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 is the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to come out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Lazarus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular articular perfect active participle of the verb THNĒISKW, which means “to die.”


The article functions as a relative pronoun, meaning “the one who.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “had.”


The active voice indicates that Lazarus had produced the action.


The participle is circumstantial.

This is followed by the appositional/explanatory nominative masculine singular perfect passive participle from the verb DEW, which means “to be bound.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The passive voice indicates that Lazarus received the action of being bound.


The participle is circumstantial and explanatory.

With this we have the adverbial accusative of manner from the masculine plural article and noun POUS, meaning “by the feet” plus the additive use of the conjunction KAI, meaning “and” plus the adverbial accusative of manner from the feminine plural article and noun CHEIR, meaning “by the hands.”  Then we have the instrumental of manner from the feminine plural noun KEIRIA, meaning “with binding material Jn 11:44.”
  This word is rarely found in Greek literature.  It is used for material used in weaving baskets, so it may or may not be talking about cloth bandages.
“The one who had died came out, having been bound by the feet and by the hands with binding material,”
 is the continuative use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular noun OPSIS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his face.”  Then we have the instrumental of manner from the neuter singular noun SOUDARION, meaning with “a face-cloth for wiping perspiration, corresponding somewhat to our ‘handkerchief’, probably simply a cloth in Lk 19:20; Jn 11:44; 20:7; Acts 19:12.”
  This is followed by the third person singular pluperfect passive indicative from the verb PERIDEW, which means “to bind/wrap around: his face was wrapped in a cloth Jn 11:44.”


The pluperfect tense is an intensive pluperfect, which emphasizes the continuing results of a past action.  It is translated by using the English auxiliary verb “was/were.”


The passive voice indicates that Lazarus’ face received the action of being wrapped around with a cloth.


The indicative mood is declarative for a simple statement of fact.

“and his face was wrapped around with a cloth.”
 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes a past action as though occurring in the present for the sake of dramatic effect or vividness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples or some men in the crowd.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the second person plural aorist active imperative from the verb LUW, which means “to unbind; untie; unfasten; loose.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the disciples or some others are to produce the action.


The imperative mood is a polite command or request.
Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Lazarus.  With this we have the additive use of the conjunction KAI, meaning “and” plus the second person plural aorist active imperative from the verb APHIĒMI, which means “to let go; allow.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the disciples or some others are to produce the action.


The imperative mood is a polite command or request.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Lazarus.  AUTOS serves double duty here as the object of the imperative verb and subject of the following infinitive.
  Finally, we have the present active infinitive from the verb HUPAGW, which means “to leave someone’s presence, go away, especially to go home; in the general sense go away Jn 18:8; go away=leave Mk 6:33; let him go (probably meaning go home) Jn 11:44.”


The present tense is a customary present for an action that is reasonably expected to occur right now.


The active voice indicates that Lazarus will produce the action.


The infinitive is an infinitive of purpose.

“Jesus said to them, ‘Untie him, and allow him to go home.’”
Jn 11:44 corrected translation
“The one who had died came out, having been bound by the feet and by the hands with binding material, and his face was wrapped around with a cloth.  Jesus said to them, ‘Untie him, and allow him to go home.’”
Explanation:
1.  “The one who had died came out, having been bound by the feet and by the hands with binding material,”

a.  The one who had died or ‘the dead man’ refers obviously to Lazarus.  The fact that a ‘dead man’ did anything is a remarkable statement, since dead men don’t normally come out of anything or anywhere.  As Lenski remarks, “If we pause to think, the statement becomes a paradox, a contradiction—how can a dead man come forth out of his tomb?”


