John 1:1
John 11:16


 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Thomas produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun THWMAS, translated as “Thomas.”  With this we have the appositional or explanatory nominative masculine singular articular present passive participle from the verb LEGW, which means “to be called.”


The article functions as a relative pronoun, translated “the one who.”


The present tense is a retroactive progressive present for an action that began in the past and continues in the present.


The passive voice indicates that Thomas received the action.


The participle is circumstantial.

This is followed by the nominative of appellation from the masculine singular proper noun DIDUMOS, translated as “Didymus.”  Then we have the dative of indirect object (translated “to”) from the masculine plural article, used as a personal pronoun (“his”) and noun SUMMATHĒTĒS, meaning “fellow-pupil, fellow-disciple Jn 11:16.”

“Therefore Thomas, the one who is called Didymus, said to his fellow-disciples,”
 is the first person plural present active subjunctive from the verb AGW, which means “to go.”


The present tense is a tendential present, which describes a present action that has not yet occurred, but is about to occur.  It is purposed but not yet taking place.  This could also be considered a customary present for an action that is reasonably expected to occur.


The active voice indicates that the twelve disciples are expected to produce the action.


The subjunctive mood is a hortatory subjunctive, which is used when the speaker invites the hearers to join him in a course of action.  It is translated “Let us go.”

With this we have the adjunctive use of the conjunction KAI, meaning “also” plus the nominative subject from the first person plural personal pronoun EGW, meaning “us.”

“‘Let us also go,”
 is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  Then we have the first person singular aorist active subjunctive from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a futuristic aorist, which views the future action in its entirety.


The active voice indicates that the disciples will produce the action.


The subjunctive mood is a subjunctive of purpose, used with HINA to form a purpose clause.  This is also a potential subjunctive, which indicates possibility or probability and is translated by use of the auxiliary verb “may.”

Finally, we have the preposition META plus the genitive of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with Him” and referring to Jesus.

“in order that we may die with Him.’”
Jn 11:16 corrected translation
“Therefore Thomas, the one who is called Didymus, said to his fellow-disciples, ‘Let us also go, in order that we may die with Him.’”
Explanation:
1.  “Therefore Thomas, the one who is called Didymus, said to his fellow-disciples,”

a.  As a consequence of the Lord’s statement concerning the physical death of Lazarus, one the twelve disciples of Jesus, whose name was Thomas, who had the nickname, Didymus, which in Greek means “twin,” spoke up for himself, but not necessarily for the rest of the disciples.  “From the circumstance that in the lists of the apostles he is always mentioned along with Matthew, who was the son of Alphaeus (Mk 3:18), and that these two are always followed by James, who was also the son of Alphaeus, it has been supposed that these three, Matthew, Thomas, and James, were brothers.”


b.  Notice that Thomas addresses his fellow-disciples.  He is not addressing Jesus.  This may imply that the disciples had their own little discussion away from Jesus as He was preparing to go.  Since John makes no comment that Jesus addresses what Thomas says here, it is possible that the disciples discussed Jesus’ invitation among themselves and Thomas’ comment was the conclusion of that discussion.

2.  “‘Let us also go, in order that we may die with Him.’”

a.  Thomas echoes the invitation by Jesus, “Let us go.”  He is not ordering his fellow-disciples to go, just as the Lord didn’t order them to go.  The question is whether or not he was actually encouraging the other disciples to go.  Some would say that he was encouraging them; others would say that he was being a smartaleck (wise guy), because of the comment which follows.


b.  The final clause (“in order that we may die with Him”) indicates what Thomas believes is the ultimate purpose in going with Jesus back to Judea.  They should all go, so they can all die.  There is no question that the comment is pessimistic.
  However, this also smacks of fatalism, which I believe Jesus would have addressed had He heard the remark, since none of them were going to or did die in the presence of the Lord.  In fact the only one who did die (Judas) did not die in the presence of the Lord, when he hung himself.


c.  This final purpose clause doesn’t sound like a joke, in which Thomas is laughing as he said it.  It sounds more like fatalistic resignation and discouragement.  It was certainly false bravado (bluster, boasting), since all the disciples, including Thomas, ran away, when Jesus was arrested in the Garden of Gethsemane.  Thomas is saying in effect what Peter will say in Mt 26:35, “Peter said to Him, ‘Even if I have to die with You, I will not deny You.’  All the disciples said the same thing too.”


d.  Commentators’ comments.  As you read these comments, you will notice that some commentators see Thomas as virtuous and others see him as not.  Perhaps the nickname “Twin” fit his dual personality characteristics.



