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

 is the inferential/consequential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person plural aorist active indicative from the verb SUNAGW, which means “to cause to come together; to gather; to bring together; or to call together.”
  Since the noun is translated ‘the assembly’, why can’t the verb also mean “to assemble.”  And since this gathering was of the Sanhedrin, we currently say in Modern English that a legislative body or council is “convened.”  The NASB translation “convened” is an excellent meaning for this verb here.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the chief priests and Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and noun ARCHEIREUS, meaning “the chief-priests” plus the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun PHARISAIOS, meaning “the Pharisees.”  This is followed by the accusative direct object from the neuter singular noun SUNEDRION, meaning “the Sanhedrin.”

“Therefore the high-priests and the Pharisees convened the Sanhedrin,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say: kept on saying.”


The imperfect tense is a durative imperfect, which describes a past, continuing action.


The active voice indicates that the chief-priests and Pharisees kept on producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative neuter singular direct object from the interrogative pronoun TIS, meaning “What.”  Then we have the first person plural present active indicative from the verb POIEW, which means “to do: are we doing?”


The present tense is a retroactive progressive present, which describes an action that began in the past and continues in the present.


The active voice indicates that the chief-priests and Pharisees are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.  Note that this is not the deliberative subjunctive mood, which would indicate that they didn’t know what was going on or what to do.  The indicative mood indicates “why are we doing nothing?”

“and kept on saying, ‘What are we doing?”
 is the explanatory use of the conjunction HOTI, meaning “For” plus the nominative subject from the masculine singular demonstrative pronoun HOUTOS plus the article and noun ANTHRWPOS, meaning “this man.”  Then we have the accusative direct object from the neuter plural adjective POLUS and the noun SĒMEION, meaning “many miracles.”  Finally, we have the third person singular present active indicative from the verb POIEW, which means “to do; to make, manufacture; or to perform.”


The present tense is a durative present for an action that began in the past and is continuing in the present.


The active voice indicates that Jesus was and continued to produce the action.


The indicative mood is declarative for a simple statement of fact.

“For this man is performing many miracles.”
Jn 11:47 corrected translation
“Therefore the high-priests and the Pharisees convened the Sanhedrin, and kept on saying, ‘What are we doing?  For this man is performing many miracles.”
Explanation:
1.  “Therefore the high-priests and the Pharisees convened the Sanhedrin,”

a.  As a consequence of the news reaching the Pharisees of what Jesus had done in Bethany in the raising of Lazarus, the chief-priests (the current residing chief-priests and the former chief-priest who was still alive; the Sadducees controlled the office of the high priest even though they were the minority party) and the Pharisees (the majority in the Jewish council) convened a meeting of the entire Sanhedrin.


b.  This would be the equivalent of the President of the United States calling together a joint session of Congress (both the House and Senate) for a formal decision to declare war on another country (as was done when America declared war on Japan and Germany in 1941.


c.  This was a formal meeting of the leaders of Israel, in order to decide what to do about Jesus of Nazareth.


d.  “The expression ‘the chief priests’ denotes both the High Priest and members of the prominent priestly families.  While some of the latter will have included Pharisees, the term ‘Pharisees’ in this context will have referred mainly to the scribes (‘The Pharisaic party in the Sanhedrin was composed entirely of scribes’; so Jeremias, Jerusalem in the Time of Jesus [1969, p. 236].”

2.  “and kept on saying, ‘What are we doing?”

a.  The members of the meeting begin the meeting by saying many things, but the main theme of what is said by most is what John reports here—“What are we doing?”  “This is not the subjunctive, which would indicates deliberation or doubt as to what to do; nor the future, which would only ask for information regarding what to do; but the present indicative, which asks what really is being done and thus implies that actually nothing at all is being done about Jesus.”


b.  This really isn’t a literal question.  The members of the Sanhedrin are not ignorant about what they are doing.  This is an idiom, meaning “Why aren’t we doing something about this man?” or “Why are we doing nothing?”  It is similar to a person saying to themselves, “What’s wrong with me?  Why didn’t I do such and such?”  The members of the Sanhedrin know that they are not doing enough to deal with Jesus.  They know they are letting Him get away with doing whatever He wants, and that they have to do something to stop Him now.  “The question What are we accomplishing? was a rhetorical question to which the answer was ‘nothing’.”


c.  In effect, they are saying to each other, “What are we doing by doing nothing?  We can’t go on doing nothing.  We have to do something about this guy.”


d.  We might wonder how John came to know about the contents of this meeting, when he was with Jesus in Bethany and nowhere near Jerusalem at the time.  The information about this meeting was probably told to John by Nicodemus, a Pharisee and member of the Sanhedrin, in the weeks that followed the resurrection of Jesus.

3.  “For this man is performing many miracles.”

a.  This reason why the members of the Sanhedrin question themselves about their lack of action against Jesus is now explained by John.


b.  The subject “this man” is a title of derision applied to Jesus.  It is said with contempt and distain.


c.  The members of the Sanhedrin admit that Jesus is performing many miracles.  The amazing thing is that these men did not believe in Jesus in spite of knowing that Jesus was performing many miracles.  The irony of this statement is overwhelming.  They know without a doubt that Jesus is performing many miracles, but yet will not acknowledge Him as God.


d.  Notice that they do not deny the miracle of the raising of Lazarus.  They admit the death and raising of Lazarus, yet refuse to believe that Jesus is the Messiah.