b.  John then indicates that Lazarus was still wrapped up in the strips of cloth with which the Jews wrapped the dead body in preparation for burial.  Being bound by his hands would not prevent Lazarus from walking.  But being bound by the feet might do so.  Therefore, there has been a lot of speculation as to how Lazarus was able to move from his position laying down to standing up and being able to walk out of the tomb.  Some early Church commentators said that he floated out of the tomb (like a ghost), indicating a miracle within a miracle.  This, of course, is a ridiculous speculation.  There are two basic ideas in answer to this situation: (1) that the cloth wrappings were not so tight that Lazarus couldn’t move, or that each leg was wrapped separately in the manner of the Egyptian mummies,
 so that walking was very possible; or (2) that the body was wrapped in the Jewish manner with a big sheet that went from the feet, over the head and back to the feet, which was then loosely wrapped with cloths to hold it in place.  The various speculations are as follows:



(1)  “So bound up, a man could not possibly walk.  Hence, Jesus’ final command, when Lazarus struggled out of the tomb.”



(2)  “Either the bandages by which the shroud was fastened were sufficiently loose to allow movements, or because each limb was wrapped separately, as was the practice among the Egyptians.”
  “But the custom of the Jews was to wrap the dead comparatively loosely in the linen sheet.”



(3)  “Lazarus came out presumably hopping or perhaps shuffling.  It is unclear what was involved in burial in the first century.  The NIV assumes we should picture Lazarus as a mummy, with strips of cloth passing around and around his body.  This interpretation may be correct, but there is evidence for the use of a single large sheet as the main covering.  So it has been suggested that the Jewish custom was not to wind the corpse like a mummy, but rather to use a cloth like that of the Shroud of Turin.  ‘The corpse would have been placed on a strip of linen, wide and long enough to envelop it completely.  The feet would be placed at one end, and the cloth would then be drawn over the head to the feet, the feet would be hound at the ankles, and the arms secured to the body with linen bandages, and the face bound round with another cloth to keep the jaw in place’ (Sanders 1968:276).’”


c.  “Since we do not know just how the body and the limbs were wrapped, it is best to assume that Lazarus was able to rise upright without aid and to move sufficiently to get to the door of the tomb.”

2.  “and his face was wrapped around with a cloth.”

a.  There are two interpretations regarding this statement:



(1)  that a cloth like a handkerchief was place over the face, or



(2)  that the face was wrapped with a cloth that went around in head, covering the face.



(3)  “That the napkin was to hold the jaw in place is doubtful,…but whereas the rich used not to cover the face, the poor had to do so because it became black, in order to avoid shaming the poor it was ordered that the face of all the dead should be covered.”


b.  In either case it would render Lazarus unable to see where he was going, so that all he could do was move toward the sound of Jesus’ voice.  Since he could not see, his movements would have been slow and deliberate as he walked or shuffled along to the entrance of the tomb.

3.  “Jesus said to them, ‘Untie him, and allow him to go home.’”

a.  Once Lazarus emerges from the tomb (notice that no one entered the tomb) Jesus makes the request for others to untie or unbind him, which then gives Lazarus complete freedom of movement.  Notice that Jesus could have just commanded the wrappings to fall away or disappear before Lazarus ever emerged from the tomb, (or after emerging from the tomb
) but He wanted the unbelievers from Jerusalem to see that Lazarus was truly wrapped completely and properly for burial.


b.  Jesus also wanted the friends and perhaps the sisters to unwrap their “Christ-mas” present, and allow him to go home.  Jesus didn’t want a big scene at the tomb.  He wanted the celebration to occur at the home of Lazarus.  Lazarus needed to go home for several reasons; for example, he hadn’t eaten anything in four days (of course, we don’t even know if he was hungry in Paradise—probably not).  Imagine the questions these people would have had about life after death, what was Paradise like, were any of their relatives there, etc.


c.  Jesus speaks no sermon, gives no message, and as far as we know said nothing more to His friend.  However, John often does not give us all the details, and I cannot imagine Lazarus not coming first to his friend Jesus, hugging Him and saying thank you.  It would have been rude to just go home without even thanking the Lord.  So there is probably a little more to this story than John has room to write.  Lenski concludes: “Even Jesus does not detain Lazarus or speak a single word of greeting to the friend whom He loved.  ‘Let him go away’ dismisses also the crowd and at the same time bids Lazarus to go to his home.”

