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 is the continuative use of the postpositive conjunction DE, meaning “And” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have three aorist participles, all of which precede the action of the main verb (LEGW=He said).  First, we have the nominative masculine singular aorist passive participle from the verb STREPHW, which means “to turn around.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice is used with an active force, much like a deponent passive, and indicates that Jesus produced the action.


The participle is a temporal participle, and can be translated “after turning around” to show that this action precedes the action of the main verb.

Then we have the connective/additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist deponent middle participle from the verb THEAOMAI, which means “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice functions in an active sense and indicates that Jesus produced the action.


The participle is a temporal participle in conjunction with the previous aorist participle with this action also preceding the action of the main verb.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the two disciples.  With this we have the accusative masculine plural present active participle from the verb AKOLOUTHEW, which means “to follow: following.”


The present tense is a descriptive present for what was occurring at that moment.


The active voice indicates that the two disciples were producing the action.


The participle is explanatory, explaining what the disciples were doing.

Then we have the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which is used to describe a past action as though happening right now for the sake of vividness and drama in the narrative.


The active voice indicates that Jesus produced the action of saying something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the two disciples.

“And Jesus, after turning and seeing them following, said to them,”
 is the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “What” plus the second person plural present active indicative from the verb ZĒTEW, which means “to seek; to wish for, desire, or want.”
  BDAG translates this phrase “What do you want?” and cites Jn 4:27 as a parallel passage.  The Louw-Nida lexicon also suggests this same translation (section 25.9).

The present tense is a descriptive present, describing what is occurring right at that moment.


The active voice indicates that the disciples are producing the action of wanting something—to be able to follow Jesus.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘What do you want?’”
 is the transitional use of the postpositive conjunction DE, which transitions us to a different character in the action or play.  It is translated “Then.”  It is sometimes called a “switch reference device.”  It functions the same way a scene in a movie changing from the face of one person talking to another person talking as they are having a conversation on screen.  With this we have the nominative subject from the masculine plural article HOI, which is used as a personal pronoun, translated “they,” referring to the two disciples following Jesus.  Then we have the third person plural aorist active indicative from the verb EIPON, which means “to say: they said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the two disciples produced the action.

The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.

“Then they said to Him,”

 is the vocative masculine singular noun HRABBI, transliterated as “Rabbi.”  Then we have the explanatory nominative from the neuter singular relative pronoun HOS, meaning “which,” followed by the third person singular present passive indicative from the verb LEGW, which means “to say; but in the passive voice in the translation of foreign words it means: (which) means: Mt 27:33b; Jn 4:25; 11:16; 20:24; 21:2; 20:16; which … means Jn 1:38; Acts 9:36; Gal 4:1.”


The present tense is a customary or aoristic present, which describes a generally accepted fact that is static or unchanging.


The passive voice indicates that the word Rabbi receives the action of being translated.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative neuter singular present passive participle from the verb METHERMĒNEUW, which means “to translate Acts 13:8; mostly in the formula which means (when translated) Mt 1:23; Mk 5:41; 15:22, 34; Jn 1:38, 41; Acts 4:36.”


The present tense is a customary
 present, for an action that normally or typically exists as an on going state or action.


The passive voice indicates that the name Rabbi receives the action of being translated.


The participle is a temporal participle, which indicates that the time of the action is coterminous with the action of the main verb, and is translated by the word “when.”

This is followed by the vocative (a predicate nominative used as a vocative)
 masculine singular proper noun DIDASKALOS, which means “Teacher.”
  Then we have the adverb of place POU, meaning “where” plus the second person singular present active indicative from the verb MENW, which means “to remain; to stay; to stay somewhere in the sense of living or residing there.”
  It could be translated idiomatically, “Rabbi, where do You live?” or literally “Rabbi, where are You staying?”

The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus has been and is producing the action.


The indicative mood is an interrogative indicative,
 which is used in questions that can be answered by providing factual information.

