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
 is identical to the Greek statement beginning verse 31 (see the detailed explanation there).  It begins with the conjunction KAI combined with the nominative subject from the first person singular personal pronoun EGW to form the word KAGW, meaning “Indeed I (emphatic use of KAI).”  Then we have the absolute negative OUK, meaning “not” plus the first person singular pluperfect active indicative from the verb OIDA, which means “to know about.”
  The verb does not mean to recognize someone you knew in the past, when you see them again.  Because this connotation could be taken as the interpretation of the English word ‘recognize’ this is a terrible translation, since the Greek verb never means this.  The only meaning that applies here is that John did not know about or understand Jesus in some sense.


The pluperfect of the verb OIDA functions like a simple past tense imperfect.  Certain verbs occur frequently (or exclusively) in the perfect and pluperfect tenses without the usual aspectual significance.  OIDA is the most commonly used verb in this category.  These are typically stative verb.  Instances are common in the NT.


The active voice indicates that John produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“Indeed I did not know about Him,”
 is the adversative conjunction ALLA, meaning “but,” followed by the nominative subject from the articular aorist active participle from the verb PEMPW, which means “to send: the One sending or He who sent.”

The article is translated “the One” and refers to God the Father.


The aorist tense is a culminative aorist, which views the entire past completed action as a fact from the viewpoint of its conclusion.  The deponent middle voice is middle in form, but active in meaning with the subject ( ) producing the action.  It is translated by the English auxiliary verb “have: the One having sent.”

The active voice indicates that God the Father produced the action of sending John.

The participle is circumstantial.

Then we have the accusative direct object from the first person singular personal pronoun EGW, which means “me” and refers to John the Baptist, who is speaking.  This is followed by the present active infinitive from the verb BAPTIZW, which means “to baptize.”


The present tense is a durative present for what began in the past and continues in the present.

The active voice indicates that John produced the action.


The infinitive is an infinitive of purpose and a complementary infinitive, completing the meaning of the participle.

Then we have the preposition EN plus the instrumental of means from the neuter singular noun HUDWR, meaning “with water.”  This is followed by the nominative subject from the masculine singular demonstrative pronoun EKEINOS, used as a personal pronoun, meaning “He.”  Then we have the dative indirect object from the first person singular personal pronoun EGW, which means “to me” and refers to John the Baptist.  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the One sending John to baptize produced the action of saying something to John.

The indicative mood is declarative for a simple statement of fact.

“but the One having sent me to baptize with water He said to me,”
 is the preposition EPI plus the accusative of place from the masculine singular relative pronoun HOS, meaning “upon whom.”  Then we have the untranslatable particle AN, which is used in Greek clauses to indicate contingency, possibility, or probability without indicating identity.
  The word “might” is used in translation with the verb in the subjunctive mood, indicating that it could be anyone.  This is followed by the second person singular aorist active subjunctive from the verb EIDON, which means “to see.”

The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that John the Baptist is to produce the action.


The subjunctive mood is a potential subjunctive, indicating a future probability, especially with the particle AN.

Then we have the accusative direct object from the neuter singular article and noun PNEUMA, meaning “the Spirit” and referring to the Holy Spirit.  With this we have the appositional/explanatory accusative neuter singular present active participle from the verb KATABAINW, which means “to descend” and the verb MENW, meaning “to remain.”  The two participles are connected by the conjunction KAI, meaning “descending and remaining.”  The morphology of the two participles is identical.

The present tense is a descriptive/futuristic present, describing the process of the future occurrence.

The active voice indicates that the Spirit will produce the action.


The participle is circumstantial.

Then we have the preposition EPI plus the accusative of place from the preposition EPI plus the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “upon Him” and referring to the man who comes to John for baptism and upon whom the Spirit descends and remains.

““He upon whom you might see the Spirit descending and remaining upon Him,”

 is the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aorist present, which presents the state of being as a fact.


The active voice indicates this situation produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine singular articular present active participle of the verb BAPTIZW, which means “the One who baptizes.”

The article is used as a relative pronoun, and can be translated “the One who.”


The present tense is a tendential/futuristic present for what has not yet occurred but is predicted to occur.


The participle is circumstantial.

Then we have the preposition EN plus the instrumental of means from the neuter singular noun PNEUMA and the adjective HAGIOS, meaning “with the Holy Spirit.”

