John 1:1
John 12:1


 is the inferential/consequential use of the postpositive conjunction OUN, meaning “Therefore” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the preposition PRO plus the adverbial genitive of time from the neuter singular article and noun PASCHA, meaning “before the Passover.”  With this we have the adverbial genitive of time from the feminine plural cardinal adjective HEX, meaning “six” and the noun HĒMERA, meaning “days.”  The construction is idiomatic and similar to a Latin idiomatic construction.  This is followed by the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine singular proper noun BĒTHANIA, meaning “to Bethany.”
“Therefore, Jesus came to Bethany six days before the Passover,”
 is the adverb of place HOPOU, meaning “where” plus the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”

The imperfect tense is a descriptive imperfect, which describes a past action without reference to its completion.

The active voice indicates that Lazarus produced the state of being in Bethany.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun LAZAROS, meaning “Lazarus.”  This is followed by the accusative direct object from the masculine singular relative pronoun HOS, meaning “whom” and referring to Lazarus.  Then we have the third person singular aorist active indicative from the verb EGEIRW, which means “to rise up; to raise; to get up; to wake up.”

The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on the completion of the process.  It is translated by the English auxiliary verb “had.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, meaning “from the dead.”  Finally, we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”
“where Lazarus was, whom Jesus had raised from the dead.”
Jn 12:1 corrected translation
“Therefore, Jesus came to Bethany six days before the Passover, where Lazarus was, whom Jesus had raised from the dead.”
Explanation:
1.  “Therefore, Jesus came to Bethany six days before the Passover,”

a.  John continues the story of the first advent of Jesus by jumping ahead from the middle of February to the last week of March.  Since Passover was in the middle of month Nisan (which went from approximately 15 March to 15 April), six days before Passover puts us somewhere near the eighth of March, 30 A.D.

b.  Jesus was not alone; He came with His disciples.  He comes to a “safe” house in Judea—the home of Lazarus, Martha, and Mary, whom John introduced us to in the previous chapter.

c.  John does not repeat the information already given in the previously written synoptic gospels.  For example:



(1)  Mt 19:1 and following.  Note the time references in this passage.



(a)  Mt 19:1, “When Jesus had finished these words, He departed from Galilee and came into the region of Judea beyond the Jordan;”  (See also Mk 10:1)  This tells us that at some point Jesus and the disciples left Ephraim and went north into Galilee before returning south to Bethany.  The region of Judea beyond the Jordan might be the same place as the region of Perea beyond the Jordan mentioned by John in Jn 10:40.  The difference may be that John did not consider Perea a part of greater Judea, whereas Matthew considered that it was.  They are either talking about the same place or they are talking about the same area, the difference being the two sides of the Jordan River.  They are both clearly talking about the same general geographical area.



(b)  Mt 19:15 says that Jesus departed from there.




(c)  Mt 20:19 says “As Jesus was about to go up to Jerusalem” He told the disciples of His impending death.  Compare Mk 10:32 and following.



(d)  Mt 20:29, “As they were leaving Jericho, a large crowd followed Him.”  (See also Mk 10:46, “Then they came to Jericho. And as He was leaving Jericho with His disciples…)  Compare this with Mt 21:1, “When they had approached Jerusalem and had come to Bethphage” (also Mk 11:1ff) Jesus tells the disciples to get the ass for Him to ride on into Jerusalem.  These two passages confirm that Jesus did not go directly from Ephraim to Bethany, but went back to the region of Judea beyond the Jordan and then through Jericho (which was on the route) to Jerusalem.




(2)  Lk 19:1, “He entered Jericho and was passing through” compares with Mt 20:29 (above).  Lk 19:28f ( “After He had said these things, He was going on ahead, going up to Jerusalem.  When He approached Bethphage and Bethany, near the mount that is called Olivet, He sent two of the disciples,…” to find the animal on which He would ride into Jerusalem.  This again confirms that Jesus came from the area of the Jordan river through Jericho to Bethany and did not go directly south from Ephraim.

d.  Therefore, at some point Jesus had to leave Ephraim with His disciples and go back to the area beyond the Jordan before traveling through Jericho on His way to Bethany, Bethphage, and Jerusalem.  The towns of Bethany and Bethphage are next to each other.  Jesus had to stop at Bethany the day before His triumphal entry into Jerusalem the next day.  From Jericho the road to Jerusalem went through Bethany, then Bethphage and then on to Jerusalem.  (See the map below.)
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 2.  “where Lazarus was, whom Jesus had raised from the dead.”

