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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with Nathanael producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object (the verb APOKRINOMAI takes its object in the dative case) from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the nominative subject from the masculine singular proper noun NATHANAĒL, which is transliterated as “Nathanael.”  Then we have the nominative used as a vocative from the masculine singular noun HRABBI, transliterated as “Rabbi.”
“Nathanael answered Him, ‘Rabbi,”
 is the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: you are.”

The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates Jesus produces the state of being the Son of God.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine singular article and noun HUIOS, meaning “the Son.”  With this we have the genitive of relationship from the masculine singular article and noun THEOS, meaning “of God.”
“You are the Son of God;”

 is the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the predicate nominative from the masculine singular noun BASILEUS, meaning “the king.”  This is followed by the second person singular present active indicative from the verb EIMI, meaning “to be: you are.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates Jesus produces the state of being the king of Israel.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive of identity from the masculine singular article and noun ISRAĒL, meaning “of Israel.”
“You are the King of Israel.’”
Jn 1:49 corrected translation
“Nathanael answered Him, ‘Rabbi, You are the Son of God; You are the King of Israel.’”
Explanation:
1.  “Nathanael answered Him, ‘Rabbi,”

a.  Nathanael immediately answers the statement of Jesus by acknowledging Jesus’ authority over Nathanael.

b.  The title “Rabbi” is a title of respect and recognition that Jesus has authority over Nathanael as a teacher of the word of God.  Jesus is the living word of God, and as such, everything He says from now on will have authority in the spiritual life of Nathanael.

c.  Nathanael’s use of the title “Rabbi” also indicates his willingness to follow Jesus as His student.

2.  “You are the Son of God;”

a.  Nathanael continues by declaring what the other disciples already knew and believed, but as far as we know from the context of what John writes, has not been stated by any of them.  Nathanael acknowledges the fact that Jesus is the Son of God.

b.  This title is a full recognition of the deity of Christ.  For those commentators who suggest that Jesus only gradually revealed His deity to His disciples, here we have John correcting that misunderstanding.  As far as John is concerned, Nathanael first declared what all of them recognized to be a fact; namely, that Jesus was the incarnate Son of God.

c.  Remember that Peter was among this group, and therefore, what the Synoptic gospels say about his answer to Jesus’ question, “Who do you say that I am?” (Mt 16:15-16) has already been stated by Nathanael at the beginning of our Lord’s public ministry.


d.  We should note in this context that Andrew, Peter, James, John, or Philip challenge Nathanael’s declaration that Jesus is the Son of God.  They are all in full agreement with him.


e.  This statement affirms for us that fact that whatever Jesus saw Nathanael doing under the fig tree or whatever was in the thoughts of Nathanael while he was under that fig tree convinced Nathanael that Jesus was truly God incarnate.


f.  Notice the implication of this statement in the Church Age (which was still three years away) 1 Jn 4:15, “Whoever acknowledges that Jesus is the Son of God, God keeps on residing in him and he in God.”  That would be fulfilled for Nathanael on the day of Pentecost in 30 A.D.

3.  “You are the King of Israel.’”

a.  This statement is a declaration of the true humanity of Christ and a full recognition of His authority over all Jews.

b.  The King of Israel had to be in the line of David, which means that the King of Israel had to come from the city of David—Bethlehem.  Therefore, in spite of Nathanael previously being told that Jesus is from the city of Nazareth, Nathanael now knows and recognizes that Jesus had to have first come from the city of Bethlehem according to the statements of the Old Testament prophecy.

c.  In order to be the King of Israel, the Messiah also had to be a true human being, and Nathanael is acknowledging the fact that he recognizes Jesus to be a true human being.


d.  Declaring that Jesus is the King of Israel also implies that Nathanael accepts the authority of Jesus as his King.  Therefore, Nathanael recognizes that Jesus is his Teacher, his God, and his King.  Obviously our Lord’s previous statement to Nathanael was in some respect a long awaited answer to the hopes and dreams of Nathanael—that he would see and meet the Messiah.  Much more than merely seeing and meeting the Messiah awaited Nathanael, which is what our Lord tells him next.