“this is the One who baptizes with the Holy Spirit.””
Jn 1:33 corrected translation
“Indeed I did not know about Him, but the One having sent me to baptize with water He said to me, “He upon whom you might see the Spirit descending and remaining upon Him, this is the One who baptizes with the Holy Spirit.””
Explanation:
1.  “Indeed I did not know about Him,”

a.  This is the exact same statement made by John the Baptist (as quoted by the apostle) in verse 31.

b.  For the explanation of this statement, please see the notes on verse 31.  The quick answer is that our verse indicates that John would not know who the Messiah was until He saw the Spirit descending and remaining upon Him.  This occurred at the baptism of Jesus.  Yet, John recognizes Jesus as not needing his baptism, before he sees the Spirit descending on Him.  Therefore, John at least knew that Jesus was in some sense not needing to wash away sin.  This could only be the case if Jesus was deity.   John knew Jesus as his relative, and knew that there was something so divine about Him that He did not need to be baptized by John.  But John did not really “know about” Jesus as the Messiah until he had the confirmation from God the Father and God the Holy Spirit.  John was probably convinced of the deity of Jesus before His baptism, but the final and complete confirmation came with the declaration of the Father and the action of the Holly Spirit after the baptism of Jesus.  Jesus could not be confirmed as the Messiah until He agreed to complete the Father’s plan.  And this is what Jesus did by submitting to the baptism of John.
2.  “but the One having sent me to baptize with water He said to me,”

a.  The One having sent John to baptize with water was God the Father as indicated by the next clause, where Someone other than Jesus or the Holy Spirit is speaking.  If the Holy Spirit had told John these things, then John’s statement would have been “He upon whom you might see Me descending and remaining upon Him,…”  If Jesus had sent John then the statement would have been “when you see the Spirit descending and remaining on Me,…”  Therefore, the logical conclusion is that God the Father made this statement to John the Baptist.

b.  When the statement was made, we are not told, but it probably just before the beginning of John’s ministry of baptizing.  John was supposed to begin baptizing the people of Israel who came to him for baptism, and be watchful for one particular person that would have something special happen after His baptism.  John most likely knew that Jesus was the Messiah.  But the full confirmation of that fact had to come with the fulfillment of the Father’s statement made to John and quoted in this verse.

c.  We should also note that John was not sent by God the Son or God the Holy Spirit to baptize people, but by God the Father.  So we have to ask ourselves why God the Father did the sending.  This is the Father’s plan, His will, His purpose.  John is carrying out the plan of God the Father for the incarnation of His Son.  John owes his obedience to the Father’s plan, just as the humanity of Jesus owes His obedience to the Father’s plan.  One of the major issues of the dispensation of the hypostatic union is obedience to the Father’s plan.


d.  What was the major purpose of baptism?


(1)  One of the major purposes of baptism was to prepare and teach people that they had to be cleansed of their personal sins and that this was not something that they could do themselves.  Rather that cleansing had to be done for them by someone else (John the Baptist was the type or example pointing to Jesus as the person who would do this for them).  So John’s baptism was designed to teach people that the coming Messiah was going to cleanse them of their sins before instituting His millennial kingdom.



(2)  A second major purpose of John’s baptism was to identify the Messiah, which clearly occurred at the baptism of Jesus by the statement of God the Father and the action of God the Holy Spirit.



(3)  What the water baptism of John did not do in any sense of the word was to cleanse anyone from any personal sin.  That could only be done on the Cross, and could only be done by the Lord Jesus Christ bearing our sins and being judged for them as our substitute.  Water baptism never has and never will cleanse anyone’s sin.  Faith in Christ cleanses us from all sin.  1 Jn 1:7c, “because the blood of Jesus [spiritual death of Jesus on the Cross], His Son, purifies us from all sin.”


(4)  Even the baptism of Jesus does not cleanse us from sin, but rather gives us the Holy Spirit with all His ministries (efficacious grace—making our faith effective for salvation, regeneration of our human spirit, filling, indwelling, sealing, baptizing, and giving us a spiritual gift).  Notice that Jesus baptizes us with the Holy Spirit—He pours out the Spirit on us.  The Holy Spirit baptizes us with Christ—we are identified with the person of Jesus Christ by being entered into the most unique and intimate relationship with Him as His bride.

e.  The baptism of John is found in Mt 3:1‑10; Jn 1:25‑33.  John lived in the ritual age of Israel.  The water represented the kingdom of God.  
There had to be a ceremony never used before to identify a person with the kingdom of God because the King was present.  The water represented the kingdom of God as John was preaching it.  Putting a person in the water showed that he was identified with the Messiah and His kingdom.  It was an encouragement and means of relating doctrine to the fact that the kingdom was being offered during the First Advent.  The kingdom was postponed, but this did not change the significance of John's baptism.  There was no spiritual advance in this baptism; learning and applying the Word of God advances the believer in the spiritual life.  This baptism was never practiced after John's death.  John, his ministry, and his baptism were unique.  In the water, the person testified to his belief that the Messiah would go to the cross to die for his sins, recognizing that because he accepted Christ as Savior before He died and accepted Him as King, he was saved and identified in the Jewish kingdom forever.

