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
 is the additional/additive use of the conjunction KAI, meaning “In addition.”  Then we have the accusative direct object from the neuter plural adjective ALLOS, meaning “other” plus the noun PROBATON, meaning “sheep.”  With this we have the first person singular present active indicative from the verb ECHW, meaning “to have: I have.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus produces the action of having.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the neuter plural relative pronoun HOS, meaning “which” and referring back to the neuter plural noun PROBATON = sheep.  This is followed by the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that the other sheep produce the state of not being from the fold of Israel.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EK plus the ablative of origin (meaning “from”) from the feminine singular article and noun AULĒ, meaning “a fold or enclosure for sheep”
 plus the feminine singular demonstrative pronoun HOUTOS, used as an adjective and meaning “this.”  The entire prepositional phrase is translated “from this fold.”

“In addition, I have other sheep, which are not from this fold;”
 is the accusative direct object from the neuter plural combination of the conjunction KAI and the demonstrative pronoun EKEINOS into the word KAKEINOS, meaning “that one also, also he or she Jn 10:16; 17:24; Acts 5:37; 15:11; 1 Cor 10:6; 2 Tim 2:12; Heb 4:2.”
  In the plural we have to translate this “them also.”  KAI is used in its adverbial or adjunctive sense, meaning “also.”  Then we have the third person singular present active indicative from the verb DEI, which means “it is necessary; or one must.”

The present tense is an aorist present, which describes the present situation as a fact.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative subject of the infinitive from the first person singular personal pronoun ME, meaning “Me,” but as the ‘subject’ of the infinitive it is translated “I.”  With this we have the aorist active infinitive from the verb AGW, which means “to lead; to bring.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus must produce the action.


The infinitive is a complementary infinitive completing the meaning of the impersonal verb DEI.  Literally this says “It is necessary that I also lead them.”  It can also be translated “I must also lead them.”
“I must also lead them,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the genitive direct object from the feminine singular article and noun PHWNĒ with the possessive genitive from the first person singular personal pronoun EGW, meaning “My voice.”  Then we have the third person plural future active indicative from the verb AKOUW, which means “to hear; to listen to, heed.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the other sheep will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive/continuative use of the conjunction KAI, meaning “and” plus the third person plural future deponent middle indicative from the verb GINOMAI, which means “to become: they will become.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form, but active in meaning with the subject (the other sheep) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the cardinal adjective HEIS, meaning “one” and the noun POIMNĒ, meaning “flock.”  This is followed by the predicate nominative from the masculine singular cardinal adjective HEIS, meaning “one” plus the noun POIMĒN, meaning “one shepherd.”  There is no preposition (META, SUN) meaning “with” in the Greek.  Instead of “with” we could just as easily suggest the word “under: one flock [under] one shepherd.”  If we don’t add a preposition “with” or “under” the statement says that the other sheep will become one shepherd, which makes no sense.
“All known witnesses except the Latin Vulgate read ‘one flock’.  Jerome’s erroneous rendering unum ovile (‘one fold’) was followed by Wycliff and the translators of Cromwell’s Great Bible, the Geneva Bible, the Bishops’ Bible, the Rheims-Douay Bible, and the Authorized or King James Bible.”

“and they will listen to My voice; and they will become one flock, [with] one shepherd.”
Jn 10:16 corrected translation
“In addition, I have other sheep, which are not from this fold; I must also lead them, and they will listen to My voice; and they will become one flock, [with] one shepherd.”
Explanation:
1.  “In addition, I have other sheep, which are not from this fold;”

a.  In addition to the sheep from the fold of Israel are the sheep from the fold of the Gentiles.

b.  There are sheep among the Gentiles who must be gathered from throughout the world and brought into the fold with the sheep of Israel.

c.  A similar analogy is used by Paul in Rom 11, using the illustration of grafting a new branch into an old tree.  Rom 11:16-21, “Moreover, if the first fruits [Abraham, Isaac, and Jacob] [are] holy [and they are], the lump [OT believers] [is] also; and if the root [Jesus Christ] [is] holy [and it is], the branches [believers of Church Age] [are] also [holy].  Moreover, if some of the branches [Jewish unbelievers of Church Age] were broken off [temporal and eternal judgment] [and they were], and you [Gentile believers of Church Age], being a wild olive tree, have been grafted in among them [Jewish believers] and have become co-partners [with Jewish believers] of the richness [temporal and eternal blessings] of the root [Jesus Christ] of the olive tree [God’s plan], stop exulting yourselves by degrading the branches [Jewish unbelievers].  Now since you are exalting yourselves by degrading [them], you do not sustain the root, but the root [sustains] you.  Therefore, you will object, ‘The branches were broken off, in order that I [Gentile believer] might be grafted in.’  Quite right!  Because of unbelief they were broken off, but you stand because of faith [in Christ].  Stop thinking proud thoughts, but respect [God].  For if God did not spare the natural branches, neither will He spare you [Gentile believer guilty of anti-Semitism].”


d.  Old Testament background for this statement is found in:



(1)  Isa 49:6, “He says, ‘It is too small a thing that You should be My Servant 

To raise up the tribes of Jacob and to restore the preserved ones of Israel; I will also make You a light of the nations so that My salvation may reach to the end of the earth.’” 


(2)  Isa 56:8, “The Lord God, who gathers the dispersed of Israel, declares, “Yet [others] I will gather to them, to those [already] gathered.”

e.  The New Testament fulfillment of these words is declared by Paul in Acts 28:28, “Therefore let it be known to you that this salvation from God has been sent to the Gentiles; they will indeed listen.’”
2.  “I must also lead them,”

a.  The Lord Jesus Christ must lead Gentiles who believe in Him into His one great fold, which is being created as a new spiritual species; that is, the Church.

b.  Jesus is the shepherd for both the flock of Israel and the flock of Jews and Gentiles known as the Church.

c.  To lead the sheep means to provide for them in every way.  Just as the Lord provides for the Jews in every way, so He provides for the Church in every way.