“‘Rabbi (which, when translated, means “Teacher”), where are You staying?’”
Jn 1:38 corrected translation
“And Jesus, after turning and seeing them following, said to them, ‘What do you want?’  Then they said to Him, ‘Rabbi (which, when translated, means “Teacher”), where are You staying?’”
Explanation:
1.  “And Jesus, after turning and seeing them following, said to them,”

a.  The two disciples of John the Baptist, Andrew and probably John (the writer of this gospel) leave John and begin walking after Jesus.  We are not told how far they are behind Jesus, but they are at least close enough that Jesus could either hear their footsteps behind him, hear them talking quietly to one another as they walked, or could sense that He was being followed.  Considering our Lord’s perfect sense of humor, I can just see Him walk a little ways, and then stop suddenly, causing the disciples to stop behind Him.  Then He might have walked on again for a short distance and then stopped suddenly again.  I can imagine Him chuckling to himself as he repeated this procedure just to play with the disciples until He suddenly turns and addresses them.

b.  In some manner Jesus knew He was being followed; otherwise, He would never have turned around.  Jesus had come to the vicinity of where John was talking with his disciples for the express purpose of permitting John a second chance to identify Him as the Messiah, so that some of John’s disciples would take action of their own free will to follow Jesus.  The plan of our Lord worked.  Two very interested young men from Galilee were now following Him respectfully.
2.  “‘What do you want?’”

a.  The Lord initiates the conversation with the disciples.  These are the first words of our Lord in John’s gospel and the first words of our Lord to any of His disciples.  This question is the question for all men of human history—what do we want from God?  To be with Him is the only answer of ultimate value, which is why He gives us eternal life.  Jesus is not angry with them for following Him; for that is exactly what He wanted.  Our Lord probably has a big smile and laughter in His voice as He asks this question.  He is not stern or authoritative, but gracious and kind with this question.

b.  “This was not a reprimand for their boldness in intruding into his company: he that came to seek us never checked any for seeking him; but, on the contrary, it is a kind invitation of them into his acquaintance whom he saw bashful and modest: ‘Come, what have you to say to me?  What is your petition?  What is your request.’’  Note, those whose business it is to instruct people in the affairs of their souls should be humble, and mild, and easy of access, and should encourage those that apply to them.  The question Christ put to them is what we should all put to ourselves when we begin to follow Christ, and take upon us the profession of his holy religion: ‘What seek ye? What do we design and desire?’  Those that follow Christ, and yet seek the world, or themselves, or the praise of men, deceive themselves. ‘What seek we in seeking Christ?’”


c.  The soul-searching question we should all ask ourselves is: “What do we really want from the Lord Jesus Christ?”  Do we want to rule with Him, have all our questions answered, get revenge on our enemies, be blessed beyond our imagination, have a party forever?  All these things are icing on the cake.  But the cake is an intimate sinless relationship with our Lord and our loved ones forever.  More than anything this is what wants for us.  Regardless of what the disciples wanted, Jesus gave them the greatest relationship with Himself that any person could have, and that relationship would only get better in the future in resurrection body.
3.  “Then they said to Him,”

a.  The two disciples respectfully answer His question.  They clearly did not ignore Him as so many people both inside and outside the Church do today.  Unbelievers ignore our Lord by not believing in Him.  Believers ignore Him but not wanting to learn anything about Him.  Real disciples of the Lord do not ignore Him.

b.  God wants to be engaged by His creatures.  God wants to have a relationship with us.  Jesus wanted to have a relationship with these two young men, and He wanted that relationship to last forever.  God engaged them in conversation so they would reciprocate in kind.  God talks to us through the teaching of Scripture and wants us to talk to Him in prayer.  God wants to hear from you.  He is always waiting and listening for you to speak.  Such is the nature of His gracious love.
4.  “‘Rabbi (which, when translated, means “Teacher”), where are You staying?’”


a.  The disciples address Him with a term of respect—Rabbi, which literally in the Hebrew means “my teacher” (the “I” ending is the first person personal pronoun ending in Hebrew, meaning “my”).  Because John is writing to a Greek-Gentile audience (and the gospel would be circulated to a Latin-Gentile audience in the western part of the Empire) he has to translate the Hebrew/Aramaic word into a Greek word his audience would know.