e.  The concept of Jesus as the King of Israel is further expanded in Jn 12:13; 18:33–38; 19:3, 14–22 with the events of Palm Sunday and the questioning of Pilate, as well as the sign over our Lord’s head on the Cross.


f.  Psalm 2 is David’s picture of his Greater Son as the King of Israel.

g.  “The Old Testament described the Messiah as the King of Israel in such passages as Zephaniah 3:15 (“The Lord has taken away His judgments against you, He has cleared away your enemies.  The King of Israel, the Lord, is in your midst; you will fear disaster no more.”), Zechariah 9:9 (“Rejoice greatly, O daughter of Zion!  Shout in triumph, O daughter of Jerusalem!  Behold, your king is coming to you; He is just and endowed with salvation, humble, and mounted on a donkey, even on a colt, the foal of a donkey.”), and Micah 5:2 (“But as for you, Bethlehem Ephrathah, too little to be among the clans of Judah, from you One will go forth for Me to be ruler in Israel. His goings forth are from long ago, from the days of eternity.”).  At the triumphal entry, the crowd “began to shout, ‘Hosanna! Blessed is He who comes in the name of the Lord, even the King of Israel” (12:13).  By addressing Jesus as King of Israel, Nathanael also acknowledged Him as his personal King.”
 

4.  A good summary of this context is given by the faculty of Dallas Theological Seminary: “Now three new titles for Jesus had been introduced.  ‘Rabbi’ indicated that Nathanael looked on Jesus as a teacher and spiritual leader.  ‘Son of God’ is more difficult to clarify; it is altogether too easy to read into Nathanael’s use of this title the full content as implied by John’s statement of purpose at the conclusion of the gospel (20:31).  It is more likely that Nathanael did not have such a comprehensive view of who Jesus was when he made this declaration, particularly as he linked the title ‘Son of God’ with another title, ‘King of Israel.’  It is probable that Nathanael used the title mainly in light of its messianic implications, implications drawn from such Old Testament passages as 1 Sam 26:17, 21, 25; 2 Sam 7:14; and especially Psalm 2:7, which link divine sonship and the Davidic succession.  It is doubtful that Nathanael understood ‘Son of God’ in its fullest sense of the relationship between the Father and the Son, which is foreshadowed in the prologue and made explicit later in the fourth gospel.  Nevertheless, Nathanael spoke ‘truer than he knew,’ and the reader of John’s gospel who has any inkling of the later usage of the title ‘Son of God’ would recognize that Nathanael had done so.  The third title used by Nathanael, ‘King of Israel,’ was applied to Jesus again in John’s gospel at the Triumphal Entry into Jerusalem (Jn 12:13).  In the context in which Nathanael used it this title is almost certainly messianic, although Jesus later explained to Pilate that His kingdom was not of this world (18:36).  To sum up, Nathanael had taken a considerable step of faith in his confession of who Jesus was, a step based on Jesus’ demonstration of supernatural knowledge (1:48). Nevertheless, most if not all of his confession was an acknowledgment that Jesus is the Messiah, God’s anointed, and heir to the Davidic kingship.”


If John the Baptist could testify that Jesus ‘is the Son of God’ (verse 34), why cannot Nathanael do likewise and with full knowledge of what the phrase meant?  I believe Nathanael did have a ‘comprehensive view of who Jesus was when he made this declaration’.  “John’s purpose in writing his gospel was so people ‘may believe that Jesus is the Christ, the Son of God’ (20:31), who shares the same nature as God (1:1).  To the earlier testimony of John the Baptist that Jesus is the Son of God (1:34), the apostle added that of Nathanael.  The use of the definite article indicates that the title here is used in its fullest sense, affirming Jesus’ absolute equality with God.  Throughout His earthly ministry, Jesus’ followers repeatedly acknowledged that He was the Son of God (cf. 6:69; 11:27; Mt 14:33; 16:16; cf. Lk 1:32, 35), with a growing understanding of the riches of that marvelous truth.”
  “These individuals lost no time in deciding that Jesus is the Son of God.”
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