3.  “and they will listen to My voice; and they will become one flock, [with] one shepherd.”

a.  To listen to the voice of the Lord means to obey Him.  This does not just refer to hearing the teaching of the word of God, but to hear and obey.  We are not hearers only of the word of God, but doers also, Jam 1:22.  The Greek word PHWNĒ also means “message,” which means that the other sheep (the Gentiles) will listen to the message of the gospel and believe in Christ.


b.  Listening to the voice of Jesus  here refers specifically to believing in Him.  The result of believing in Jesus for the Gentile is to become one flock with one shepherd.  The one flock is the flock of all believers of human history, who have only one shepherd—the Lord Jesus Christ.

c.  The Gentiles will believe in Christ and become one flock with the Jews who have believed in Christ, and in the near future, this one flock will become the unique flock called the Church; that is, the new man, a new spiritual species.  Eph 2:14-16, “For He Himself is our peace, who has caused to make both [Jew and Gentile] one and has torn down the dividing wall consisting of the barrier, the hatred, having abolished in His flesh the Law characterized by the commandments consisting in ordinances, in order that He might cause to create in Himself the two [Jew and Gentile believers] resulting in one new man [a new spiritual species], producing peace, and that He might reconcile them both in one body to God by means of the cross, having put to death the hostility by means of it.”

d.  John will further clarify this statement in his explanation in Jn 11:51-52, “Now he did not say this on his own initiative, but being high priest that year, he prophesied that Jesus was going to die for the nation, and not for the nation only, but in order that He might also gather together into one the children of God who are scattered abroad.”

e.  Commentators’ comments:



(1)  “There may be many folds of the one flock.  Christ’s use of ‘flock’ here is just another metaphor for kingdom in Mt 8:11 where the children of the kingdom come from all peoples and nations.  See also the various metaphors in Eph 2 for this same idea.  There is only the one Great Shepherd of the sheep (Heb 13:20), Jesus Christ our Lord.”



(2)  “The other sheep to which Jesus here refers must be Gentiles.  But although there are different folds there is only one flock, as there is only one shepherd.  This statement witnesses to the variety within the community of God’s people, yet its essential unity in Christ himself.”



(3)  “Verse 16 has been the subject of considerable scholarly and ecclesiastical debate.  The text indicates Jesus proclaimed that not all his sheep were at that time in the sheep ‘pen’.  As a result he understood his mission also to involve the gathering of the other sheep so that all might belong to one ‘flock’ or ‘herd’.  The issue is significant because not everyone is from (out of) the same sheepfold or enclosure, but all belong to the one flock since there is only one shepherd.  So much for the basic argument.  The question is: What did Jesus mean by this statement?  It certainly is a stretch in logic to suppose with the Mormons that Jesus was here referring to North America and Indian ancestors on the western side of the Atlantic Ocean.  Such an idea has to be read into the text and not interpreted from the text. The context must instead refer to a situation in the time of Jesus and the early church.  …The alternative possibility is that the first group refers to the Jews who followed Jesus and who already were being viewed as part of the fold.  They could thus be identified with the flock of Jesus.  The other group would then logically seem to refer to the Gentiles who would come thereafter into the flock. (Note the strategic coming of the Greeks at Jn 12:20, which seems to serve as a sign to Jesus of the changing time and the coming of his hour.)”



(4)  “The other sheep in view here are Gentiles, who are not of Israel’s fold.  They, too, will hear Jesus’ voice calling them to salvation (Isa 42:6; 49:6; Rom 1:16), and redeemed Jews and Gentiles will become one flock with one shepherd.  To suggest that Jews and Gentiles would be united in one flock was a revolutionary concept.  The Jews despised Gentiles, and they returned the animosity.  Even Jewish believers were so programmed to prejudice that they were slow to accept Gentiles as equal members in the church (Acts 10:9–16, 28; 11:1–18; 15:1–29).  True unity between Jews and Gentiles defines the church because both are sheep who belong to the same Shepherd.”



(5)  “The other sheep . . . not of this flock refers to Gentiles who would believe. His coming death would bring them also to the Father.  They too will listen to Jesus’ voice.  Jesus continues to save people as they hear His voice in the Scriptures.  Acts 18:9-11 illustrates how this works out in the history of the church.  ‘I have many people in this city’ (Corinth), the Lord told Paul.  One flock and one Shepherd speaks of the church with believers from Jewish and Gentile ‘sheep pens’ in one body with Christ as Head.”



(6)  “The ‘fold’ is Judaism (Jn 10:1), but there is another fold—the Gentiles who are outside the covenants of Israel (Eph 2:11ff).  In our Lord’s early ministry, He concentrated on the ‘lost sheep of the house of Israel’ (Mt 10:5–6; 15:24–27).  The people converted at Pentecost were Jews and Jewish proselytes (Acts 2:5, 14), but the church was not to remain a ‘Jewish flock’.  Peter took the Gospel to the Gentiles (Acts 10–11), and Paul carried the message to the Gentiles in the far reaches of the Roman Empire (Acts 13:1ff).  There is but one flock, the people of God who belong to the Good Shepherd.  God has His people all over this world (see Acts 18:1–11), and He will call them and gather them together.  The missionary message of the Gospel of John is obvious: ‘For God so loved the world’ (Jn 3:16).  Jesus Himself defied custom and witnessed to a Samaritan woman. He refused to defend the exclusivist approach of the Jewish religious leaders.  He died for a lost world, and His desire is that His people reach a lost world with the message of eternal life.”
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