b.  “Similarly Jesus is greeted by Nathanael as HRABBI (Jn 1:49), then again by Nicodemus (Jn 3:2), the crowd (Jn 6:25), and the disciples (Jn 4:31; 9:2; 11:8).  Twice we find HRABBOUNI which does not differ significantly from HRABBI at Mk 10:51 on the lips of the blind man at Jericho, and at Jn 20:16 as the term with which Mary addresses the Risen Lord.  When Jesus is called HRABBI by His disciples and others, this shows that He conducted Himself like the Jewish scribes.  In the synagogues before His disciples and others who listened to His addresses He supported His teaching from Scripture.  His disciples stood to Him in the relation of students to their master, and showed him the respect due by calling Him HRABBI. Jesus was also a teacher for the common people, and was greeted by them with respect and addressed as HRABBI.  On the other hand, there was a basic difference between the relation of Jesus to His disciples and that of scribes to their pupils, for Jesus had called them to discipleship and was thus their Lord.  His teaching did not contain the explication and development of traditional material which had to be proved by scriptural exegesis.  Jesus preached with authority and opposed His authoritative ‘But I say to you’ (Mt 5:21–48 and parallel passages) to the Law and tradition.  Hence the Gospels often note the astonishment of the crowd that Jesus did not teach as the scribes but with authority Mk 1:22 and parallels; Mt. 7:29.  Since Jesus preaches with prophetic authority, His disciples do not take up the study which, when successfully completed, will qualify them to end their training and become rabbis.  They remain students/disciples and Jesus remains their teacher.  They are expressly forbidden to call themselves HRABBI Mt 23:8.  If, then, Jesus is called ‘teacher’ and ‘Rabbi’ in the Gospels, this denotes a different relation of the disciples to Him than that between the Jewish student and his teacher.  For this reason the Evangelists not only translate HRABBI in many instances as ‘teacher’ but also use other terms for HRABBI which better bring out the majesty of Jesus for the Christian community.  Whereas the Fourth Evangelist does not avoid the offence that the teacher and rabbi Jesus of Nazareth is the Son of God, Luke never uses Rabbi which his Hellenistic readers would not understand, but employs the Greek word ‘master’ instead, Mk 9:5 == Lk 9:33.  Matthew keeps Rabbi as an address to Jesus on the lips of the traitor Judas, Mt 26:25, 49.  The disciples, however, call Him ‘Lord’ rather than Rabbi (Mt 17:4 for Rabbi in Mk 9:5).  Mt 20:33 has Lord for the HRABBOUNI of Mk 10:51 and Mt 8:25 has the same for the ‘teacher’ of Mk 4:38.  By avoiding Rabbi or Teacher on the lips of the disciples and always using ‘Lord’ instead, Matthew is obviously seeking to emphasize that Jesus is not a ‘teacher’ in the Jewish sense but the Lord of His people.  As far as the disciples are concerned the title “master” is not enough; only ‘Lord’ will suffice.”


c.  “Teachers of Jewish law were customarily addressed as ‘Rabbi,’ though Jesus is critical of their desire to be greeted as such (Mt 23:7f).  John the Baptist is also called ‘Rabbi’ by his disciples (Jn 3:26).  The remaining NT uses of the term refer to Jesus.  Furthermore, on two occasions Jesus is called ‘Rabboni,’ a heightened form of ‘Rabbi’ (Mk 10:51; Jn. 20:16).  Luke avoids both of the above Hebraic titles, however, since they may have been unfamiliar to his Hellenistic readership (thus Luke uses ‘Master,’ in Lk 9:33 = Mk 9:5, and ‘Lord,’ in Lk 18:41 = Mk 10:51).”
  This causes us to realize that the New Testament writers definitely had their audience in mind as they wrote, just as John, writing to a church full of Greek Gentiles in 90 A.D. has to explain a Hebrew word (Rabbi), with which they would be unfamiliar.  Thus John has to translate it for them (and us).

d.  “The people called Jesus Rabbi (Jn 3:2), not because He had been trained formally, but because they recognized the quality of His teaching.”


e.  Why did the two disciples ask Jesus where He was staying or living at that time?  “They wished a place for quiet conversation with Jesus.”
  It is likely that since the Baptist had just told them on two successive days that Jesus was the Messiah, that these two young men would want to talk to Him and confirm that this was true.  In order to have that conversation, they needed to know if they could stay with Him.  So this question is an indirect way of asking several things: (1)  may we follow You (2) may we talk to You (3) may we stay with you for a while, because this won’t be a short conversation?  So the real implication of this question is, “May we come with You to where you are staying and stay there with You, because if You are the Messiah, and we believe You are, we have a ton of questions for You?”

f.  Imagine if you had the chance to meet God on earth and talk with Him.  How many questions would you have?  (hundreds, thousands, millions)  How long would the conversation last?  (As long as you could stay awake.)  Wouldn’t there be just a tiny bit of curiosity about how, where, and in what manner God was living on earth?


g.   An interesting side note is the how much this verse points to the humanity of our Lord.  He is addressed by a title that is only used of men (Rabbi).  He is asking where He is living, which could only be asked of a man who needed a real place to live on earth, since God needs no place to live—He is omnipresent.  Jesus is walking like any man walks.  Jesus is talking like any man talks.  Jesus asks them what they want, whereas God already knows the answer and could tell them what they wanted.

h.  As we will see by our Lord’s answer in the next verse (“Come and see.”) this story is full of joy, happiness, laughter, mirth, smiles.  The Lord did not turn them away.  He came for them and they responded to His presence.  There could be nothing but happiness for everyone involved.
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