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 is the third person singular aorist active indicative from the verb EIPON, meaning “to say; to speak: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her” and referring to Martha.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“Jesus said to her,”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present or static/gnomic present, which views the perpetual state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the feminine singular article and noun ANASTASIS, meaning “the resurrection.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the feminine singular article and noun ZWĒ, meaning “the life.”

“‘I am the resurrection and the life;”
 is the nominative subject from the masculine singular articular present active participle of the verb PISTEUW, which means “to believe; to trust; to have confidence in [using both EIS and EN] something or someone.”


The article is used as a relative pronoun, meaning “the one who or he who.”


The present tense is a gnomic present, which makes a statement of a general, timeless fact.  It does not say that something is happening, but that something does happen.  This is also an aoristic present for a punctiliar or momentary action in the present.  This could also be considered a customary present for that which is reasonably expected to occur.  The type of present grammarians call this action depends greatly on their preconceived notions of salvation.  If they believe that a person must continue to believe throughout their lifetime in order to be saved, then they call this a customary present and translate it “who continually believes.”   Commentators, exegetes, and grammarians sometimes read their theology into their exegesis.  “The present was the tense of choice most likely because the NT writers by and large saw continual belief as a necessary condition of salvation.”
  I wholeheartedly disagree with this statement.  If continual belief is necessary for salvation, then salvation is by a system of works—the work of the continual belief of the individual.  Must God then undo having placed us into union with Christ?  Must the Holy Spirit undo His sealing, if we fail to continually believe?  And isn’t God faithful, though we remain faithless?  2 Tim 2:13, “If we are unfaithful, that One remains faithful, for He is not able to disown Himself.”  He cannot disown those who are in union with Himself.


The active voice indicates the subject ‘everyone who’ produces the action of believing.


The participle is circumstantial.

Then we have the preposition EIS plus the accusative of place from the first person singular personal pronoun EGW, which means “in Me” and referring to Jesus.  This is followed by the conjunction KAN, which is the combination of the ascensive use of the conjunction KAI and the third class conditional particle EAN, meaning “even if.”  Then we have the third person singular aorist active subjunctive from the verb APOTHNĒISKW, which means “to die: he dies.”


The aorist tense is a futuristic aorist, which views the future action as a potential fact.


The active voice indicates that a person may or may not produce the action of dying (some people will be alive when the resurrection occurs—for example the billions of people alive at the end of the millennial reign of Christ).


The subjunctive mood is a potential subjunctive, used in third class conditional statements to indicate probability or possibility.

Finally, we have the third person singular future middle indicative from the verb ZAW, which means “to live: will live.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the person who believes in Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

“he who believes in Me will live even if he dies,”
Jn 11:25 corrected translation
“Jesus said to her, ‘I am the resurrection and the life; he who believes in Me will live even if he dies,”
Explanation:
1.  “Jesus said to her, ‘I am the resurrection and the life;”

a.  Martha has just replied to Jesus that she knows that Lazarus will rise up in the resurrection on the last day.  She did not understand that Jesus was talking about being raised back to physical life right now.


b.  Therefore, Jesus replies to her statement by further clarifying what He means.  He says directly that He is the resurrection and the life.


c.  Jesus being the resurrection means that He is the source of the resurrection of all people in human history.  Our Lord is the source, the cause, and the reason for the resurrection of all people of human history.


d.  Jesus being the life means that He is the source of all human life in human history.  Our Lord is the source, the cause, and the reason for human life prior to and after death.


e.  Jesus is trying to get Martha to focus her attention on Him as the solution to her problem of grief and sense of loss.  She is preoccupied with the loss of her brother.  Jesus wants her to be preoccupied with Him as the solution to every problem in life, because He is life itself.


f.  “They are not mere doctrines about future events, but present realities in Jesus himself. ‘The Resurrection is one manifestation of the Life: it is involved in the Life’ (Westcott).  Jesus had taught the future resurrection often, but here he means more, even that Lazarus is now alive.”


g.  “There are seven ‘I am’ statements which make predications about Jesus in the gospel of John.  Jesus used this construction to make assertions about Himself as the Bread of life (6:35), the Light of the world (8:12), the Gate, the Good Shepherd (10:11), the Resurrection and the Life (11:25), the Way, the Truth, and the Life (14:6), and the Vine (15:1).  Each of these metaphors illustrates some aspect of Jesus’ person and work.”