4.  Commentators’ comments.


a.  “Imagine the reaction of those people as the body all wrapped in burial clothes stirred, rose out of the vault, and shuffled toward the mourners.  I suspect some of them departed rather hurriedly.  The Jewish practice of wrapping the body was not like the Egyptian practice of wrapping a mummy, but it was equally effective.  A long, narrow sheet was folded in half, and the body was inserted between the folded halves.  Then the wrap was bound together, and the body was thus secured.  The head was wrapped separately, which explains the note both in the Lazarus situation and the separate head wrapping in the case of Jesus’ grave clothes (20:6).  When Lazarus came struggling forth, he was bound in the grave wrappings.  So the third and final command of Jesus was to set him free of the bindings—to let him get out of the hindrances and be on his way.  In summary, the first and third commands involved the mourners.  The second involved Lazarus and the great enemy, ‘death.’  What is important to note is that Jesus performed the miracle, but he employed human agents to assist him with the circumstances.  Thus the very mourners who doubted him were agents in the completion of the miracle.  In their participation the mourners in fact became part of the sign and therefore were undeniable witnesses to the power of Jesus.”


b.  “Stumbling blindly toward the familiar, beloved voice that called him, the man who had died came forth.  In contrast to the circus like atmosphere that marks the performances of modern ‘faith healers’ (who in any case cannot raise the dead), there was no showmanship, theatrics, or hype.  Jesus was content to let His divine power speak for itself.  At His command the king of terrors (Job 18:14) yielded up his lawful captive; the grave was robbed of its victory (1 Cor 15:55); the door of death and Hades was unlocked by the One who alone holds the keys (Rev 1:18).  The onlookers stared in shocked amazement as the strange apparition shuffled his way to the door of the tomb.  (In keeping with Jewish burial custom, Lazarus’s body was loosely wrapped in strips of cloth, which allowed him to walk awkwardly on his own.)  Some of the bystanders likely fled in panic, bewildered and unnerved by the startling scene.  After the miracle, Jesus immediately gave the practical command to unbind Lazarus and let him go (note His equally practical order to give Jairus’s daughter something to eat after He raised her [Mk 5:43]). ‘Jesus was never so carried away by the wonder of His miracles that He forgot the needs of the person’ (Morris, John, p. 562).”


c.  “The deceased would be wrapped in long cloth strips.  This wrapping was thorough, binding the limbs to keep them straight and even the cheeks to keep the mouth shut; the facecloth may have been a yard square.  This tight wrapping would have made it hard enough for a living person to walk, not to mention a formerly dead person coming forth from the entrance to the tomb; this difficulty further underlines the miraculous nature of this event.  Men could not wrap women’s corpses, but women could wrap both men and women, so Lazarus may have been wrapped by his sisters.”


d.  “Few would deny the theological and spiritual power of this story, but many would question whether the raising of Lazarus ever in fact took place.  Some would say miracles do not happen, so therefore this could not have happened.  But even those who believe such a thing could happen are suspicious of this story since it is not recounted in the Synoptics.  If this event is so climactic, as John suggests, then this omission is striking.  But neither John nor the Synoptics are trying to tell the whole story.  John leaves out similar miracles in the Synoptics: the raising of Jairus’ daughter (Mt 9: 18-19, 23-26; Mk 5:21-24, 35-43; Lk 8:40-42, 49-56) and the raising of the widow’s son at Nain (Lk 7:11-17).  So the omission is not that unusual.  John includes this story because he sees in it the theological climax of Jesus’ public ministry.  It is also, from John’s perspective, the key factor in the Jewish leaders’ decision to have Jesus eliminated (Jn 11:53), John is fitting the pieces together to highlight the truth of what takes place in Jesus’ ministry.  That is very different from saying he is making up stories to illustrate his theology.  ‘He who wrote the Gospel of the Word made flesh viewed history as of first importance; he would never have related a story of Jesus, still less created one, that he did not have reason to believe took place’ (Beasley-Murray 1987:199).”
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