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
 is the continuative use of the conjunction KAI, meaning “Then,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Nathanael produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the personal use of the third person masculine singular intensive pronoun AUTOS, meaning “to him” and referring to Philip.  This is followed by the nominative subject from masculine singular proper noun NATHANAĒL, transliterated as “Nathanael.”

“Nathanael said to him,”
 is the preposition EK plus the ablative of origin from the feminine singular proper noun NAZARA, meaning “from Nazareth.”  Then we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”

The present tense is a customary present, which describes what normally or typically takes place.


The deponent middle/passive voice is middle/passive in form but active in function with the subject ‘anything good’ producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the nominative subject from the neuter singular adjective TIS, meaning “anything” and the noun AGATHOS, meaning “good.”  Then we have the present active infinitive from the verb EIMI, meaning “to have a point of derivation or origin, be, come from somewhere Lk 23:7; Jn 1:46; 3:31.”
  See also Wallace, Daniel B., Greek Grammar Beyond the Basics, p. 359, footnote 9 for an explanation of this idiom.

The present tense is a customary present (see above).


The active voice indicates that the subject (anything good) produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb DUNAMAI.

“‘Is anything good able to come from Nazareth?’”
 is the third person singular present active indicative from the verb LEGW, which means “to say”; and in this context “to reply” is an even better translation.

The present tense is a historical present, which describes a past event as though occurring right now for the sake of vividness.


The active voice indicates that Philip produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the personal use of the third person singular intensive pronoun AUTOS, meaning “to him” and referring to Nathanael.  This is followed by the nominative subject from the masculine singular proper noun PHILIPPOS, transliterated as “Philip.”  The article is not found in all the best manuscripts, and since the scribes had a tendency to add words for clarification or because they thought it was better grammar, it is best to assume it is not part of the original.  Its inclusion or exclusion makes no difference in the translation or meaning.  Then we have the second person singular present deponent middle/passive imperative from the verb ERCHOMAI, which means “to come.”

The present tense is a descriptive present, describing what should happen right now.


The deponent middle/passive voice functions in an active sense with Nathanael expected to produce the action.


The imperative mood is an imperative of entreaty, not a command.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative of the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Nathanael is expected to produce the action.


The imperative mood is an imperative of entreaty, not a command.

“Philip replied to him, ‘Come and see.’”

Jn 1:46 corrected translation
“Nathanael said to him, ‘Is anything good able to come from Nazareth?’  Philip replied to him, ‘Come and see.’”
Explanation:
1.  “Nathanael said to him, ‘Is anything good able to come from Nazareth?’”

a.  Nathanael replies to his friend Philip’ statement that they have found the One about whom Moses in the Law and the Prophets wrote.  But this reply is not a joke and is not said with a smile on Nathanael’s face.  This is a statement of ridicule and derision made by someone with an arrogant attitude of superiority.  Some commentators consider this question to be a proverbial statement; that is, a common statement that had become a proverb.  However, this is only a guess or conjecture; there is no proof whatsoever that it is a proverb at the time Nathanael said it.

b.  Nathanael did not believe that anything or anyone of intrinsic value could come from the city of Nazareth.  As far as Nathanael was concerned, Nazareth was just a dirty little country town with a bunch of ‘no-accounts’ living in it.  Nothing of value had ever come from Nazareth in the past history of Israel, and as far as Nathanael was concerned nothing ever would.

c.  Nathanael’s own answer to his rhetorical question would be, “No, nothing good is even capable of coming from Nazareth.”  It is possible but not certain that there was a rivalry between the city of Nazareth and Nathanael’s hometown of Cana, nine miles to the north of Nazareth.  And this rivalry, which was common between cities in the ancient world, may have been the source of Nathanael’s distain.  “Town rivalry may account to some extent for it since Cana (home of Nathanael) was near Nazareth.  Clearly he had never heard of Jesus.”
 


d.  Nathanael’s assumption (which in this case really did make an ass out of him) was that it was impossible for Jesus (whom Nathanael had never met) to be the Messiah, because He came from a worthless city instead of from somewhere like Jerusalem.



