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
 is the additive use of the conjunction KAI, meaning “and” plus the negative OUCH, meaning “not,” followed by the preposition HUPER plus the genitive of advantage from the neuter singular article and noun ETHNOS, meaning “for the nation.”  Then we have the adverb of degree MONOS, meaning “only.”
“and not for the nation only,”
 is the adversative use of the conjunction ALLA, meaning “but” plus the conjunction HINA, meaning “in order that” and introducing a purpose clause.  Then we have the adjunctive use of the conjunction KAI, meaning “also,” followed by the accusative direct object from the neuter plural article and noun TEKNA, meaning “the children.”  With this we have the genitive of relationship from the masculine singular article and noun THEOS, meaning “of God.”  This is followed by the appositional/explanatory accusative from the neuter plural articular perfect passive participle from the verb DIASKORPIZW, which means “to be scattered; to be dispersed.”


The article functions as a relative pronoun, meaning “who”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past, completed action.


The passive voice indicates that the children of God received the action.


The participle is circumstantial.

Then we have the third person singular aorist active subjunctive from the verb SUNAGW, which means “to gather together; to assemble.”


The aorist tense is a constative/futuristic aorist, which views the potential future action as a fact.  The potential aspect is translated by the auxiliary verb “might.”

The active voice indicates that Jesus would produce the action.


The subjunctive mood is a subjunctive of purpose with the conjunction HINA in a purpose clause.
Finally, we have the preposition EIS plus the accusative of place from the neuter singular cardinal adjective HEIS, meaning “into one.”

“but in order that He might also gather together into one the children of God who are scattered.”
Jn 11:52 corrected translation
“and not for the nation only, but in order that He might also gather together into one the children of God who are scattered.”
Explanation:
1.  “and not for the nation only,”

a.  This verse is the continuation of the statement begun in the previous verse.  The entire statement now reads: “Now he did not say this from the source of himself, but being high-priest that year, he prophesied that Jesus was destined to die for the nation, and not for the nation only, but in order that He might also gather together into one the children of God who are scattered.”

b.  Not only would Jesus die for the nation (ETHNOS) of Israel, but not for the nation (ETHNOS) only.  John says clearly that Jesus’ death would save the nation of Israel, but is he referring to saving it politically (as Caiaphas meant in his statement) or referring to saving it spiritually?  I believe John has the latter meaning in mind, since this entire gospel interprets Jesus’ words on the spiritual level rather than the mundane human level, as we have seen so frequently in the past several chapters.

c.  We might say that the death of Jesus temporarily saved the nation politically, since it gave life to the political nation of Israel for forty more years.  But the death of Jesus also started the clock running on the final grace period before judgment of political Israel.
2.  “but in order that He might also gather together into one the children of God who are scattered.”

a.  In contrast to saving the nation politically for forty more years, the real impact and purpose of the death of Jesus was in order that He might also gather together into one spiritual group the children of God who are scattered.

b.  So who are the children of God who are scattered?  There are two views and both are correct.


(1)  The children of God who are scattered refers to the Jews who are scattered abroad as the Diaspora or Dispersion.  The Old Testament has several prophecies of the regathering of Israel by the Messiah at the end of the Jewish Age.  This subject is also mentioned in Mt 25:31-46.


(2)  But with the new dispensation of the Church, there is also now a gathering of the other children of God, the other sheep mentioned by Jesus in Jn 10:16, ‘I have other sheep’), who must also be gathered together into one group.  The Church is gathered together at the resurrection or ‘rapture’ of the Church.

c.  Together the regathering of Israel and the gathering of the Church consistent the “one” here who encompass all those who have believed in Christ throughout human history up to the start of the millennial reign of Christ.  Jesus has to gather together everyone who is going to go into the millennial kingdom of God.


d.  Jesus gathers the Church together at the rapture or resurrection of the Church, when the dead in Christ join the living in Christ and meet Christ in the air before the beginning of the Tribulation.  Jesus then gathers the living remnant of Israel seven years later at the end of the Tribulation with those who were martyred during the Tribulation to form the flock of Israel.  The flock of Israel and the flock of the Church are then combined into one great group of believers who have been gathered to together for the millennial kingdom of God.


e.  Jesus had to die both spiritually and physically on the Cross before He could have the sheep that belonged to Him.  As the Good Shepherd, He had to lay down His spiritual life for the sins of the sheep, that they might be made the righteousness of God in Him.  As the resurrection and the life, our Lord had to die physically and be raised from the dead that we might have life and have it more abundantly—eternally and in resurrection bodies.


f.  The spiritual and physical deaths of Christ on the Cross had to take place before Christ could begin the gathering of those who believe in Him to Himself as the children of God.

3.  Commentators’ comments.


a.  “The meaning here is not the Diaspora (Jews scattered over the world), but the potential children of God in all lands and all ages that the death of Christ will gather ‘into one’.   A glorious idea, but far beyond Caiaphas.”


b.  “John’s comment shows that he understands the statement as having implications far beyond Caiaphas’s limited understanding, for the principle was to have universal consequences.  John sees the unifying purpose of the death of Christ in gathering together the children of God, a term here used for all who would come to believe in Jesus.”


c.  “The evangelist added that the death of Jesus (the sacrificial victim) would extend beyond the ethnic and geographical boarders of Israel (‘the nation’) and unite into one group all the scattered children of God (cf. Jn 10:16).  The introduction of the idea of gathering (‘bring together’) the dispersed (‘scattered’) ‘children of God’ is theologically loaded.  Israel’s eschatological hopes were tied to their expectation that the dispersed people of Israel would regather in their homeland when the Messiah would come to the land (Ps 106:47; 107:3; Isa 43:5–6; 49:5–6; Jer 23:3; 31:8–11; Ezek 34:12–13; 37:21–22).  But John saw in the coming of Jesus the anticipated arrival of the Messiah.  Moreover, the Lord’s sacrificial death he viewed as the foundation for the gathering not only of Israel but for the ‘children of God’ (cf. Jn 1:12) who were scattered everywhere on earth.  The early Christians interpreted themselves (not the physical descendants of Abraham) as the children of God (cf. Mt 3:9; Jn 8:39) and the dispersed people as those who would be gathered by the Lord from every nation (cf. Jam 1:1; 1 Pet 1:1–2).  These children of God would be reassembled at the Lord’s return (cf. Mk 13:27; 1 Thes 4:13–18; 2 Thes 2:1), and they would be the ones whose destinies would be forever with Jesus (Jn 14:2–3; 17:24).”


d.  “From a purely Jewish perspective, the children of God who are scattered abroad referred to the Jews of the Diaspora, those who lived outside of Palestine.  They, too, would be gathered into the body of Christ’s redeemed people (cf. Acts 2:5, 41; 11:19).  But in a wider sense, it referred to the salvation of the Gentiles (cf. Jn 10:16; 12:32; Isa 42:6; 49:6; 56:6–8; Acts 9:15; 10:1–11:18; Rom 1:16) and their union with the Jews in the church (1 Cor 12:13; Gal 3:28; Eph. 2:11–18; 3:6; Col 3:11).”


e.  “The idea of gathering together God’s scattered people is a hope found extensively in the Old Testament (for example: Isa 11:12; Jer 31:8; Ezek 11:17; Micah 2:12f).  …The nature of this unity will be brought out soon (chapters 14-17), but for now we see that it is Christ, especially Christ crucified, that unites the people of God.”
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