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
 is the nominative subject from the masculine singular article and noun PATĒR plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My Father.”  Then we have the appositional nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to God the Father.  This is the reading of p66 written about 200 A.D. as opposed to the reading of Codex B (350 A.D.) and Sinaiticus () and a few other uncial manuscripts (supported by the Old Latin, Vulgate, Bohairic, Gothic translation and the Church Fathers Ambrose and Augustine) [the reading of these manuscripts and translations is the accusative neuter singular  which, then gives the translation “What My Father has given to me is greater than all things.”  The neuter singular is certainly the more difficult reading and there is no good reason why HOS in the masculine would ever be changed to HOS in the neuter, if the masculine were original.  Therefore, Nestle-Aland says that the original text is the neuter singular HO.  However, this means that the verse is saying that the sheep, who have been given to Jesus are greater than all, which has nothing to do with the context of everything else being said and does not support the immediate line of logic being used by Jesus.  Papyrus number 66 (200 A.D.) is clearly the masculine HOS, and makes sense grammatically.  If the accusative neuter singular is correct, then the Greek says: “The thing which [or What] My Father has given to Me is greater than all things.”  Either the thing which the Father has given [that is, the sheep] is greater than all, or the Father is greater than all.  The former makes no sense in the line of reasoning being used by Jesus to declare the believer’s eternal security.  Lenski explains: “It [reading the accusative of HOS instead of the masculine] introduces a thought that is wholly untenable.  For this reading, which draws ‘My Father’, placed in front of the relative clause, into that clause, throws a peculiar emphasis on ‘My Father’: ‘What my Father has given me,’ etc. and thus injects the implication into the clause that besides what his Father has given him Jesus has something that is not so acquired.  This is not true; all that Jesus has comes from his Father.  In addition, this reading produces the strange thought that the sheep are greater than everything else and on this account are held firmly by the Father’s hand.  In what respect are they ‘greater?’ one is moved to ask.”

Then we have the third person singular perfect active indicative from the verb DIDWMI, which means “to give.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “has.”


The active voice indicates that God the Father has produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.  Then we have the ablative of comparison from the neuter plural adjective PAS, meaning “than all.”  This is followed by the predicate nominative from the neuter singular adjective MEGAS, meaning “greater.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is a static/aoristic present, which views the state of being as an unchanging fact.


The active voice indicates that God the Father produces the state of being greater than all.


The indicative mood is declarative for a simple statement of fact.

Not stated, but implied here, is the accusative direct object from the intensive pronoun AUTOS, meaning “[them]” and referring to the sheep.

“My Father, who has given [them] to Me, is greater than all;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  Then we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”

The present tense is a static/aoristic present, which describes an action as a perpetual fact.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (no one) producing the action of being able to do something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the present active infinitive from the verb ARPAZW, which means “to grab or seize suddenly so as to remove or gain control, snatch/take away forcefully someone Jn 6:15; 10:28f; Jude 23.”


The present tense is a gnomic present for a universal or axiomatic truth.


The active voice indicates that the subject no one produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb DUNAMAI.

There is no direct object ‘[them]’; it must be supplied for the purposes of correct English grammar.  Finally, we have the preposition EK plus the ablative of separation from the feminine singular article and noun CHEIR, meaning “from or out of the hand” plus the possessive genitive from the masculine singular article and noun PATĒR, meaning “of the Father” or “the Father’s hand.”
“and no one is able to snatch [them] out of the Father’s hand.”
Jn 10:29 corrected translation
“My Father, who has given [them] to Me, is greater than all; and no one is able to snatch [them] out of the Father’s hand.”
Explanation:
1.  “My Father, who has given [them] to Me, is greater than all;”

a.  Jesus has just stated that someone will not be able to snatch a believer out of His hand.  Now He reinforces that promise by declaring to no one is able to snatch a believer out of the hand of God the Father.  No one can do this because God the Father is greater than all creatures, angelic or human.

b.  Creatures do not even come close to the power of God the Father (or any other member of the Trinity).  The implication is that if God the Father has hold of us, then we are as secure as secure can be.

c.  God the Father owned the sheep first.  God the Father gives the sheep to God the Son.  We might say that we are handed over from one member of the Trinity to another.  Just as we are perfectly secure in our relationship with God the Father, so also we are perfectly secure in our relationship with God the Son.


