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

 is the inferential/consequential use of the postpositive conjunction OUN, meaning “Therefore” plus the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the temporal use of the conjunction HWS, meaning “when” plus the third person singular present/aorist active indicative from the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the accusative direct object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “her” and referring to Mary.  Then we have the accusative feminine singular present active participle from the verb KLAIW, which means “to weep.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that Mary was producing the action.


The participle is circumstantial and functions as a predicate accusative or accusative complement in a double accusative construction with the accusative direct object AUTOS.

“Therefore, when Jesus saw her weeping,”
 is the additive use of the conjunction KAI, meaning “and” plus the appositional accusative direct object from the masculine plural articular aorist active participle of the verb SUNERCHOMAI, which means “to come with; to go with.”


The article is used as a relative pronoun, translated “who.”


The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the Jews produced the action.


The participle is circumstantial.

This is followed by the instrumental of association from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “with her.”  Then we have the accusative direct object from the masculine plural adjective IOUDAIOS, meaning “the Jews.”  There is no word in the Greek, such as KAI, meaning “also” in this verse.  This word has been added by the translators without warrant.  Then we have the accusative masculine plural present active participle from the verb KLAIW, meaning “to weep: weeping.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that the Jews were producing the action.


The participle is circumstantial and functions as a predicate accusative or accusative complement in a double accusative construction with the accusative direct object IOUDAIOS.

“and the Jews who came with her weeping,”
 is the third person singular aorist deponent middle indicative from the verb EMBRIMAOMAI, which BDAG considers a variant reading here and means: “(1) to insist on something sternly, to warn sternly Mk 1:43; Mt 9:30; (2) an expression of anger and displeasure in something: to scold, censure Mk 14:5; (3) to feel strongly about something: to be deeply moved Jn 11:38.”
  BDAG considers the correct word in Jn 11:33 to be the verb BRIMAOMAI, which means “to be indignant Jn 11:33 as found in papyrus75.”
  There is a great deal of difference between “being deeply moved” and “being indignant.”  The Louw-Nida lexicon says it means: “to have an intense, strong feeling of concern, often with the implication of indignation—‘to feel strongly, to be indignant: ‘then when Jesus saw her weeping and saw those Jews who were with her weeping, his feeling was intense’ or ‘… he was indignant’.”
  Many commentators cannot accept the thought that Jesus would ever be indignant toward anyone; yet He was so with the self-righteous Pharisees.  Why not also with these hypocritical, fake mourners?  Robertson concludes: “to snort with anger like a horse.  It occurs in the LXX (Dan 11:30) for violent displeasure.  The notion of indignation is present in the other examples of the word in the N.T. (Mk 1:43; 14:5; Mt 9:30).  So it seems best to see that sense here and in verse 38.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The deponent middle voice functions in an active sense with Jesus producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the locative of place from the neuter singular article, used as a personal pronoun, and noun PNEUMA, meaning “in His spirit.”  This is followed by the additive use of the conjunction KAI meaning “and” plus the third person singular aorist active indicative from the verb TARASSW, which means “to be troubled or agitated Jn 11:33.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.  “He agitated himself” is the translation suggested by A.T. Robertson.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, meaning “Himself.”
“He was indignant in spirit and agitated Himself,”
Jn 11:33 corrected translation
“Therefore, when Jesus saw her weeping, and the Jews who came with her weeping, He was indignant in spirit and agitated Himself,”
Explanation:
1.  “Therefore, when Jesus saw her weeping,”

a.  As a consequence and result of Mary’s actions and words Jesus is going to have a reaction.  But first John is going to give us a little more information that clarifies the reaction of Jesus.


b.  John emphasizes the attention that Jesus paid to Mary’s weeping or crying.  She was obviously crying as she approached Him, as she fell at His feet, and as she spoke her words.


c.  The point John is making is that Jesus did not ignore this fact, but that her emotional pain affected Him as well.  Her hurt was His hurt.  As Heb 4:15a says, “For we do not have a high priest who cannot sympathize with our weaknesses.”  Not only our weaknesses, but also our pain and suffering, our hurt and distress.

2.  “and the Jews who came with her weeping,”

a.  It was not only Mary whom Jesus saw legitimately weeping, but He also noticed the Jews who came with her weeping.


b.  Now there were two groups of people involved in the title “Jews.”  First, there were those fellow believers who really hurt with compassion for Mary and her sister.  Some of them would be crying and some would not.  But their sorrow and grief would be real and compassionate.  Second, there were unbelievers in that crowd, who were also professional mourners, whose job it was to weep with the sisters, when no one else would.  Their weeping and wailing was fake and hypocritical.  This is what Jesus reacts to.