a.  John continues by identifying this Bethany as the same village where Lazarus lived, and further identifies Lazarus as the same person whom Jesus had raised from the dead several weeks prior to this.

b.  Considering the possible travel of Jesus from Ephraim back to Galilee, and then certainly back to the region beyond the Jordan before coming through Jericho to Bethany, we can see how it might takes four or five weeks to do all this traveling and teaching along the way.  (The rest of the passages cited above are filled with Jesus’ teaching and other events not mentioned by John.)

c.  The point of all this is that Jesus went where He could teach those who believed in Him.  We might say that He was taking a final victory lap around Israel.  He did not deliberately go somewhere that He could be arrested and killed ahead of the Father’s plan.  But now Jesus was in a place of danger.  “It was a place of danger now after that great miracle and the consequent rage of the Sanhedrin (Jn 12:9–11).  The crowd of eager spectators to see both Lazarus and Jesus would only intensify this rage.”
  Jesus planned His movements in accordance with the timing of the Father’s plan.  Jesus also wanted to see Lazarus and his sisters before His death to rejoice with them over the return of their brother, which He had not been able to do, when those who didn’t believe in Him returned to Jerusalem to tell the leaders of Israel where He was and He had to depart north to Ephraim.  Jesus also stopped in Bethany because He wanted to prepare Lazarus and his sisters for the eventual death of Lazarus, since the leaders of Israel were plotting his death as well (Jn 12:10).
3.  Commentators’ comments.


a.  “The Lord’s raising of Lazarus had stirred up murderous opposition from the hostile Jewish leaders (11:46–53).  They decided that they had to kill both Jesus and Lazarus.  Since His hour to die had not yet come (7:30; 8:20; 12:23; 13:1), Jesus left the vicinity of Jerusalem and stayed in the village of Ephraim (Jn 11:54), about a dozen miles to the north on the edge of the wilderness.  From there He made a brief visit to Samaria and Galilee (Lk 17:11–19:28) and then, six days before the Passover, came once more to Bethany.  His arrival would have been on the Saturday before the Passover.  (Because the distance people were permitted to travel on the Sabbath was limited [Acts 1:12], the Lord may have arrived after sundown on Friday.  That, according to Jewish reckoning, would have been after the Sabbath had begun.)  John described Bethany as the village where Lazarus lived, and Lazarus as its now most famous resident, since Jesus had raised him from the dead.  From the account of the supper given there in His honor, five varied reactions to Jesus emerge: Martha responded with heartfelt service, Mary with humble sacrifice, Judas with hypocritical self-interest, the people with hollow superficiality, and the religious leaders with hostile scheming.”


b.  “The scene opens with the reminder that the ominous Passover time was near at hand.  Indeed, it was according to John just six days before the fateful event.  Piecing together the elements of the story, one would speculate that it was Saturday evening after sunset.  The Sabbath had apparently passed because Martha, the sister known in Lk 10:40–41 for her engagement in kitchen duties, was hard at work in serving the meal.  It is important to note here that the Johannine picture of Martha is quite consistent with the Lukan portrayal of her.  So also is the picture of Mary, who is interested more in the relationship to Jesus than with pots and pans.”


c.  “Our Lord knew that the Jewish leaders were out to arrest Him and kill Him, but He still returned to Bethany, only two miles from the very citadel of His enemies.  Why?  So that He might spend a quiet time with His dear friends Mary, Martha, and Lazarus.”


d.  “On what day are we to place the arrival of Jesus at Bethany?  The answers are very different [by the different commentators].  It is impossible to pursue in detail the manifold solutions.  The sixth of the days mentioned in verse 1 is Friday, the day of Jesus’ death, that is, the 14th of Nisan, or the day of the preparation of the Passover of that year.  It would follow from this that the day of the arrival at Bethany was Sunday, the 9th of Nisan, at evening.  Jesus, after having passed Saturday (Sabbath) at Jericho at the house of Zacchreus, went up on the next day, Sunday, with the caravan from Jericho to Bethany, where he stopped, leaving the others to continue their journey to Jerusalem, and it was on the evening of the same day that the banquet was offered to Him, which is about to be related.  The next day, Monday, the solemn entrance into Jerusalem took place.”
  Beasley-Murray says the meal at Lazarus’ home occurred on Saturday evening, after the Sabbath was over.