d.  Once we belonged to God the Father, but now we belong to the Lord Jesus Christ.  Both the Father and the Son have had a hold on us, and therefore, we cannot lose our eternal salvation.

e.  When Jesus says that the Father is greater than all, He is not talking about His own deity, because the members of the Trinity of co-equal.  However, in His humanity, and therefore, in His hypostatic union, He is subordinate to the Father in obedience to the will of the Father as the supreme example of His total love for the Father.  “When he speaks of the Father as greater than himself (Jn 14:28; 10:29) he is evidently referring, not to any essential or circumstantial inferiority, but to the fact that subordination to the Father’s will and initiative is natural and necessary to him.  The Father is greater than he because in relation to the Father it is always his nature freely and joyfully to act as a Son.  But this does not mean that he is to be subordinated to the Father in men’s esteem and worship.  Just the reverse; for the Father seeks the Son’s glory no less than the Son seeks the Father’s glory.”

2.  “and no one is able to snatch [them] out of the Father’s hand.”

a.  The subject “no one” does not refer to another member of the Trinity, because another member of the Trinity would not be trying to snatch a believer out of the hand of a member of the Trinity.  Jesus Christ did not have to snatch believers from God the Father.  Believers were given to Him, because of what He did for the Father on the Cross in bearing the sins of the world and being judged for them.

b.  Therefore, the subject “no one” refers to creatures, whether angelic or human.  Satan cannot snatch us from God’s hand.  Demons cannot snatch us from God’s hand.  Unbelievers cannot snatch us from God’s hand.  And wonder of wonders, we cannot snatch ourselves from God’s hand.  God is holding onto us; we are not holding onto God.  Regardless of how much we think we are letting go of God, He is not letting go of us.  This is why once a person is saved, they are saved forever.  God doesn’t give us conditional life.  He gives us eternal life, and that eternal life begins right now.  We don’t have the power to remove our eternal life from our human spirit and undo the creation of the human spirit that God created in us at the moment of salvation.  We don’t have the power to undo the imputation of divine righteousness.  We cannot change our salvation by anything we do once we believe in Christ with the tiniest of faith.

c.  If someone else could snatch us from the hand of God, then we could snatch ourselves from the hand of God.  But fortunately for us we cannot undo the work of God in eternal salvation by our stupid relapse into degeneracy, apostasy, or perpetual carnality.  We may die from the statement of sinfulness resulting in physical death (commonly called the ‘sin unto death’), but we are still saved.  God saves us and keeps us saved, and no creature, including ourselves, can change the sovereign will and action of God in eternal salvation.


d.  God the Father is a spirit, and therefore, does not have “hands.”  The word is an anthropomorphism, which “is the attributing of human or bodily characteristics to God. Although God is spirit (Jn 4:24) and does not have a physical body like we do, He is often portrayed with human characteristics.  God’s hand in John 10:29 speaks of strength.  Anthropomorphisms could be thought of as accommodations to our human limitations, to help us have some mental conception of God.”


e.  Not stated here, but perhaps implied, is that fact that these antagonistic unbelieving leaders of Israel are not going to be able to snatch believers away from God the Father and God the Son as well.

f.  Commentators’ comments.



(1)  “The Father gave believers to the Lord Jesus as a permanent gift to be retained permanently by Him.  And then, not only are we in the clasp of the hand of our Lord, but we are safely resting in the hand of God the Father.  Two hands of infinite proportions are holding us in salvation. And the owners of these hands are one in essence, two Persons of the Triune God.”



(2)  “Nowhere in Scripture is there a stronger affirmation of the absolute eternal security of all true Christians. Jesus plainly taught that the security of the believer in salvation does not depend on human effort, but is grounded in the gracious, sovereign election, promise, and power of God.”
  And yet, there are places in MacArthur’s commentaries where he insists that a believer can lose their salvation.  You can’t have it both ways.  We are either saved and remain saved forever regardless of what we do after salvation, or we are not saved.


(3)  “The impossibility of true believers being lost, in the midst of all the temptations which they may encounter, does not consist in their fidelity and decision, but is founded upon the power of God.”
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