3.  “He was indignant in spirit and agitated Himself,”

a.  Jesus was indignant spiritually.  He was not indignant as the grief, sorrow and crying of the sisters, but at the hypocritical and unbelieving Jews from Jerusalem, who wanted to kill Him, but acting like they had compassion for others.


b.  Jesus agitated Himself because of these hypocrites.  What was the agitation?  Jesus probably wanted to tell them off, dress them down as He did in Matthew, when He said seven times “Woe to you Pharisees, hypocrites.”  But this was neither the right time or place for this conversation to take place.  Their hypocrisy agitated Jesus, but all He could do at this point was be indignant within Himself toward them.  He had more important things to do than to tell them off.


c.  Because some people don’t read the exegetical notes on the grammar and syntax before the corrected translation, I think it is important to repeat why the meaning of the verb used here is translated differently than “to be deeply moved” as found in most translations.  BDAG considers the verb EMBRIMAOMAI a variant reading here and says it means three things: “(1) to insist on something sternly, to warn sternly Mk 1:43; Mt 9:30; (2) an expression of anger and displeasure in something: to scold, censure Mk 14:5; (3) to feel strongly about something: to be deeply moved Jn 11:38.”  Notice that meanings (1) and (2) both concur with the idea of Jesus being indignant toward the hypocrites and desiring to warn, scold, or censure them sternly.  BDAG considers the correct word in Jn 11:33 to be the verb BRIMAOMAI, which means “to be indignant Jn 11:33 as found in papyrus75.”  There is a great deal of difference between “being deeply moved” and “being indignant.”  The Louw-Nida lexicon says it means: “to have an intense, strong feeling of concern, often with the implication of indignation—‘to feel strongly, to be indignant: ‘then when Jesus saw her weeping and saw those Jews who were with her weeping, his feeling was intense’ or ‘… he was indignant’.”



(1)  “We may translate, “He was angry in his spirit and troubled”; or take the verb (cf. P.Egerton 2, 51, in the sense of indignation; cf. H. I. Bell, T. C. Skeat, Fragments of an Unknown Gospel, p. 22).”



(2)  “He is provoked by unbelieving Jews who in His presence give way to unrestricted grief even though He proclaims Himself to be the resurrection and the life (Jn 11:33), and He makes severe remarks about their lack of faith and understanding (verse 38).”

Many commentators cannot accept the thought that Jesus would ever be indignant toward anyone; yet He was so with the self-righteous Pharisees.  Why not also with these hypocritical, fake mourners?  Robertson concludes: “to snort with anger like a horse.  It occurs in the LXX (Dan 11:30) for violent displeasure.  The notion of indignation is present in the other examples of the word in the N.T. (Mk 1:43; 14:5; Mt 9:30).  So it seems best to see that sense here and in verse 38.”  We cannot say that in this one passage where the verb(s) is used it means to be deeply moved emotionally, when in all other occurrences of the verb(s) it means to be indignant with someone to the point of wanting to sternly rebuke, scorn, or censure them.


d.  The second verb TARASSW means “to be troubled or agitated.”  Jesus clearly was not agitated by anything the sisters did.  They loved Him and just wanted Him to be there to save their brother.  Why would that agitate Him?  It wouldn’t.  However, fake crying, weeping, and wailing by fake mourners, who doing nothing more than putting on a show would certainly make Him indignant and agitated within Himself to the point of wanting to tell these people off right then and there.


e.  So Jesus was either indignant and agitated at the sisters or at the Jews who followed them.  I seriously doubt He was indignant and agitated at the sisters.
4.  Commentators’ comments.


a.  “Mary’s weeping was genuine, that of the Jews was partly perfunctory and professional and probably actual ‘wailing’ as the verb KLAIW can mean.  It was an incongruous combination.  EMBRIMAOMAI means to snort with anger like a horse.  It occurs in the LXX (Dan 11:30) for violent displeasure.  The notion of indignation is present in the other examples of the word in the N.T. (Mk 1:43; 14:5; Mt 9:30).  So it seems best to see that sense here and in verse 38.  The presence of these Jews, the grief of Mary, Christ’s own concern, the problem of the raising of Lazarus—all greatly agitated the spirit of Jesus.  He struggled for self-control. TARASSW means to disturb, to agitate, with the reflexive pronoun, “he agitated himself” (not passive voice, not middle).  Some indignation at the loud wailing would only add to the agitation of Jesus.”