(1)  “It is supposed from the words of Nathanael in Jn 1:46 that the city of Nazareth was held in great disrepute, either because, it is said, the people of Galilee were a rude and less cultivated class, and were largely influenced by the Gentiles who mingled with them, or because of their lower type of moral and religious character.  But there seems to be no sufficient reason for these suppositions.  The Jews believed that, according to Micah 5:2, the birth of the Messiah would take place at Bethlehem, and nowhere else.  Nathanael held the same opinion as his countrymen, and believed that the great ‘good’ which they were all expecting could not come from Nazareth.  This is probably what Nathanael meant.  Moreover, there does not seem to be any evidence that the inhabitants of Galilee were in any respect inferior, or that a Galilean was held in contempt, in the time of our Lord.”
  On the contrary, note Acts 2:7, “In fact, they were amazed and astonished, saying, ‘Behold, are not all these who are speaking Galileans?”  “Nathanael’s dubious reply to Philip reflects his incredulity that the Messiah could come from such an insignificant town, of which Moses and the prophets said nothing (Nazareth is not mentioned in the Old Testament, the Talmud, the Midrash, or any contemporary Gentile writings).  It also shows his disdain for the town itself; just as the Judeans looked down on Galileans in general, so also did the rest of the Galileans look down on the inhabitants of Nazareth.  Since Nathanael’s hometown of Cana was about ten miles north of Nazareth, his disdain may also reflect a local rivalry between the two towns.”
 



(2)  This same distain for the idea that the Messiah would come from Galilee is seen in Jn 7:41-42, “Others were saying, ‘This is the Christ.’  Still others were saying, ‘Surely the Christ is not going to come from Galilee, is He?  Has not the Scripture said that the Christ comes from the descendants of David, and from Bethlehem, the village where David was?”  Jn 7:52, “They [the Pharisees] answered him [Nicodemus], “You are not also from Galilee, are you?  Search, and see that no prophet arises out of Galilee.”


(3)  “At the time of Jesus, Nazareth was an obscure village.  Excavations under several churches and convents have found dwellings dug into bedrock and around caves.  Silos, olive and wine presses, as well as storage jar receptacles are indicative of the village’s agricultural base. Evidence for a necropolis helps determine the extent of the 1st-century ruins, which correlate to a population of well under 500.  Nathanael’s exclamation in John 1:46, ‘Can anything good come out of Nazareth?’ aptly symbolizes the town’s obscurity in the 1st century.”



(4)  “Lower Galilee remained outside the main stream of Israelite life until New Testament times, when Roman rule first brought security.  Even then Sepphoris was the chief town of the area, a little to the North of Nazareth.  But Nazareth lay close enough to several main trade-routes for easy contact with the outside world, while at the same time her position as a frontier-town on the Southern border of Zebulun overlooking the Esdraelon plain produced a certain aloofness.  It was this independence of outlook in Lower Galilee which led to the scorn in which Nazareth was held by strict Jews.”



(5)  “Nazareth was a military town and consequently despised by the Jews, partially because its inhabitants traded with the Roman conquerors, partially because of the loose morals commonly associated with a military camp, and partially because its populace was regarded as more mercenary than religious.”



(6)  “Nazareth seems to have been a very traditional, orthodox town; priests later considered it ritually clean enough to move there.  But Nazareth was relatively small and obscure, with about sixteen hundred to two thousand inhabitants.  It lay about four miles from the massive city of Sepphoris, which rivaled Tiberias for its urban Greek character in Jewish Galilee.”
 


e.  The lesson for us is simple and to the point—a person’s birthplace, hometown, or place where he is living does not determine the value of the person.  God doesn’t value us based upon where we were born or where we live.  He values us based upon what we believe and how we act on those beliefs.

2.  “Philip replied to him, ‘Come and see.’”

a.  Philip, the friend of Nathanael, does not react to Nathanael’s ridicule and arrogant mental attitude or statement.  Instead Philip is just so happy and thrilled with the reality that Jesus is the Messiah, he just can’t wait to bring his friend to Jesus.  “The best thing in all the world came out of Nazareth, but Philip does not argue the point.”


b.  Philip does not react to arrogance and ridicule with more arrogance and verbal quarrelling.  He is not ‘taken back’, insulted, or hurt by Nathanael’s comment.  Philip does the only thing that is appropriate in the situation—he invites his friend to come and see for himself.

c.  The imperative moods of the two verbs ‘come’ and ‘see’ are not commands but polite invitations for someone to do something.  Philip wasn’t ordering Nathanael to do anything.  He had no authority to order him to do anything.  But Philip could implore, entreat, and ask his friend to see for himself what Philip already knew to be true.


d.  Philip was patient with his friend and eager for him to experience what Philip had already experienced—the Lord Jesus Christ, full of grace and truth.


e.  “Philip’s reaction to Nathanael’s doubt should be viewed as exemplary because it parallels Jesus’ response to the disciples’ question in the previous section (Jn 1:39).  That response was, ‘Come and see,’ and it points to the fact that Philip did not argue with Nathanael concerning Jesus.  Instead, he issued an invitation to join him.  In reflecting on this response it is well to remember that in spite of opinions to the contrary, evangelism is not usually advanced much by apologetics because apologetic arguments usually convince those who are generally already convinced or who are at the point of seeking to be convinced.  Evangelism usually is advanced best by genuine, concerned, loving proclamation and invitation.”
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