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

 is the adversative use of the postpositive conjunction DE, meaning “But” plus the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some.”  With this we have the preposition EK plus the genitive of whole (or partitive genitive) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “of them.”  This is followed by the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that some of them produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

“But some of them said,”
 is the negative OUK, meaning “not” plus the third person singular imperfect deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The imperfect tense is a descriptive imperfect, which describes a continuing action in the past.


The active voice indicates that Jesus produces the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man.”  With this we have the nominative subject from the masculine singular articular aorist active participle from the verb ANOIGW, which means “to open.”


The article functions as a relative pronoun, translated “who.”


The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine plural article and noun OPHTHALMOS, meaning “the eyes.”  With this we have the possessive genitive from the masculine singular article and adjective TUPHLOS, meaning “of the blind man.”  Then we have the aorist active infinitive from the verb POIEW, which means “to do.”


The aorist tense is constative aorist, which looks at the action in its entirety.


The active voice indicates that Jesus can produce the action.


The infinitive is a complementary infinitive, which completes the action of the main verb “to be able.”

Not stated but necessary in English grammar is a direct object for this infinitive.  The word “[something]” works well, meaning:

“‘Was this man, who opened the eyes of the blind man, not able to do [something]”
 is the conjunction HINA, meaning “that, in order that, so that.”  This is followed by the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man.”  This is followed by the negative MĒ, meaning “not” plus the third person singular present/aorist active indicative from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a culminative aorist, which emphasizes the past, completed action and is translated by the auxiliary English verb “have.”


The active voice indicates that Lazarus produced the action.


The subjunctive mood is a subjunctive of purpose, used with HINA to form a purpose clause.   This is also a potential subjunctive which is indicated by the English auxiliary verb “might.”

“in order that this man also might not have died?’”
Jn 11:37 corrected translation
“But some of them said, ‘Was this man, who opened the eyes of the blind man, not able to do [something], in order that this man also might not have died?’”
Explanation:
1.  “But some of them said,”

a.  Some of the Jews were saying, “Notice how He loved him,” while others among this group of mourners were saying something else.


b.  Again commentators are split on whether this group refers to believers or unbelievers.  Those who think they are believers point out that these men are basically saying what Mary and Martha have already said—that had Jesus been there, Lazarus would not have died (Lenski, Beasley-Murray, Nicoll).  Those who think that they are unbelievers see what is being said as a criticism of Jesus (Godet, Whitacre, Gaebelein).  Westcott says it could be interpreted either way.


c.  Because of the contrasting use of the conjunction DE and how this conjunction is used in narrative to introduce a new character into the drama, I tend to side with the view that this group of people were somewhat antagonistic to Jesus and that what is being said here is a criticism.

2.  “‘Was this man, who opened the eyes of the blind man, not able to do [something],”

a.  The subject “this man” refers to Jesus.  It recognizes the fact that Jesus was truly a man, but it gives no respect for the fact He is God.  It is somewhat derogatory title.


b.  The clause “who opened the eyes of the blind man” refers back to the events three months ago, when Jesus opened the eyes of the man in Jerusalem who was born blind.  The men making this comment were obviously witnesses to the events in Jerusalem three months ago.  This also tells us that these men were those from Jerusalem mentioned earlier in this narrative.


c.  The phrase “Was this man not able to do something” indicates that these people expected Jesus to do something to heal Lazarus before he died.  They could not possibly have this expectation unless they were convinced by many other proofs that Jesus could heal a person of whatever they had whenever He wanted.  Their logic is this: blindness is more severe than fatal illness; if Jesus can heal blindness, then He ought to be able to heal a simple illness.  Apparently, they have witnessed Jesus heal those with illnesses before, and reasonably expected that He should still be able to do so.


d.  They expect Jesus to do what other ‘prophets’ have done with regard to healing people.  They certainly don’t expect Jesus to raise Lazarus from the grave after four days of decay.



(1)  “They granted the possibility of keeping a man from dying, but they could not conceive of a raising from the dead.”



(2)  “They questioned why the wonder-worker could not ‘have kept this man from dying’.  After all, he had already opened the eyes of a blind man (Jn 9:6–11).  But the time for miracles had by their reckoning already passed. Clearly, it had been four days since the death of Lazarus, and for them the situation was closed.”

3.  “in order that this man also might not have died?’”

a.  This clause indicates that they expected Jesus to be able to do something before Lazarus died, but not after he has died.  This subject ‘this man’ refers to Lazarus.


b.  The question implies that Jesus could have and would have healed Lazarus had He been there before Lazarus died, just as Martha and Mary thought.  “These Jews share the view expressed by Martha and Mary that Jesus could have prevented the death of Lazarus.”


c.  “Throughout His ministry Jesus polarized people, and this incident was no exception. After seeing Him weeping, some of the mourners exclaimed, ‘See how He loved him!’.  Others, however, were not so sure and, picking up the attitude of the sisters.  The Lord’s healing of the man born blind (9:1–41), the last major miracle He had performed in the vicinity of Jerusalem, had caused such a sensation among the people that it was still fresh in their minds several months later.  The mourners were probably mocking, but confused; they knew by experience that Jesus had the power to heal, as their reference to that previous incident indicates.  But if Jesus truly loved Lazarus as much as He appeared to, why had He delayed?  Why had He not made every effort to reach Bethany while Lazarus was still alive?”


d.  “The former exclamation [verse 36] came from the better-feeling portion of the spectators; this [statement/question] betokens a measure of suspicion.  It hardly goes the length of attesting the miracle on the blind man; but ‘if (as everybody says) He did that, why could He not also have kept Lazarus alive?’  As to the restoration of the dead man to life, they never so much as thought of it.”


e.  “The spectators saw in His tears an evidence of His love.  But some of them said, ‘If Jesus loved Lazarus so much, why did He not prevent his death?’  Perhaps they were thinking, ‘Jesus is weeping because He was unable to do anything.  They are tears of deep regret.’  In other words, nobody present really expected a miracle!  For this reason, nobody could accuse Jesus of ‘plotting’ this event and being in collusion with the two sisters and their friends.  Even the disciples did not believe that Jesus would raise Lazarus from the dead!”
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