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John 10:11


 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present or static/gnomic present, which views the perpetual state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine singular article and noun POIMĒN plus the article and adjective KALOS, meaning “the good shepherd.”
“I am the good shepherd;”
 is the nominative subject from the masculine singular article and noun POIMĒN plus the article and adjective KALOS, meaning “the good shepherd.”  Then we have the accusative direct object from the feminine singular article and noun PSUCHĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His life.”
  This is followed by the third person singular present active indicative from the verb TITHĒMI, which means “to lay down or give (up) one’s life Jn 10:11, 15, 17, 18ab; 13:37f; 15:13; 1 Jn 3:16ab.”


The present tense is a gnomic present, which describes a universal truth, a maxim, a commonly accepted fact, or a very widespread practice or custom.


The active voice indicates that the good shepherd produces the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition HUPER plus the genitive of advantage and substitution from the neuter plural article and noun PROBATON, meaning “on behalf of; for the advantage of; and simply for the sheep.”
  The prepositional phrase is used this way in: Jn 11:50–52; 18:14; Rom 5:7ab; Jn 10:11, 15; 13:37f; 15:13; 1 Jn 3:16b; Rom 16:4; 2 Cor 12:15; Eph 3:1, 13; Col 1:24a.
“the good shepherd lays down His life for the sheep.”
Jn 10:11 corrected translation
“I am the good shepherd; the good shepherd lays down His life for the sheep.”
Explanation:
1.  “I am the good shepherd;”

a.  Jesus continues by declaring one of the seven “I am” titles found in the gospel of John.  He declares that He is the Good Shepherd.


b.  The words “I am” implies that Jesus is God.  But the word “good” also implies that Jesus is God according to His statement in Mk 10:18, “And Jesus said to him, ‘Why do you call Me good?  No one is good except God alone.’”


c.  This declaration also fulfills all the ‘shepherd’ passages in the Old Testament related to the Messiah, the shepherd of the flock of Israel.


d.  The word “good” also implies that the Pharisees to whom Jesus is speaking are not good shepherds of the flock of Israel.


e.  Not only is Jesus the Good Shepherd, but He is also described in the New Testament as:



(1)  “The Great Shepherd” Heb 13:20; and


(2)  “The Chief Shepherd” 1 Pet 5:4.


(3)  Rev7:17a, “because the Lamb, the one in the middle of the throne, shall shepherd them.”


f.  “When Jesus claimed to be the Good Shepherd he was making a messianic claim.”


g.  “When the predicate [KALOS] has the article [HO] it is identical and convertible with the subject, (A.T. Robertson’s Grammar, p. 768).  Hence, this shepherd is absolutely in a class by himself; no other shepherd can ever be grouped with him.  Thus we cannot attach to the article the idea of previous reference, for this Supreme Shepherd has not been mentioned before.  …Jesus does not add the adjective KALOS predicatively; for this would say only that ‘the shepherd is good’ and in the same class with other good shepherds.  Jesus says far more; he is in a class by himself.  He does not say HO KALOS POIMĒN = ‘the good shepherd’; for this would place the emphasis only on ‘good’ over against ‘bad’.  Jesus does not here compare himself with other shepherds; he asserts far more than that he is relatively better than other shepherds, namely that he is a shepherd in a sense in which no other man can ever be a shepherd.  This is the thought in making the predicate read HO POIMĒN HO KALOS.  By adding the adjective with a repetition of the article both the noun and the adjective become strongly emphatic, and the latter becomes a sort of climax, an apposition to the noun by the use of a separate article, (Robertson’s Grammar, p. 776 and 468).  Unfortunately, the English is unable to reproduce this weight of meaning in translation.  Jesus is the shepherd, absolutely in a class by himself as the shepherd; and he is excellent with an excellence unique and all his own.”

2.  “the good shepherd lays down His life for the sheep.”

a.  Jesus then gives the reason why He is the good shepherd.  He is the good shepherd because He is willing to lay down His life for the sheep.  He is willing to sacrifice Himself to the ravenous wolves, in order to save His flock.

b.  Notice that the good shepherd does not lay down His life for Himself, but for the benefit and advantage of the sheep.  The sheep are normally the ones who lay down their lives for the benefit of the shepherd.  But this is not true in the case of Jesus.  They sacrifice themselves that the shepherd might have meat and wool.  The good shepherd sacrifices Himself that the sheep might have eternal life.

c.  The Pharisees are unwilling to sacrifice themselves for another.  The Pharisees expect others to sacrifice themselves for the benefit of the Pharisees.  Jesus is the polar opposite of the Pharisees.


d.  David was the illustration of this principle in the OT:



(1)  1 Sam 17:34-35, “But David said to Saul, ‘Your servant was tending his father’s sheep.  When a lion or a bear came and took a lamb from the flock, I went out after him and attacked him, and rescued it from his mouth; and when he rose up against me, I seized him by his beard and struck him and killed him.”


