John 1:1
John 1:48


 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”

The present tense is a historical present, which describes the past action in the present tense for of vividness in the narrative.  It draws the reader/listener into the action as though they were right there witnessing the events at the time they occurred.


The active voice indicates that Nathanael produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the nominative subject from the masculine singular proper noun NATHANAĒL, transliterated as “Nathanael.”  Then we have the interrogative use of the adverb of place (from where) POTHEN, which is used in “interrogative expressions of cause or reason, meaning: How, why, in what way?  Mk 12:37.  In a question expressing surprise Lk 1:43; Jn 1:48; 6:5.”
  This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to Nathanael.  Then we have the second person singular present active indicative from the verb GINWSKW, which means “to know: do You know.”

The present tense is a descriptive present for what is happening right now.


The active voice indicates that Jesus is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“Nathanael said to Him, ‘How do You know me?’”
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IĒSOUS, transliterated as “Jesus.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Nathanael.

“Jesus answered and said to him,”
 is the preposition PRO plus the genitive articular infinitive, which indicates sequence in time, and is translated “Before.”  With the preposition we have the genitive neuter singular articular aorist active infinitive from the verb PHWNEW, which means “to speak, address, call, summon” someone.
  “The instances of πρὸ τοῦ are Mt 6:8; Lk 2:21; 22:15; Jn 1:48; 13:19; 17:5; Acts 23:15; Gal 2:12; 3:23.”
 


The aorist tense is a constative aorist, which regards the entire action as a fact.

The active voice indicates that Philip produced the action.


The infinitive is a temporal infinitive with the preposition PRO plus the genitive article.

With this we also have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Nathanael plus the accusative subject of the infinitive
 from the masculine singular proper noun PHILIPPOS, transliterated as “Philip.”  Then we have the explanatory/appositional accusative second person masculine singular present active participle from the verb EIMI, meaning “to be: while you were.”


The present tense is a descriptive/historical present, which describes what was occurring just moments ago.

The active voice indicates that Nathanael produced the state of being somewhere.


The participle is a temporal participle, indicating that the action is coterminous with the action of the main verb.  It is translated by the word “while.”
This is followed by the preposition HUPO plus the accusative of place from the feminine singular article and noun SUKĒ, meaning “under the fig tree.”
  Then we have the first person singular aorist active indicative from the verb EIDON, meaning “to see: I saw.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Nathanael.
“‘Before Philip summoned you, while you were under the fig tree, I saw you.’”
Jn 1:48 corrected translation
“Nathanael said to Him, ‘How do You know me?’  Jesus answered and said to him, ‘Before Philip summoned you, while you were under the fig tree, I saw you.’”
Explanation:
1.  “Nathanael said to Him, ‘How do You know me?’”

a.  Nathanael is startled by Jesus’ statement, which elicits his question.

b.  The implication of the question is that Nathanael knows that he has never met Jesus and knows nothing about him other than what he has been told by Philip.  Having never met Jesus, Nathanael is incredulous as to how it would be possible for Jesus to know anything about his character, much less that he is a true Israelite.

c.  Nathanael expects to receive the answer from Jesus that He doesn’t know him at all.  But that is not the answer Nathanael gets.
2.  “Jesus answered and said to him,”

a.  Jesus is not taken back or insulted by Nathanael’s question.  Instead Jesus gives him a forthright answer.

b.  Both sides of this conversation appear to be polite and respectful.  In fact, both men probably have smiles on their faces.  Whatever “attitude” Nathanael may have had from his comment, “Can anything good come from Nazareth?” has now been dissipated during his and Philip’s walk to Jesus.
3.  “‘Before Philip summoned you, while you were under the fig tree, I saw you.’”

a.  Jesus’ answer has long been interpreted as a demonstration of His omniscience; that is, Jesus seeing Philip under a fig tree that was completely out of sight of Jesus.  Nothing in the context tells us how far away Nathanael was, when Jesus saw Nathanael.  There is no indication that Philip was with Nathanael, when Jesus saw him.  Nathanael was probably by himself based on the statement “before Philip summoned you.”

b.  Some commentators have speculated that Nathanael was doing something under the fig tree that would indicate that there was no deceit in Nathanael.


(1)  For example, A.T. Robertson says that Nathanael was probably praying [perhaps asking that the Messiah come in his lifetime], and the God of Israel heard his prayer and it was answered, when Philip came to him with the startling news, “We have found the Messiah.”  There is nothing in the context to support that and it is mere speculation, but is certainly a wonderful thought.



(2) Another commentator says “From 1:48, 51 it can be inferred that Nathanael was meditating on Jacob’s life, particularly on the incident recorded in Genesis 28:12.  Jacob saw the angels going up and down a ladder.”



(3)  In the same respect someone could also speculate that Nathanael was doing something deceitful under the fig tree, and Jesus’ previous statement to Nathanael was an indirect or ironic way of telling Nathanael that Jesus knew him to be sinful.  All such speculation is worthless.  God the Holy Spirit chose not to reveal what Nathanael was doing or thinking and we should leave it at that.

c.  The response of Nathanael in the next verse indicates that Nathanael recognized by this statement that Jesus was more than a mere man, but the God-Man.  Therefore, we have to conclude that in some manner this statement by Jesus demonstrated His deity to Nathanael.  Thus, logically, this statement by Jesus can only refer to a supernatural knowledge that it was impossible for Jesus to have otherwise.  “Not only does Nathanael note the fact that the eye of Jesus had followed him in a place where His natural sight could not reach him, but he understands that the eye of this stranger has penetrated his interior being, and has discerned there a moral fact which justifies the estimate expressed by Jesus in verse 47.”


d.  The mention of a fig tree doesn’t appear to have any significance in the story other than to identify a specific time and place that Nathanael would recognize and remember.


e.  “The fig-tree is of no particular significance in the account of the meeting of Jesus and Nathanael in Jn 1:48, 50.  This might well have taken place in any other setting.  The text offers no indication that the judgment of Jesus in verse 47 rests on what Nathanael was doing under the fig-tree, for we do not know what he was doing there and therefore cannot make any deductions from it.  It seems rather that the miraculous knowledge of Nathanael’s inner being which Jesus displays in verse 47 is confirmed by something which the latter could check, namely, a demonstration of the fact that Jesus knew something very ordinary and external.  This proof wins Nathanael over to faith.  The supernatural knowledge of Jesus, which plays quite an important role in John, has the same function in the conversation with the Samaritan woman (Jn 4:17–19, 39).”
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