering the rebuilding of the temple (in 445 B.C.) until the coming of the Messiah would be “seven weeks and sixty-two weeks” (Dan 9:25; cf. Neh 2:6), that is, 69 weeks total.  The literal translation is “seven sevens and sixty-two sevens,” seven being a common designation for a week. In the context of the passage, the idea is 69 weeks of years, or 69 times 7 years, which comes to a total of 483 Jewish years (which consisted of 360 days each, as was common in the ancient world).  Several different systems of reckoning have endeavored to determine the chronology of the 483 years after Artaxerxes’ decree, putting the date at either A.D. 30, 32, or 33, depending on the actual decree date and the complex calculations through those years.  Of these explanations, the most detailed are Sir Robert Anderson’s The Coming Prince and Harold Hoehner’s Chronological Aspects of the Life of Christ.  Based on all of the historical data, it is best to understand the triumphal entry as taking place on 9 Nisan, A.D. 30.  But even the other dates offered by these authors leave one thing remaining undeniably clear: whatever may be the precise chronology, Jesus Christ is the only possible fulfillment of Daniel’s prophetic timetable.”


b.  “When the Lord left Bethany, He was accompanied by part of the ‘large crowd of the Jews’ (Jn 12:9) who had come there to see Him and Lazarus.  They would soon be joined by others of the large crowd of pilgrims who had come to Jerusalem for the feast (Passover). When they heard that Jesus was coming to Jerusalem, they came pouring out of the city to meet Him.  The two great tides of people, fueled by the resurrection of Lazarus, flowed together to form a massive throng (some histories estimate that there may have been as many as one million people there for the Passover feast) that escorted Jesus into Jerusalem.  (The accounts of the triumphal entry in the Synoptic Gospels also suggest that there were two crowds that converged around Jesus [Matt. 21:9; Mark 11:9].)”


c.  “The next day is the Lord’s day, or Sunday; the tenth day of the Jewish month Nisan, on which the paschal lamb was set apart to be ‘kept up until the fourteenth day of the same month, when the whole assembly of the congregation of Israel were to kill it in the evening’ (Ex 12:3, 6).”


d.  “On the next day, namely on Sunday, the day after the supper of Saturday evening.  At once, when Jesus prepared to leave Bethany for Jerusalem, the pilgrim visitors, described in verse 11 rushed the news back to the city that Jesus himself was now coming to Jerusalem.  This caused ‘a great multitude’ of the pilgrim host, ‘that had come to the feast’, to form a grand procession to meet Jesus on the way and to bring him into the city.  The synoptists [Mt, Mk, Lk] speak of two multitudes, and John makes clear how this is to be understood: one was with Jesus as he leaves Bethany, the other started from Jerusalem to meet him on the way.”


e.  The “next day is the day after the feast [in Bethany], according to the natural reckoning, that is, on the morning of Sunday, the 10th Nisan, in which the lamb was set apart, if the Crucifixion is placed on Thursday, Nisan 13.”


f.  “The tradition of the Christian Church fixes the entrance of Jesus into Jerusalem on the Sunday which preceded the Passion.  The most probably explanation of verse 1 [that Jesus came to Bethany six days before the Passover] has not confirmed this view; it was probably Monday.”

As you can see, commentators hardly agree on the day of the entry of Jesus into Jerusalem; some say Sunday, others say Monday.  This is all tied into whether the Crucifixion was on Wednesday, Thursday, or Friday, about which commentators also do not agree, which is also why they do not agree on the year of Jesus’ death.  I think the thing to remember here is that the closing events of the final ten days of our Lord’s first advent up to His burial were fast and furious.  One thing happened immediately after another.  There were no time-outs, no lull in the action.  The snowball had started rolling downhill and became an avalanche of events.
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