e.  “When counting the days the Greeks always began from the far end, here from the Passover back to the supper, and, unlike the Romans, did not include in the count the day from which they counted.  This fixes the date of the arrival at Bethany.  For, since the Passover began with the 14th of Nisan on the afternoon of which the paschal lambs were killed, we must begin the count backward of six days with the 13th, and thus obtain the 8th of Nisan as the day of the arrival.  We cannot start the count with the 14th and place the arrival at the 9th.  With the arrival fixed on the 8th, it is incredible that this should be a Sabbath; for Jesus certainly had no need to violate the Sabbath by a long journey, and the supposition that he spent the night before the Sabbath so close to Bethany that on the Sabbath he needed to walk only a Sabbath-day’s journey (three-fourths of a mile) to enter Bethany, is equally incredible, since another short hour would take him to Bethany, and no place so near to Bethany is known where he could have lodged, unless he would sleep in the open.  The Sabbath during which Jesus rested in the tomb was the 16th of Nisan, the day of the crucifixion the 15th, and the evening when Jesus ate the Passover with His disciples was the evening of the 14th, the lamb being killed in the afternoon.  With this phrase (six days before the Passover’) John thus agrees perfectly with the Synoptic gospels.  On Friday morning the 8th, after a night spent in the home of Zacchaeus, Jesus left Jericho and arrived in Bethany that afternoon.  The supper was not given that evening; for verse 12 reports that the morning after the supper, Jesus made his royal entry into Jerusalem.  The Sabbath began at dusk on Friday.  That Sabbath Jesus spent quietly with his beloved friends in Bethany.  On Saturday, when the sun set and ended the Sabbath, the supper was prepared.”
  I created the chart which follows to give Lenski’s timeline:
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Godet says that Friday is the 14th Nisan, the 6th of the six days, and that we cannot start the count on this day.  He says that Jesus arrived on Sunday, the 9th and ate the meal at Lazarus’ home that evening.  The difference is that Godet includes the day of arrival in the count, whereas Lenski does not.  Gaebelein agrees with Lenski.  Whitacre agrees with Lenski that the dinner party is on Saturday night.

f.  Westcott says that Jesus arrives in Bethany on the 8th Nisan (agrees with Lenski).  Then comes the controversy that everyone argues over.  Westcott explains: “If the crucifixion took place on the 14th Nisan, and if, which seems to be less certain, that day was a Friday, the date given by John falls on the Sabbath.  It must then be supposed that the feast took place in the evening after the close of the Sabbath.  If the crucifixion fell on Thursday, for which strong reasons can be adduced, the arrival at Bethany took place on a Friday.  In this case the Sabbath was kept a day of rest, and followed by the feast.  On either supposition the entrance into Jerusalem was made on the Sunday, the next day.”
  Note that Westcott does not include the day of arrival in the count as Lenski does.  In this he agrees with Godet, but does not agree with Godet that Jesus arrived on the 9th of Nisan.

g.  The point here is that none of the commentators agree with each other.  Everyone has differing opinions with different rationale.  Everything hangs on whether Jesus was crucified on a Thursday or Friday and what day of the week the 14th of Nisan fell on that year (and whether or not it was 30 A.D. or 33 A.D., but that’s another controversy).


h.  “It is not said where the party takes place, but from the account in Matthew and Mark it would be at the house of Simon the leper.”
  The problem with the big assumption that many 
commentators make that this dinner mentioned by John is the same as the dinner mentioned in 
Mt 26:6ff and Mk 14:3ff.  The dinner in both those accounts at the house of Simon the leper 
occurs after the triumphal entry of Jesus into Jerusalem.  In John’s account the dinner John 
mentions is clearly prior to the triumphal of Jesus into Jerusalem.  Note Jn 12:12-13, “On the 
next day [the day after the dinner party at the home of Lazarus] the large crowd who had come to 
the feast, when they heard that Jesus was coming to Jerusalem, took the branches of the palm 
trees and went out to meet Him, and began to shout, ‘Hosanna!  BLESSED IS HE WHO COMES IN 
THE NAME OF THE LORD, even the King of Israel.’”

i. Therefore, we have to conclude that there were two dinners—one six days before the Passover at the home of Lazarus, and another two days before the Passover at the home of Simon the leper.  We have an undeniable fact that John says there was a dinner before the triumphal entry of Jesus into Jerusalem and that Matthew and Mark say there was a dinner at the home of Simon the leper some time after the triumphal entry of Jesus.  In fact, the harmony of the gospels can only occur if there are two dinners.  Let’s look at the passage(s) in the synoptic accounts.