b.  “The climax is reached in the words he was deeply moved in spirit and troubled.  The meaning of the word translated deeply moved implies anger and indignation, even outrage.  Was this caused by the sympathy of Jesus for the sisters?  The force of the verb seems to be too strong for that.  Was it because of the unreality of the Jewish expression of grief?  This is at least a possibility since any show of hypocrisy may well have aroused his anger.”


c.  “In the present story weeping, indeed loud weeping or wailing, would have conformed to Jewish public mourning practices.  Professional mourners and musicians were generally engaged to assist the family in expressing grief.  The fact that Mary fell at the feet of Jesus and wept was undoubtedly a signal to others that they too could support her in the weeping or wailing process.  But the reaction of Jesus to that kind of wailing by the mourners was hardly empathetic support.  The result was that Jesus became ‘disgusted’ or ‘angered’ in his spirit and ‘“perturbed’ by the actions of the people.  A statement needs to be made here about the meaning of verse 33.  In contrast to German translations of this sentence, Beasley-Murray has argued convincingly that English polite translations (Including the NIV’s ‘he was deeply moved in spirit and troubled’) have failed to give sufficient negative impact to the Greek words in the sentence.  The sense conveyed by most English versions is that Jesus was troubled along with the Jews over the death of Lazarus because he loved Lazarus.  But that statement was made by the mourners, not Jesus.  Clearly Jesus did not like death.  Death, like sin, was an enemy for him, as it was for Paul (1 Cor 15:26, 54–57).  His problem in this story, however, was not death.  It was the mourners.”


d.  “Deeply moved is a misleading translation of the verb EMBRIMAOMAI, which literally means to snort like a horse.  Apart from its use in verse 38, it appears only three other times in the New Testament (Mt 9:30; Mk 1:43; 14:5), where it is translated ‘sternly warned’ or ‘scolding.’  It thus includes the connotation of anger, outrage, or indignation.  Jesus appears to have been angry not only over the painful reality of sin and death, of which Lazarus was a beloved example, but perhaps also with the mourners, who were acting like the pagans who have no hope (1 Thes 4:13).  TARRASSW (troubled) further emphasizes the intensity of the Lord’s reaction.”


e.  Other commentators suggest that Jesus was angry and indignant or agitated at death itself, or Satan for creating sin and death, or at the prospect of Jesus facing His own death, or at the unbelievers because they did not believe in Him.  All these other suggestions really have nothing to do with the rest of the context.  These commentators are simply attempting to insert their own personal theological speculations into the interpretation of the events.


f.  Lenski has a slightly different take on the situation, which is worthy of consideration.  “What John describes is a deep emotion of indignation, which produces instead of indignant words only a quivering of the body.  This quivering, however, is active: ‘he shook himself’.  This must mean that the bodily quivering is the visible evidence of the inward effort by which Jesus restrained the indignant feeling.  The only cause for this highly unusual effect in Jesus is the sobbing of Mary and her friends; John indicates no other cause.  It is impossible to separate the sobbing of the Jewish friends from that of Mary and to assume that their sobbing is hypocritical and thus makes Jesus indignant; yet instead of rebuking it with sharp words, as it would deserve, he compels himself to answer it only by his great deed.”
  Lenski then goes on to say the indignation of Jesus is directed at “the sin and the death which bring such pain even to the hearers that Jesus loves” rather than at the mourners.  Whitacre agrees with this interpretation, since ‘life’ and ‘death’ are the issue in this chapter.


g.  The best analysis of the meaning of the words in the final clause of this verse is given by Beasley-Murray: “The treatment of the term [EMBRIMAOMAI] in Bauer’s Lexicon of the Greek NT is revealing.  Bauer cites evidence from Lucian, LXX and the synoptic Gospels for translating the phrase ‘to be indignant (or displeased) in oneself, be inwardly angry’.  The translators of Bauer’s Lexicon into English, however, have changed this to ‘be deeply moved’.  If the reader will consult the latest edition of BGD for the comparative use of the term, he may well come to the conclusion, with the present writer, that the evidence supports the contention that ‘the word indicates an outburst of anger, and any attempt to reinterpret it in terms of an internal emotional upset caused by grief, pain, or sympathy is illegitimate’.  With that Westcott, Hoskyns, Barrett, and Brown among English-speaking commentators agree.”
  This is the exact conclusion I came to as well before I ever read this commentary, which you see in the notes above.
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