John 1:1
John 10:7


 is the third person singular present/aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the inferential use of the postposition conjunction OUN, meaning “Therefore” plus the temporal adverb PALIN, meaning “again.”  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  The indirect object “to them” does not occur in the Greek text and has been added by some translators, such as the NASV.
“Therefore Jesus said again,”
 is the particle of affirmation AMĒN, which is used twice to indicate an emphatic truth.  It means “Truly, truly.”
  This is followed by the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is an aoristic or punctiliar present for what is happening right at that moment.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the Pharisees who were with Jesus.
“‘Truly, truly, I say to you”
 is the conjunction HOTI, which introduces indirect discourse (since we are already in direct discourse) and should be translated “that.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  With this we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”

The present tense is an aoristic present, which describes the unchanging or static state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the feminine singular article and noun THURA, meaning “the gate.”  Finally, we have the genitive of description or genitive of advantage from the neuter plural article and noun PROBATON, which means “for the benefit of the sheep.”  “BDF, 92 (section 166) list Jn 10:7 as an example [of a genitive of destination], but since doors don’t move off their hinges this is doubtful.  The idea is ‘the door that opens for [my underline to indicate the English preposition that should be used here in translation] the sheep,’ where the collocation of head noun and genitive noun implies a certain verbal notion.”
  Lenski, following A.T. Robertson, says that this is an objective genitive (‘to the sheep’) rather than a subjective genitive (‘for the sheep’).

“that I am the gate for the sheep.”
Jn 10:7 corrected translation
“Therefore Jesus said again, ‘Truly, truly, I say to you that I am the gate for the sheep.”
Explanation:
1.  “Therefore Jesus said again, ‘Truly, truly, I say to you”

a.  Seeing that the Pharisees have no idea what He is talking about, Jesus tries to teach the same principle in even simpler terms and explain what He meant by what He said.  “Because these Jewish leaders did not understand what Jesus was saying he goes back over it again from a different perspective.  In this repetition we see God’s graciousness, the same graciousness that caused the word of the Lord to come a second time to Jonah (Jon 3:1) and suffered with Israel’s waywardness throughout history.”


b.  The word “again” indicates that Jesus is going to say the same thing all over again, but this time He will be even more pedantic in His explanation.  He will teach these doctors of the Law as though they were first graders.  “Jesus repeats the allegory with more detail and with more directness of application.  Repeating a story is not usually an exhilarating experience.”


c.  Jesus is not being condescending by doing this.  He just wants these men to understand who He is and believe in Him, so they might be saved.

d.  Jesus uses the same emphatic phrase He used to begin this speech (10:1).  He uses it to these same men to indicate again that what He is about to say is an absolute truth.  This phrase also helps us recognize that Jesus is beginning His teaching again.  He is starting over and instead of teaching at a high school level, He will drop down to an elementary school level.

e.  “Instead of the leadership motif being in the spotlight, here the emphasis falls on the subject of security or safety within the sheepfold.”

2.  “that I am the gate for the sheep.”

a.  Jesus changing His analogy.  He is no longer the shepherd in the analogy.  Now He is the gate that opens to let the sheep out of the sheep pen and into the green pastures.

b.  Jesus is the means through which we (the sheep) must go to leave Satan’s world and enter into the millennial reign of the Messiah.  Jesus is the One through whom we must pass to go where God wants us.  “Sheepfolds were of various types.  At times they were located in or near a cave (1 Sam 24:3).  Some were permanent enclosures with a roof and stone walls, while others were temporary, consisting simply of an open pen with thorn-bush sides.  The shepherd guarded the single opening with his own body (Jn 10:7, 9).”


c.  Faith in Jesus as the Christ is the key that opens the gate.  “He did not mean that He was the literal, actual door or gate of the sheep fold, but that He as Savior constituted the way whereby a sinner could enter into salvation.”


d.  Jesus is indirectly telling these Pharisees that they are going into God’s kingdom (the millennial rule of the God of Israel) without Jesus opening the gate for them to do so.  The sheep now have to trust the gatekeeper to open the gate for them.


(1)  “In John’s Gospel, Jesus refers to himself as ‘the door’ (Jn 10:9), certainly meaning the door for the sheep [the Greek word THURA means both ‘door’ and ‘gate’; sheep pens usually have ‘gates’ not ‘doors].  He is the gate to salvation who ‘mediates membership of the Messianic community and reception of the promised blessings of salvation’ (TDNT, Volume III, p. 180).”



(2)  “At night the shepherd gathered his sheep to a safe place and kept watch (Luke 2:8).  A shallow cave was a good place of safety, and a wall was often built partly across the cave mouth to form an enclosure in front of it.  The wall was made of local stones and was topped with thorns.  It was in such a cave the King Saul went to sleep (1 Sam 24:3).  If there was no cave, a pallisade [wall] of stones was made out in the open, thorns being substituted for stones if necessary (Ezek 34:14).  The shepherd lay down across the one opening, effectively becoming a door for the sheep (Jn 10:7).”


e.  The English preposition “for” indicates both purpose and benefit.  Jesus as the gate for our entrance into the millennial kingdom of God is both God’s purpose and for our benefit.


f.  “Jesus’ audience had not understood the opening paroemia (who would at first hearing?), so He used it to embark on the parable of the Good Shepherd, a parable which explains what He meant by saying ‘and the sheep follow Him,’ (verse 4) as well as defines the thief and the robber of verse 1.  This parable explains the difference between the Good Shepherd and the thieves and robbers, which Jesus’ audience had apparently failed to grasp.  So this is the problem that this parable addresses.  A further point of amplification was that following the Shepherd leads to salvation (verse 9).  This was significant teaching for the Jews of Jesus’ day, for they were being instructed to leave the fold of Israel (which they had always regarded as a safe haven) and follow Jesus in order to be saved.  Furthermore, the means of salvation was disclosed as only to be obtained through the Shepherd’s death.”


g.  “Here Jesus changed the metaphor slightly.  In the first figure of speech, He was the Shepherd; here He is the Door to the sheepfold.  This is the third of seven statements in John’s gospel where “I AM” is followed by a predicate nominative (v. 11; 6:35; 8:12; 11:25; 14:6; 15:1, 5).  The religious leaders had failed to understand His first figure of speech.  Sometimes the shepherd slept in the opening of the sheepfold to guard the sheep.  No one could enter or leave except through him.  In Jesus’ metaphor He is the door through which the sheep enter the safety of God’s fold and go out to the rich pasture of His blessing.  It is through Him that lost sinners can approach the Father and appropriate the salvation He provides; Jesus alone is ‘the way, and the truth, and the life; no one comes to the Father but through [Him]’ (Jn 14:6; cf. Acts 4:12; 1 Cor 1:30; 3:11; 1 Tim 2:5).  Only Jesus is the true source of the knowledge of God and salvation, and the basis for spiritual security.”


h.  Ps 118:20, “This is the gate of the Lord; the righteous will enter through it.”
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