(1)  “Although later on attention is drawn to Thomas’s doubt, his reaction here did not arise from doubt, but resignation.”



(2)  “If Thomas’ attitude was any indication, the faith of the disciples certainly needed strengthening!  We do not know whose twin he was, but there are times when all of us seem to be his twin when we consider our unbelief and depressed feelings!  Thomas was a doubting man, but we must confess that he was a devoted man: he was willing to go with Jesus into danger and risk his own life.  We may not admire his faith, but we can certainly applaud his loyalty and courage.”



(3)  “Lovely spirit, though tinged with some sadness, such as reappears at Jn 14:5, showing the tendency of this disciple to take the dark view of things.  On a memorable occasion this tendency opened the door to downright, though but momentary, unbelief (Jn 20:25).  Here, however, though alleged by many interpreters there is nothing of the sort.  He perceives clearly how this journey to Judea will end, as respects his Master, and not only sees in it peril to themselves, as they all did, but feels as if he could not and cared not to survive his Master’s sacrifice to the fury of His enemies.  It was that kind of affection which, living only in the light of its Object, cannot contemplate, or has no heart for life, without it.”



(4)  “Thomas appeared at this point as the supreme pessimist.  His words are somewhat ironic because ultimately Jesus died so that the disciples might go free, a point not missed by the Evangelist as he recorded Jesus’ words at His arrest: ‘If you are looking for me, then let these men go’ (Jn 18:8).”



(5)  “Thomas recognizes the threat that the Jewish authorities pose, but his reaction seems to reflect more pessimism than perception of what was happening at this stage of Jesus’ ministry.”



(6)  “But when Jesus told them it was time to go, Thomas (the human realist) voiced for all the disciples the sense of hopelessness they felt in the projected journey.  Even though the Lord of life had been their companion, they did not understand that reality.  They could only think about their dreadful circumstances.  As with many people today, human problems crowd out the sense of the divine presence, and as a result hopelessness can reign even in the company of God’s people.  That hopelessness of Thomas, however, was not the perspective of a coward.  It was resignation in the face of the perceived possibility of death on his part. Thomas is not a flat, one-dimensional character in John.  He appears as a real person with genuine personality characteristics.  Here he recognized the imminent danger that was lurking in the south, but he was willing to follow and to die with Jesus.  Although he can be labeled as a doubter, I cannot help but ask, Who would cast the first stone in condemnation of him?  Surely one can sense that his realism also was linked with courage here.  And one must never forget that Thomas offered the major confession of this Gospel following the resurrection (Jn 20:28).”



(7)  “Thomas is known to history as ‘Doubting Thomas’ (Jn 20:24–28), but there was much more to him, as his words here reflect love, devotion, and courage, in spite of his pessimism.  His negativity led him to believe he would die if they went to Jerusalem.  On the other hand, his love for Jesus was so strong that he was willing to die with Him.  Thomas was sincere in his intentions.  Yet at the crucial moment in Gethsemane (just a short time away) his faith, like that of the rest of the disciples, would be found wanting.  When Jesus was arrested in the garden, ‘all the disciples left Him and fled’ (Mt 26:56).  Here, however, Thomas was an example of courage and strength to the wavering disciples.  Following his bold lead, despite their doubts, they all went to Bethany with Jesus.”



(8)  “In the present story we see another facet of Thomas—his loyalty. This is the response of a true disciple.  He is still fixated with the evident danger (verse 8), and he does not understand the encouraging words Jesus has just spoken, but he is attached to Jesus and is going to stay with him, even though he does not see how Jesus’ decision makes any sense.  Here is an incredible picture of faith, He is not following because he sees how it all fits; he is following out of loyalty to Jesus himself.  He is a model disciple at this point.  As Thomas follows Jesus into what he thinks is death he is answering the call, expressed in the Synoptics, that ‘if anyone would come after me, he must deny himself and take up his cross and follow me.  For whoever wants to save his life will lose it, but whoever loses his life for me and for the gospel will save it’ (Mk 8:34-35).”



(9)  “This is pessimistic unbelief.  Thomas does not believe that Jesus will be able to raise Lazarus from the dead.  The veiled promise of Jesus has kindled no hope in him.  Going back to Judea, they may all run into death.  The assurance of Jesus in the allegory has not assured Thomas.”
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