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
 is the postpositive conjunction OUN, which is used to continue the narrative, especially in the writings of John, and meaning “Then” plus the third person plural aorist active indicative from the verb KUKLOW, which means “to surround someone.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews hostile to Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews” and referring to those hostile to Jesus.

“Then the Jews surrounded Him,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say: kept on saying.”

The imperfect tense is a descriptive/durative imperfect, which describes a repeated action in the past without reference to its conclusion.  This is translated “they kept on saying.”


The active voice indicates that the Jews surrounding Jesus kept on producing the action.

The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the preposition HEWS plus the adverb of time POTE, meaning literally “until when,” but in English idiom: “How long?”
  Then we have the accusative direct object from the feminine singular article and noun PSUCHĒ plus the possessive genitive from the first person plural personal pronoun EGW, meaning “Your soul.”
  With this we have the second person singular present active indicative from the verb AIRW, which means “to lift up; to raise.”  However, “lifting up or elevating one’s soul” is an idiom, meaning “to keep in a state of uncertainty about an outcome, keep someone in suspense, Jn 10:24.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
The direct object “us” is implied, but not stated in the Greek.
“and kept on saying to Him, ‘How long will You keep [us] in suspense?”
 is the conditional particle EI, introducing a first class condition—a condition of fact and reality: “If” and its true.  This particle introduces both real conditions and hypothetical conditions: “It is a marker of a condition, existing in fact or hypothetical, translated if with the indicative mood in all tenses, to express a condition thought of as real or to denote assumptions; for example, if you really are the Son of God Mt 4:3; 5:29f; 6:23; 8:31; Acts 5:39.”
  Since these Jews don’t believe Jesus is the Messiah, their first class condition is an assumption of fact for the sake of argument.  In English thought we say something like: “Assuming You are the Christ” or “If you really are the Christ.”  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  This is followed by the second person singular present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for hypothetical fact.

Then we have the predicate nominative from the masculine singular article and noun CHRISTOS, meaning “the Christ.”  This is followed by the second person singular aorist active imperative from the verb EIPON, which means “to say; to tell.”

The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is a command.

Then we have the dative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to the Jewish leaders.  Finally, we have the instrumental of manner from the feminine singular noun PARRĒSIA, meaning “a use of speech that conceals nothing and passes over nothing: literally ‘with outspokenness, frankness, plainness’; which can be translated adverbially: plainly, openly Mk 8:32; Jn 7:13; 10:24; 11:14; 16:25.”

“If You really are the Christ, tell us plainly.’”
Jn 10:24 corrected translation
“Then the Jews surrounded Him, and kept on saying to Him, ‘How long will You keep [us] in suspense?  If You really are the Christ, tell us plainly.’”
Explanation:
1.  “Then the Jews surrounded Him,”

a.  It is mid to late December and Jesus is walking with His disciples on the east side of the temple grounds in the area called Solomon’s porch.  It is the festival of Rededication in the winter of 29 A.D.

b.  As Jesus is walking, He is suddenly surrounded by some of the leaders (Pharisees) and other thugs of the Jews who are antagonistic to Jesus and want to kill Him.  They surround Him because they don’t want Him to slip away into the crowd as before and get away from them.  They think they have Him trapped physically.

c.  “Notice that the Jews were demanding a public pronouncement that Jesus was the Messiah, and they asked Him to do this in the most public of all buildings in Judaism, the temple.  Their purpose, however, was not to honestly seek information, but rather to trap Him in some technicality so that they could do away with Him.  We have seen the growing tide of hatred building in these men and have seen that they had already mounted attacks with the intent of stoning Him (Jn 8:59).  The development of this particular narrative confirms that was also their intent on this occasion.  So we are studying yet another plot to do away with Jesus.  With this intent, the Jewish leaders surrounded Him, like a pack of voracious wolves.”

