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 is a very rare use of the postpositive conjunction DE, which is used here as “a marker linking narrative segments, especially to insert an explanation, meaning that is as in: Rom 3:22; 9:30; 1 Cor 10:11; 15:56; Eph 5:32; Phil 2:8.”
  With this we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  With this we have the first person singular pluperfect active indicative from the verb OIDA, which means “to know: I knew.”


The pluperfect tense is an intensive pluperfect, which emphasizes the continuing results of a past action; that is, its linear aspect.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, meaning “that” and used after verbs of mental activity to indicate the content of that activity.  This is followed by the temporal adverb PANTOTE, which means “at all times; always.”  With this we have the genitive direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the second person singular present active indicative from the verb AKOUW, which means “to hear: You hear.”


The present tense is a retroactive progressive present and a gnomic present, which describes an action that began in the past and continues in the present.  The action always occurs.


The active voice indicates that God the Father always produces the action.


The indicative mood is declarative for a simple statement of fact.

“That is, I knew that You always hear Me;”
 is the adversative conjunction ALLA, meaning “but,” followed by the preposition DIA plus the accusative of cause/reason from the masculine singular article and noun OCHLOS, meaning “because of the crowd.”  Then we have the appositional accusative direct object from the masculine singular articular perfect active participle of the verb PERIISTĒMI, meaning “to stand around.”
  The participle is articular and substantival.  It really functions as an adjective, meaning: “the standing around crowd.”  However, this is awkward English.  Therefore, it is normally translated according to English grammatical structure like a circumstantial participle: “because of the crowd standing around.”  Then we have the first person singular aorist active indicative from the verb EIPON, meaning “to say: I said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

We don’t have a direct object in the Greek, because the Greeks understood the unstated direct object.  We have to insert something like the word “it” or “this” for proper English grammar and thought.

“but because of the people standing around I said [it],”
 is the conjunction HINA, which is used to introduce a final purpose clause.  It is translated “in order that.”  Then we have the third person plural aorist active subjunctive from the verb PISTEUW, which means “to believe: they may believe.”


The aorist tense is a constative/futuristic aorist, which views future action in its entirety as a possible fact.


The active voice indicates that anyone watching what is about to happen may produce the action of believing what they see.


The subjunctive mood is a subjunctive of purpose with HINA in a final purpose clause.

This is followed by the conjunction HOTI, meaning “that” and used after verbs of mental activity (believing) to indicate the content of that mental activity.  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to God the Father.  This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Finally, we have the second person singular aorist active indicative from the verb APOSTELLW, which means “to send.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

“in order that they may believe that You sent Me.’”
Jn 11:42 corrected translation
“That is, I knew that You always hear Me; but because of the people standing around I said [it], in order that they may believe that You sent Me.’”
Explanation:
1.  “That is, I knew that You always hear Me;”

a.  Jesus adds an explanation to His prayer to God the Father.  Not that the Father needs any explanation.  However, the people listening to Jesus pray need this explanation.


b.  Jesus knew in the past before He ever left heaven to come to earth to live as a man that the Father heard His every request.  Jesus has known throughout His life on earth that the Father knew His every request.  There was never a time and is never a time even now, when the Father does not hear and answer the requests of God the Son.


c.  The Father always hears the Son, because the Father loves the Son with a perfect, infinite, unchangeable love.


d.  Hearing does not mean simply hearing without answering.  The verb “to hear” implies action on the part of the Father in answer to the prayer requests of His Son Jesus.  The Father always hears the Son and always answers the Son.


e.  In this situation at the tomb of Lazarus, God the Father heard the prayer requests of His Son four days ago, three days ago, two days ago, yesterday, and today.  Jesus had prayed about this event for several days, which is why the Father heard the requests of Jesus in the past just as He hears the requests of Jesus at this moment as Jesus prays.

2.  “but because of the people standing around I said [it],”

a.  Jesus did not pray this prayer for the Father’s benefit or for His own benefit, but for the benefit of the people standing around.  There were dozens of people standing around watching this event.  We don’t know how many people were there, but we know that there were too many people witnessing this event for the members of the Sanhedrin to intimidate them into silence about it.


b.  The people standing around included Mary prostrate on the ground at the feet of Jesus.  This prayer for her benefit as well.  So who are to be benefited by hearing this prayer?  The two sisters, the disciples of Jesus, the friends of Lazarus who are believers, and even the unbelievers in the crowd will be benefited.


c.  A side note here should be considered as well.  Jesus is talking to God the Father.  The implication is that there is a “God the Father;” that is, that God exists, and is involved in the affairs of man.  For those who say that God does not exist, they must also indirectly conclude or say that Jesus was lying when He prayed to the Father.  Therefore, the blasphemy of the atheist is a double blasphemy against both the Father and the Son.

3.  “in order that they may believe that You sent Me.’”

a.  Jesus then states the purpose for His prayer—that the people may believe that the Father sent Jesus, which implies that Jesus pre-existed His human life on earth as God the Son.  In order for the Father to send the Son, the Son had to have existed with the Father in heaven prior to being sent.  Therefore, Jesus is indirectly saying that these people may believe that Jesus is the Son of God, the God of Israel, the Messiah, the One coming into the world.


b.  Jesus’ purpose in making this public prayer was so that people would believe what Martha believed and declared.


c.  Therefore, the primary audience for this prayer was not the believers standing there, but the unbelievers.  Every event in the life of Jesus was designed in some way to point to the issue of believing in Him that people might believe in Him and have eternal life.  The message of the gospel was of paramount importance in the thinking and actions of Jesus, because the repercussions are eternal.

4.  Commentators’ comments.


a.  “The prayer was not for Jesus’ benefit, but so the people standing around would believe that He had been sent by the Father.  It was a public affirmation of Jesus’ mission and unity with the Father, which would soon be authenticated by the raising of Lazarus.”


b.  “Instead of praying now, He simply gives thanks for answer to prayer offered before He left Perea, and adds that His doing even this, in the audience of the people, was not from any doubt of the prevalency [acceptance] of His prayers in any case, but to show the people that He did nothing without His Father, but all by direct communication with Him.”


c.  “His prayer now was for the sake of the unbelieving spectators, that they might know that God had sent Him.”


d.  “The thanksgiving for the prayer fulfilled was the proof of the divine mission of the Son.  For by thanking God for a work not yet seen, He gave a crucial test of His fellowship with God.”


e.  “By rendering thanks to God on this day in presence of all the people, even before performing the miracles, Jesus positively calls upon God to grant or to refuse Him His cooperation.  In the face of such a prayer God must be recognized either as the guarantor of His mission or as the accomplice in His imposture [in Jesus being an imposter, fake, phony, fraud].  …If Lazarus rises and comes forth at the call of Jesus, it will be God who has displayed His arm; Jesus will be recognized as sent by Him.  If not, truly let all His other miracles be attributed to Beelzebub, and let Him be declared an impostor!”


f.  “This miracle is not just for the sake of Lazarus and his sisters, who already have such faith and the life it brings, but for others that they may have life.  The miracle reveals Jesus as the life-giver sent from the Father, and one receives life from him as one has faith in Him.”
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