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
 is the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the continuative use of the conjunction KAI, meaning “and then.”  With this we have the preposition META plus the adverbial accusative of measure of extent of time from the neuter singular demonstrative pronoun HOUTOS, meaning “after this.”  Then we have the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes a past action as though occurring right now for the sake of vividness in the narrative.  It can be translated like an English past tense.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.

“He said these things, and then after this He said to them,”
 is the nominative subject from the masculine singular proper noun LAZAROS, meaning “Lazarus” plus the nominative masculine singular article and adjective PHILOS with the possessive genitive from the first person plural personal pronoun EGW, meaning “Our friend.”  Then we have the third person singular perfect deponent middle/passive indicative from the verb KOIMAOMAI, which means “to fall asleep.”


The perfect tense is a consummative perfect, which views the past action as completed.  It is translated by the English auxiliary verb “has.”


The deponent middle/passive voice is middle/passive in form but active in meaning with Lazarus producing the action.


The indicative mood is declarative for a simple statement of fact.

“‘Our friend Lazarus has fallen asleep;”
 is the adversative use of the conjunction ALLA, meaning “but” plus the first person singular present deponent middle/passive indicative from the verb POREUOMAI, which means “to go, travel, or proceed: I am going.”


The present tense is a futuristic present, describing what is about to occur.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  This is followed by the first person singular aorist active subjunctive from the verb EXUPNIZW, which means “to wake up, arouse someone of sleeping persons Jn 11:11.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (Jesus) producing the action.


The subjunctive mood is a subjunctive of purpose, used to indicate the purpose of the action of the main verb (going).  It is translated by the auxiliary verb “may.”

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Lazarus.  There is no final prepositional phrase “out of sleep” in the Greek.  That phrase was added by the translators of the NASB for clarification purposes, but it is unnecessary.
“but I am going, in order that I may awaken him.’”
Jn 11:11 corrected translation
“He said these things, and then after this He said to them, ‘Our friend Lazarus has fallen asleep; but I am going, in order that I may awaken him.’”
Explanation:
1.  “He said these things, and then after this He said to them,”

a.  This statement by John is rather unusual, since it is a one of a kind in his writings.  It indicates a pause between the statements of Jesus.  Jesus said, “Are there not twelve hours during the day?  If anyone walks in the daylight, he does not stumble, because he sees the light of this world.  But if anyone walks in the night, he stumbles, because the light is not in him.”  Then He pauses and says nothing for a few moments.
  And then He continues His speech to the disciples.  What was the purpose of the pause?

b.  Jesus paused to see if the disciples understood what He had said to reassure them that they had nothing to fear.  From the looks on their faces it was clear to Him that they did not understand.  Therefore, Jesus has to explain more clearly why He must go to Bethany, but He will use a metaphor to describe the situation.

2.  “‘Our friend Lazarus has fallen asleep;”

a.  The word “our” is important because it indicates that Lazarus wasn’t just the friend of Jesus, but had also become the friend and benefactor of all the disciples.  The implication here is that Jesus and the disciples had all spent significant amounts of time with Lazarus to become friends.  How and when could this have happened?  John has described several occasions when Jesus had visited Jerusalem with His disciples.  These were not the only occasions.  And the thirteen of them had to have somewhere to stay during these trips, especially since the festivals would last up to eight days at a time.  Apparently Lazarus opened his home to Jesus and the disciples and they all stayed with him and his sisters.  Thus they got to know each other very well and became good friends.


b.  “The word ‘friend’ has special significance in Scripture (cf. Jn 15:13-14; Jam 2:23).”


c.  The word sleep is being used here by the Lord for the sleep of physical death, but John has not told us yet that this has happened.  As far as we know from the story thus far Jesus is speaking of literal sleep, and this is exactly how the disciples took the mention of sleep.  It was natural for them to interpret the words of Jesus literally.  Any of us would have done the same thing.


d.  The fact that Jesus knew that Lazarus had died (fallen asleep) is proof of His omniscience, since no messenger had come to announce the death of Lazarus.  We know that no messenger had come, because the disciples would have known that Lazarus was dead and not understood Jesus’ figurative or metaphorical use of the word ‘sleep’.  The disciples do not realize at this point that Jesus is demonstrating His omniscience, but John’s inclusion of this statement shows that they understood it after all the events were concluded.

3.  “but I am going, in order that I may awaken him.’”

a.  In contrast to staying where He was, Jesus is going to do something—He is going to go to Lazarus.  He states His purpose for going, which is to awaken Lazarus.  We can easily imagine the disciples wonderment at this statement; for surely the sisters could awaken Lazarus if he needs to be awakened.  And if he is really that sick, the best thing for him right now is to continue sleeping.  So the only reason for Jesus to awaken him would be to heal him.  And yet, Jesus didn’t have to travel there to heal him.  So we can see the minds of the disciples racing trying to figure out what Jesus is doing and why.


b.  Jesus is talking about resuscitating Lazarus from death, but we have no hint of this yet in the context and must look at Jesus’ words from the viewpoint of the disciples.  In their minds Lazarus is not dead, only sick and sleeping.  Jesus says He has to go there to awaken him.  And the only purpose for waking him is to make him well; that is, to heal him.  But couldn’t this be done while he is sleeping, and couldn’t this be done from a distance?  And since Jesus has already said that “This sickness is not for the purpose of death, but for the glory of God,” then Lazarus isn’t dying, but Jesus intends to heal him.  So the disciples would interpret “awakening” as a metaphor for healing and nothing more.


c.  “That the disciples took the words of Jesus literally is not surprising in view of the fact that the message about Lazarus concerned his illness, not his death.  Sleep would have been a hopeful sign in any illness.  When Jesus announced he would recover there would not have seemed any necessity in their minds for a raising from death.”


d.  “We have no ground in these words for the modern doctrine of soul-sleeping.  Christ did not mean to say that the soul is unconscious between the time of death and the resurrection. For, when the disciples did not understand His figurative language, He told them plainly, ‘Lazarus is dead’ (Jn 11:11–15).  What Jesus meant was that death is something like that which takes place when we go to sleep.  What takes place when we go to sleep?  Surely the current of life does not cease, but flows on, and when we awake we feel better and stronger than before.  There is a shutting out of all the scenes of the world and time.  Just so it is in the case of the believer’s death.  Three ideas are contained in the word ‘sleep’”: continued existence—for the mind is active even though the body is still; repose—we lose our hold on and forget the things of the world; wakening—we always think of sleep as followed by awakening.”

� BDAG, p. 551.


� Wallace, Daniel B., Greek Grammar Beyond the Basics, p. 536.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and Other Early Christian Literature. (3rd ed.) (p. 354). Chicago: University of Chicago Press.


� Lenski, p. 788.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1983-c1985). The Bible Knowledge Commentary: An exposition of the scriptures (2:313). Wheaton, IL: Victor Books.


� Carson, D. A. (1994). New Bible Commentary: 21st century edition. (4th ed.) (Jn 11:1). Leicester, England; Downers Grove, Ill., USA: Inter-Varsity Press.


� Evans, W., & Coder, S. M. (1998, c1974). The Great Doctrines of the Bible. (p. 265). Chicago: Moody Press.





2
4