2.  “and kept on saying to Him, ‘How long will You keep [us] in suspense?”

a.  This group of men accost Jesus and repeatedly ask Him this question.

b.  The question is not seeking information, but is a challenge to Jesus to make a definitive statement about Himself.  These antagonistic Jews want Jesus to say something they can use against Him, and therefore, they are trying to goad Him into openly declaring something they can use for an accusation of blasphemy.

c.  Implied in this statement is the fact that Jesus does have a legitimate answer that will no longer keep them in suspense.

3.  “If You really are the Christ, tell us plainly.’”

a.  This first class condition is not an if statement regarding a fact, because these Jews do not believe that Jesus is the Christ.  This ‘if statement’ is an assumption of a fact for the sake of argument or discussion.
  In English we commonly say, “Let’s say for the sake or argument that you are the Christ.  If this is so, tell us plainly.”

b.  These men hated Jesus.  They didn’t believe He was the Christ.  They wanted Him to say that He was, because they considered such a statement coming from Him to be blasphemy.  They knew that He had a human mother named Mary and had grown up in Nazareth.  They also knew that the Messiah was supposed to come from the city of David, Bethlehem.  So they reasoned that if they could get Jesus to declare Himself to be the Messiah, then He would lying about the fact He was God or that He came from God, and that lie would be reason enough to stone Him to death.

c.  These men aren’t interested in the plain truth.  They have already made up their minds that Jesus is guilty of blasphemy.  They want a clear statement from Him that they can use to influence others to not believe in Him, lest they also be accused of blasphemy along with Jesus.

d.  “Jesus declined to use the word CHRISTOS (Messiah) then as now because of the political bearing of the word in their minds.  The populace in Galilee had once tried to make him king in opposition to Pilate (Jn 6:14f).  When Jesus does confess on oath before Caiaphas that he is the Christ the Son of God (Mk 14:61f=Mt 26:63f), the Sanhedrin instantly vote him guilty of blasphemy and then bring him to Pilate with the charge of claiming to be king as a rival to Caesar.  Jesus knew their minds too well to be caught now.”


e.  “By presenting the question of the Jews in this manner, John set in bold relief the contrast between their question and Jesus’ earlier presentation of himself by way of images or figures of speech.  The earlier figures should have been clear to the Jews because such a style of pictorial speaking was part of their common heritage.  The Old Testament is filled with picture-thinking.  But unfortunately these Jews were unable (or perhaps unprepared because of their casuistic, rabbinic logic) to understand the meaning and nature of Jesus’ messianic claims.  Whatever the reason, these Jews (whether or not opponents) failed to perceive his messianic claims and began again on the familiar path of misunderstanding and antagonism with Jesus.”


f.  “The hostile Jews accosted the Lord.  By asking Jesus if He was the Messiah, the Jewish leaders were certainly asking the right question; indeed, it is the most significant question anyone can ask (Mt 16:15–16).  But given the revelation they had seen and heard, and their hostility to Jesus over the course of that revelation, their motive was suspect.  Far from being an honest request for information, their inquiry was actually just another attempt to trap Jesus with a view to getting rid of Him.  Because He was the greatest threat to their power and prestige, they were desperately looking for a way to discredit Him and dispose of Him altogether.  They were unsettled by the miraculous signs He performed (Jn 11:47); tired of the divisions He caused (Lk 12:51–53), even within their own ranks (Jn 9:16); fearful of the revolt He might spark against Rome, which would jeopardize their privileged political status (Jn 11:48); angered by His public rebuke of their hypocrisy (Mt 23:1–36); and, most of all, outraged by His unapologetic claim to be God (Jn 5:18; 10:33; 19:7).  The Jewish authorities’ strategy was to make Him declare publicly that He was the Messiah, so that they would have a pretext for arresting Him.”


g.  “The implication is by no means that these Jews would believe if Jesus would say in so many words, ‘I am the Christ’.”
  “The passage before us represents a hostile intent, reflecting a desire of the Jewish leaders to discredit Jesus rather than to follow him.  This accords with the reply of Jesus that follows: he perceived the real motive of his questioners.”
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