4.  Commentators’ comments.


a.  “From now on the chief priests (Sadducees) take the lead in the attacks on Jesus, though loyally supported by their opponents (the Pharisees).  There is no mention of the raising of Lazarus as a fact, but it is evidently included in the ‘many signs’.”


b.  “The Sanhedrin (the Council) was summoned to deal with the threat posed by such a popular figure [Jesus].  The Great Sanhedrin in Jerusalem was generally composed of seventy of the leading priests (who were mostly Sadducees) and the revered rabbinic scribes (who were mostly Pharisees), with the ruling high priest serving as the seventy-first member who would vote to break ties in the court.  The expression ‘chief priests’ may be a general reference to leading priests, but it probably is best interpreted as a reference to the family members of the Annas clan who controlled the office for years.  Both the Romans and the people in general were suspicious of this clan because of their self-serving practices.  Indeed, the Romans removed a number of the high priests, including Annas, because they came into conflict with the Roman procurators/prefects.  So, although the high priests normally held tenure for life, at times in the first century their tenure was not long.  This may explain why John spoke of Caiaphas as being the high priest ‘that year’ (11:49).  This statement may merely be a general reference to ‘that’ time, but it probably reflects his understanding of the volatile nature of the situation in Palestine.  Nevertheless, it should be added that compared to most of the Annas clan Caiaphas was quite able in appeasing the Roman officials and held his appointment for nearly nineteen years (A.D. 18–36), a rather long period after a series of very short tenures by others.”


c.  “Alarmed by the news of the most astonishing miracle yet performed by Christ, and understanding the public effect of it, the Pharisees were galvanized into action.  They did not have the authority to act on their own (since the Sadducees were the majority party and controlled the Sanhedrin), so along with some of the chief priests (former high priests and members of important priestly families) the Pharisees convened a meeting of the full council (the Sanhedrin).  The Sanhedrin was the ruling body of Israel and had wide-ranging authority in civil and criminal, as well as religious, matters (though the Romans withheld the right of capital punishment).  The Pharisees and Sadducees normally did not get along, as they had little in common.  The Pharisees were devoted to the Law (both the inspired Old Testament Scriptures and their human traditions); the Sadducees accepted only the Pentateuch as authoritative.  The Pharisees affirmed the resurrection of bodies and the existence of angels, both of which the Sadducees rejected.  The Pharisees were ultranationalists and chafed under the yoke of Rome; the Sadducees were compromising political opportunists.  The Pharisees were primarily from the middle class of Jewish society; the Sadducees tended to be wealthy aristocrats.  But despite their differences, their mutual hatred for Jesus drove them to take joint action against Him.  What brought them together was the threat Jesus posed to their power and influence.  There was only one item on the meeting’s agenda: what to do about Him.  The question that opened the meeting, ‘What are we doing?’ or ‘What are we accomplishing?’ (niv) could also be rendered ‘What shall we do?’ (nkjv).  Both meanings are appropriate; if the question is taken in the first sense, the answer was, ‘Not very much!’ in light of the Lord’s popularity.  And as to what they should do, they would soon hear a sinister proposal from their leader.  That even Jesus’ most bitter enemies did not deny His miracles offers convincing proof of their authenticity.  But despite their admission that He was performing many signs, they refused to believe in Him as Messiah and Lord, choosing instead to hold to their damning hypocrisy and eliminate Him.  They were masters at deliberately ignoring the evidence, as they had earlier done when Jesus healed a man born blind.”


d.  “The council expressed its inability to solve the problem by continuing to do what they had been doing.  Official disapproval, excommunication, and counter-teaching were not stopping Jesus’ influence.”


e.  “His foes bore united testimony to the fact that He performed many miracles.  The miracles He had done as recorded in this Gospel are all coupled with His claims of Messiahship and Deity.  His repeated assertions of Oneness with God, who sent Him, were attested by these miracles.  If these miracles had not been incontrovertible, if even the slightest uncertainty had been possible, these national leaders of Judaism would never have made such an admission.  They did not even submit the question about His miracles.  They were indisputable.  Yet today [Gaebelein wrote this in 1925] the modern Sadducees in their councils, the faculties of seminaries, the boasters of ‘modern biblical scholarship,’ deny the miracles of Christ, 1900 years after they had been done, when the eye-witnesses declared that He worked many miracles.  If these Pharisees and chief priests who saw Christ, saw His miracles, and who left no stone unturned to oppose Him, never dared to even dispute the genuineness of these miracles, it is ridiculously absurd, to deny His miracles now.  Great was the satanic blindness of these Jews; greater still and many times worse is the infidelity of the destructive critics in the camp of Christendom.”


f.  “‘Signs’ is here understood, namely as revealing something about Jesus which the Sanhedrin absolutely refuses to accept, which many of the people, however, are accepting in their ignorance.  No effort is made to deny the reality of the miracles, now that these men are by themselves; before the people they were less free with their admission.  Then, too, the Sanhedrists were at a disadvantage: it was a little awkward to deny the resurrection of a Lazarus, for instance, when the man was right there to testify concerning his own death and his return to life, to say nothing of a great number of actual witnesses.  Faith is not a matter of so much proof or evidence for the intellect; it is a matter of the will.  These leaders openly admit the most glorious Messianic deeds and yet do not dream of believing.  Quite effectively they place what Jesus ‘is doing’ over against the question what they ‘are doing’ - He so much, they-nothing.”
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