2.  “he who believes in Me will live even if he dies,”

a.  Then Jesus makes one of the most wonderful statements found in Scripture.  Jesus knows that Martha believes in Him and that her brother also believed in Him.  Therefore, Jesus declares the ultimate words of comfort and encouragement to her, which have been a blessing to millions of believers since these words were uttered.


b.  Jesus declares plainly that a believer will live (with the implication being physically and eternally) even if that believer dies.  Death has no hold on the believer.  The moment of physical death is the moment of new life for the believer.  Even if we die, we live.


c.  Jesus is not only pointing to what will happen to Lazarus in the general resurrection of all believers at the end of the Jewish Age, but is also indicating what is about to happen right then and there.


d.  This statement is a guarantee of eternal life with God for any and everyone who believes in the Lord Jesus Christ.

3.  Commentators’ comments.


a.  “Jesus identified himself with both resurrection and life, which are complementary aspects of the same thing.  Nevertheless, it was the purpose of the mission of the resurrected Christ to bring life in the fullest sense.  Resurrection comes before life because new life is the product of resurrection.  The way to that life is by means of faith, and Jesus challenged Martha on this ground.”


b.  “Resurrection and life were two related dimensions of Jesus’ proclamation.  Jesus clearly possesses the power of resurrection so that the one who believes in Jesus, even though he were to die, will experience that power of resurrection (‘will live’) in their dead bodies.  But beyond resurrection, Jesus is also life.  Accordingly, whoever experiences resurrection (‘lives and believes,’ 11:26) also will experience the great Johannine goal of life (Jn 20:31) or eternal life (Jn 3:16) and will never die (Jn 11:26, or perish, Jn 3:16).  Jesus’ statement to Martha therefore is not a tautology.  Her brother was dead and even though he had entered Sheol (the four days), he was not beyond the range of Jesus’ power.  Martha, however, could think only eschatologically about Lazarus and thus she was in for a surprise.”


c.  “Challenging Martha to move beyond an abstract belief in the final resurrection to complete faith in Him, Jesus said to her, ‘I am the resurrection and the life.’  This is the fifth of the seven “I AM” deity claims in John’s gospel (Jn 6:35; 8:12; 10:7, 9, 11, 14; 14:6; 15:1, 5). Martha’s focus was on the end of the age, but time is no obstacle for the One who has the power of resurrection and life.  Jesus will raise the dead in the future resurrection of which Martha spoke.  But He was also going to raise her brother immediately.  The Lord called her to a personal trust in Him as the One who alone has power over death.”


d.  “ Jesus’ words about life and death are seemingly paradoxical.  A believer’s death issues in new life.  In fact, the life of a believer is of such a quality that he will never die spiritually.  He has eternal life, and the end of physical life is only a sleep for his body until the resurrection unto life.  At death the spiritual part of a believer, his soul, goes to be with the Lord (cf. 2 Cor 5:6, 8; Phil 1:23).”


e.  “By His teaching, His miracles, and His own resurrection, Jesus clearly taught the resurrection of the human body.  He has declared once for all that death is real, that there is life after death, and that the body will one day be raised by the power of God.  He transformed this doctrine in a second way: He took it out of a book and put it into a person, Himself.  While we thank God for what the Bible teaches, we realize that we are saved by the Redeemer, Jesus Christ, and not by a doctrine written in a book.  When we know Him by faith, we need not fear the shadow of death.  When you are sick, you want a doctor and not a medical book or a formula.  When you are being sued, you want a lawyer and not a law book.  Likewise, when you face your last enemy, death, you want the Savior and not a doctrine written in a book.  In Jesus Christ, every doctrine is made personal (1 Cor 1:30).  When you belong to Him, you have all that you ever will need in life, death, time, or eternity!  But perhaps the greatest transformation Jesus performed was to move the doctrine of the resurrection out of the future and into the present.  Martha was looking to the future, knowing that Lazarus would rise again and she would see him.  Her friends were looking to the past and saying, ‘He could have prevented Lazarus from dying!’ (Jn 11:37)  But Jesus tried to center their attention on the present: wherever He is, God’s resurrection power is available now (Rom 6:4; Gal 2:20; Phil 3:10).”


f.  “No prophet before Him, though some of them raised the dead, spoke like this.  No prophet could even have conceived such a statement.  It is unique and one of the strongest arguments for the Deity of our Lord.”
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