(1)  Mt 26:1-12, “When Jesus had finished all these words, He said to His disciples, ‘You know that after two days the Passover is coming, and the Son of Man is to be handed over for crucifixion.  Then the chief priests and the elders of the people were gathered together in the court of the high priest, named Caiaphas; and they plotted together to seize Jesus by stealth and kill Him.  But they were saying, ‘Not during the festival, otherwise a riot might occur among the people.’ Now when Jesus was in Bethany [this could very well be going back to a time after chapter 20 and before chapter 21, introducing a parenthetical explanation at this point that chronologically belongs before the triumphal entry of Jesus into Jerusalem] at the home of Simon the leper, a woman came to Him with an alabaster vial of very costly perfume, and she poured it on His head as He reclined at the table.  But the disciples were indignant when they saw this, and said, ‘Why this waste?  For this perfume might have been sold for a high price and the money given to the poor.’  But Jesus, aware of this, said to them, ‘Why do you bother the woman?  For she has done a good deed to Me.  For you always have the poor with you; but you do not always have Me.  For when she poured this perfume on My body, she did it to prepare Me for burial.’”  Mk 14 is virtually identical.



(2)  Could there have been two dinners, one six days before Passover and another two days before Passover? Yes, of course there could have. The account in John directly states that this dinner occurred two days before the entry of Jesus into Jerusalem. The dinner occurs on Friday night. Jesus probably arrived that afternoon. Word immediately spreads even to Jerusalem because “a large crowd of the Jews then learned that He was there; and they came, not for Jesus’ sake only, but that they might also see Lazarus, whom He raised from the dead (Jn 12:9).  This had to occur on Friday before 6 p.m. when the Sabbath began and they couldn’t travel or on Saturday at 6 p.m. after the Sabbath was over.  It is also possible that the people came to Bethany Friday afternoon and spent the Sabbath there.



(3)  Then “On the next day [Palm Sunday] the large crowd who had come to the feast, when they heard that Jesus was coming to Jerusalem, took the branches of the palm trees and went out to meet Him” (Jn 12:12-13).  The point here is that the dinner at the home of Lazarus occurred before the entry into Jerusalem.



(4)  In Matthew and Mark’s account of a dinner at the home of Simon the leper an unknown woman anoints the hair of Jesus, while in John’s account, Mary, who was very well known to all the disciples, anoints the feet of Jesus.  Could there not have been two women, performing the same task with similar perfume at two dinners, and the disciples have had the same indignant reaction to the act of both women? Certainly there could be.  Because of the similarity of the disciples statements and the response of Jesus many commentators think that these two events are one and the same.  It is also possible that one person, Mary the sister of Lazarus performed both acts with the Matthew and Mark accounts simply not naming her.  It is also very possible that Lazarus and his sisters didn’t have enough room at their home for this dinner, but that it could be accommodated at the home of Simon and there was only one dinner. 



(5)  And to top everything off, it is possible that the accounts in Matthew and Mark are parenthetical stories that are inserted after the chronological placement of the story between chapters 20 and 21 in Matthew (for example) and that there was only one dinner that occurred prior to the triumphal entry of Jesus into Jerusalem, which is a dinner at Simon the leper’s home immediately upon the arrival of Jesus in Bethany two days before His triumphal entry into Jerusalem, which was attended by two women who both anointed Him, one named, the other unnamed (or possibly Mary did both), and she (or they) anointed both Jesus’ head and feet.
� Robertson, A. (1997). Word Pictures in the New Testament (Jn 12:1). Oak Harbor: Logos Research Systems.


� MacArthur, J. (2008). MacArthur NT Commentary - John 12-21 (2–3). Chicago, IL: Moody Publishers.


� Borchert, G. L. (2003). Vol. 25B: John 12-21 (electronic ed.). Logos Library System; The New American Commentary (p. 34). Nashville: Broadman & Holman Publishers.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Jn 12:1). Wheaton, Ill.: Victor Books.


� Godet, p. 763f.


� Beasley-Murray, p. 208.


�  Lenski, p. 835f.


� Westcott, p. 176.


� Whitacre, p. 299.





2
6

[image: image1]