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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them,” followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”
“Jesus answered them,”
 is the accusative direct object from the neuter plural adjective POLUS (‘many’) and the noun ERGON (‘works’) plus the adjective KALOS (‘good’), meaning “many good works.”  Then we have the first person singular aorist active indicative from the verb DEIKNUMI, which means “to show; to demonstrate; point out, make known.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the antagonistic Jewish leaders who do not believe in Jesus.  Then we have the preposition EK plus the ablative of origin/source from the masculine singular article and noun PATĒR, meaning “from the Father.”
“‘I showed you many good works from the Father;”
 is the preposition DIA plus the accusative of cause from the neuter singular interrogative adjective POIOS, meaning “for, because, on account of which.”  With this we have the genitive of the whole from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “of them.”  Then we have the accusative of cause from the neuter singular noun ERGON, meaning “work.”  The entire phrase is literally “for which work of them,” which can be simplified in English translation to “for which of them.”  This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Finally, we have the second person plural present active indicative from the verb LITHAZW, which means “to stone someone.”

The present tense is a tendential present, describing what is purposed or intended but not yet taking place.  “The tendential idea refers to an action which was begun, attempted, or proposed, but not carried out.  Some divide this category into conative (action intended but not undertaken) and inchoative (action started but not completed).  The tendential idea can be expressed in English with such words as ‘try,’ ‘trying,’ or ‘attempting.’  In Jn 10:32 Jesus asks ‘For which of these works are you contemplating stoning me?’.  The Jews were not actually stoning Jesus as He uttered these words, as is implied in several versions (niv, njb, av).  The information grammaticalized by the present form is Jesus’ perception of the progressive nature of this contemplation.”


The active voice indicates that the antagonistic Jews intend to produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“for which of them are you stoning Me?’”

Jn 10:32 corrected translation
“Jesus answered them, ‘I showed you many good works from the Father; for which of them are you stoning Me?’”
Explanation:
1.  “Jesus answered them, ‘I showed you many good works from the Father;”

a.  The Jews picked up stones to kill Jesus.  Jesus answers their actions with His words.

b.  The many good works that Jesus showed these disbelieving Jews were all the miracles He performed, especially:



(1)  the healing of hundreds of people on His first visit to Jerusalem, Jn 2:23, “Now while He was in Jerusalem at the Passover, at the festival, many believed in His person, by observing His miracles, which He was doing”;


(2)  the healing of the lame man, Jn 5:1-9;



(3)  the healing of the man born blind, Jn 9:1-7.


c.  These miracles are all said to originate with God the Father.  Jesus performed the same works of healing on earth that He saw His Father do from heaven.


d.  Notice that Jesus gives credit to God the Father for the miracles.  He is simply the agent, working on behalf of the Father.  He is the ambassador for the Father.


e.  The word “many” is significant, because it indicates that there were many more miracles performed by Jesus, which are not mentioned by John in this short story.

f.  These works are “good” because they come from God the Father.  Nothing “bad, wrong, evil, or sinful” can come from God.  God is perfect and all His works are “divine good.”


g.  The verb “I showed” indicates that Jesus deliberately performed the miracles for the purpose of showing that they were from the source of God the Father.  The miracles had a greater purpose than just to alleviate suffering.


h.  The logic of Jesus here is that Jesus has done nothing but divine good; that is, the things or works that God the Father wanted Him to do.  So why are the Jewish leaders seeking to kill someone who has done nothing but divine good—the works that God the Father was constantly performing for the Jews?

2.  “for which of them are you stoning Me?’”

a.  Jesus then asks one of the most important questions that could possibly be asked these unbelievers.  For which divine good work He has done are they going to murder Him?  The question implies the answer that there is no divine good deed for which anyone should ever suffer.

b.  Stoning was supposed to occur for certain sins and evil committed by people in Israel, not for the performance of good deeds, divine good, and certainly not for healing a person.

c.  Jesus’ question asserts that the execution of capital punishment on a person should depend on some evil or sinful thing they have done, and of course, Jesus has never done anything that was sinful or evil.  Therefore, there is no legal basis for the intended actions of these Jews.


d.  Commentators’ comments.



(1)  Showing majestic calm in the face of His opponents’ murderous rage, Jesus asked them pointedly, ‘I showed you many good works from the Father; for which of them are you stoning Me?’  The Lord did not soften or withdraw His claim to be equal with God.  Instead, He forced them to face and deal with His miraculous good works done at the direction of the Father.  Those works offered visible, tangible, and inescapable proof of His oneness with God, and thus proved that He was not a blasphemer, as, in fact, His opponents were.  The Lord’s question also put the Jewish leaders in the awkward position of opposing the very public and popular good things He had done in healing the sick, feeding the hungry, liberating the demon-possessed, and even raising the dead (cf. Lk 7:14–15; 8:52–56).”



(2)  “This is a most amazing scene.  They are standing there with stones and are ready to kill him, and he calmly tries to help them see their error.  Here is sovereign calmness that comes from being centered in Cod’s will, the will of the Father who is greater than all.  And by continuing to try to help them come to faith even as they are seeking to stone him Jesus manifests amazing grace.  He is graciously calling them to reconsider, for they know not what they do.  These men are seeking to kill the one who is offering them life—offering it to them even in the midst of their attack against him.  The glory of God, which is his grace, continues to shine brightly at this point.  He appeals to them on the basis of their own experience and the Scriptures.  These deeds are from the Father, from the one they claim as their Cod.  They are ‘great’ (KALOS), the same word used to describe the shepherd as ‘good’.  His deeds are not just great, they are admirable.  ‘It is impossible to find a single English word equivalent to the Greek, which suggests deeds of power and moral excellence, resulting in health and well-being’ (Barrett 1978:383).  These are deeds that should have provoked awe and admiration and praise, not anger and hostility.  They are KALOS precisely because they arc from the Father.  Nothing is truly KALOS except that which proceeds from the Father, the source of all that is good and true and worthy.”



(3)  What Jesus asks is this, ‘Does any work that I have shown you contradict my assertion that I and the Father are one,’ so that this assertion of mine must be ranked as blasphemy deserving the penalty of stoning?  The question is directly to the point.  Those who think that Jesus is shifting the issue from his words (which sound like blasphemy to the Jews) to his works (which the Jews must acknowledge as ‘excellent’), miss the very point that is emphasized in ‘from my Father’.  The question of Jesus contains no irony, which would only the more enrage the passion of the Jews.  It calmly asks them to stop and to think, to make sure of their ground, and lays the finger on the one decisive point.  Jesus never asks anyone simply to assent to the abstract metaphysical proposition that he and the Father are one in essence.  That would be a serious mistake and would call out equally abstract denials.  What he does is to show us the quality of his words and of his works; these are the true mirror of his person.  He who looks into this mirror will confess with John, ‘We beheld his glory, glory as of the Only-begotten from the Father.’”
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