(2)  Ezek 34:23-24, “Then I will set over them one shepherd, My servant David, and he will feed them; he will feed them himself and be their shepherd.  And I, the Lord, will be their God, and My servant David will be prince among them; I the Lord have spoken.” 


e.  “Another contrast is now introduced between the good shepherd and the hired hand.  The first quality of the shepherd is willingness to sacrifice himself for the sheep.  Having just promised abundant life to others, Jesus spoke of the giving up of his own.  On the face of it this would seem to put the sheep immediately at risk, but Jesus went beyond the metaphor to point to a deep spiritual truth.  He drew attention to a voluntary act of sacrifice which would benefit the sheep.”


f.  “In comparison to the hired hand, the relationship of the shepherd to the sheep was a personal one.  The shepherd’s personal investment in this relationship was the life of the shepherd.  The expression ‘for the sheep’ (better ‘on behalf of the sheep,’) implies a self-sacrificing perspective.  Indeed, the use of HUPER in relation to the death of Jesus seems in this Gospel to carry a substitutionary meaning.  To shift the image to the inaugural introduction of Jesus, he was indeed the Lamb of God who takes away the sin of the world (Jn 1:29).  The authentic shepherd in fact was the sacrificial Lamb who gave his life for the world.”


g.  “Jesus’ identification of Himself as the good shepherd points back to the true shepherd described in verses 2 to 5.  It is the fourth “I AM” statement in John’s gospel.  KALOS (good) refers to His noble character (1 Tim. 3:7; 4:6; 2 Tim 2:3; 1 Peter 4:10); He is the perfect, authentic Shepherd; in a class by Himself; preeminent above all others.  Being a faithful shepherd entailed a willingness to lay one’s life on the line to protect the sheep.  Robbers and wild animals such as wolves, lions, and bears were a constant danger (cf. 1 Sam 17:34; Isa 31:4; Amos 3:12).  But Jesus, the good shepherd, went far beyond merely being willing to risk or actually risking His life for His sheep; He actually laid down His life for them (Jn 10:15; 11:50–51; 18:14).  The phrase ‘lays down His life’ is unique to John’s writings and always refers to a voluntary, sacrificial death (Jn 10:15, 17–18; 13:37–38; 15:13; 1 Jn 3:16).  Jesus gave His life for His sheep, because they were chosen to become part of His flock. The preposition HUPER (for) is frequently used in the New Testament to refer to Christ’s substitutionary atonement for the elect (Lk 22:19; Rom 5:6, 8; 8:32; 1 Cor 11:24; 15:3; 2 Cor 5:14–15, 21; Gal 1:4; 2:20; 3:13; Eph 5:2, 25; 1 Thes 5:9–10; 1 Tim 2:6; Tit 2:14; Heb 2:9; 1 Pet 2:21; 3:18; 1 Jn 3:16).”


h.  “In the Old Testament, God is called the Shepherd of His people (Ps 23:1; 80:1-2; Eccl 12:11; Isa 40:11; Jer 31:10).  Jesus is this to His people, and He came to give His life for their benefit (cf. Jn 10:14, 17-18; Gal 1:4; Eph 5:2, 25; Heb 9:14).”


i.  “Under the old dispensation, the sheep died for the shepherd; but now the Good Shepherd dies for the sheep! Five times in this sermon, Jesus clearly affirmed the sacrificial nature of His death (Jn 10:11, 15, 17–18).  He did not die as a martyr, killed by men; He died as a substitute, willingly laying down His life for us.  The fact that Jesus said that He died ‘for the sheep’ must not be isolated from the rest of biblical teaching about the Cross.  He also died for the nation Israel (Jn 11:50–52) and for the world (Jn 6:51).”


j.  “Another part of the conceptual background comes from the prophet Zechariah, who contrasts two shepherds.  One is the messianic shepherd-king, who is rejected by the people, which, in turn, results in their condemnation (Zech 11:4-14).  The second is the worthless shepherd who deserts the flock (Zech 11:4-17).  God’s messianic shepherd will be struck down, causing the sheep to be scattered and leading to the judgment and refining of God’s people (Zech 13:7-9).  This rejection by the leaders of the people and their own condemnation is echoed in John, as is the striking of the shepherd, though with a different effect.  It will indeed lead to the scattering of Jesus’ flock for a brief time, but it will also be central in the gathering of his own flock from among the nations: ‘But I when I am lifted up from the earth, will draw all men to myself’ (Jn 12:32).”
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