3.  ““He upon whom you might see the Spirit descending and remaining upon Him,”

a.  The subject “He” refers to the Lord Jesus Christ, who is not declared here as the Messiah, because the sign of the Holy Spirit descending and remaining on Him is the declaration that counts.

b.  The statement is indefinite to John, so that John could not and would not have to guess about who the Messiah might be.  John was given a definite sign to identify the indefinite person.  John could suspect that Jesus was the Messiah all he wanted, which he probably did on countless occasions as they both knew the stories about their conception, births, and statements of others about each of them, told to them by their parents and others in their family.  Read the accounts in Matthew and Luke about the early accounts of the birth of Jesus and then think about Mary’s three month stay with Elizabeth, the mother of John the Baptist just before his birth.  Would not Mary share all these things with Elizabeth, her relative?  Of course she would.  Would Elizabeth then not tell all these stories to her son John as he grows older and is about to leave home to live in the desert?  Of course she would.  Would John then not suspect that his relative Jesus was probably the Messiah, and therefore, when Jesus comes to John for baptism, would not John refuse and declare that he needed to be baptized by Jesus?  Isn’t that exactly what happened?

c.  But regardless of John’s suspicions, there had to be divine confirmation.  This confirmation came in a twofold manner.



(1)  Only one of the confirmations is stated here—that the Holy Spirit would descend from heaven and remain upon Jesus.  For this to be a real confirmation, John had to physically see the Holy Spirit descending in the form of a dove (remember, no one has seen the Holy Spirit at any time, because the Spirit is not the manifest person of the Trinity—the Son of God is).  Also remember the statement, “No one has seen God at any time” (Jn 1:18; 1 Jn 4:12), which would apply to both God the Father and God the Holy Spirit.  John saw the Holy Spirit, but He saw the Spirit as a theophany in the form of a dove, gliding down and resting on Jesus and remaining there.


(2)  The second confirmation is not given in this verse, but is found in the Synoptic gospels in the statement of God the Father, who declared, “This is My beloved Son, in You I am well-pleased,” Lk 3:22


d.  This verse is also one of the passages in Scripture that confirms the existence of the Trinity.  The Father is speaking; He is speaking about the Son; and He mentions the action of the Holy Spirit.

4.  “this is the One who baptizes with the Holy Spirit.””


a.  The One who has the Holy Spirit remain upon Him is the One who will baptize with the Holy Spirit.  The baptism of the Holy Spirit occurs for the first time on the day of Pentecost, Acts 2:1ff.

b.  The Messiah, the Lord Jesus Christ, baptizes with the Holy Spirit, not with water.  The Lord had His disciples baptize people with water.  Jn 4:1-2, “Therefore when the Lord knew that the Pharisees had heard that Jesus was making and baptizing more disciples than John (although Jesus Himself was not baptizing, but His disciples were),”


c.  The baptism with the Holy Spirit is Jesus pouring out the Spirit on the believers of the Church Age and of His millennial kingdom.  This occurs on the first day of the Church Age to all those believers who were alive during the First Advent of Christ and are still alive on the day of Pentecost (29 May of 30 A.D.—50 days after the resurrection of Christ (which occurred around 9 April 30 A.D.—the 14th of Nisan in the year 30 A.D.)  The baptism of Jesus, which is the giving of the Holy Spirit, is not the same thing as the baptism of the Holy Spirit, which is the Holy Spirit entering us into union with Christ.  The baptism of Jesus identifies us with all the salvation ministries of the Holy Spirit.  All of these ministries apply to all Church Age believers.  All these ministries (except two) apply to the believers of the millennial reign of Christ.  The two exceptions are the baptism of the Spirit, which enters Church Age believers into union with Christ, and the indwelling of the Spirit, which is never mentioned in connection with any believers except the Church.  These two ministries of the Holy Spirit are unique to Church Age believers and make us the Bride of Christ.  No millennial saint is a part of the Bride of Christ.  However, all millennial believers have the other ministries of the Holy Spirit: efficacious grace, regeneration, filling, sealing, and a spiritual gift.

d.  Our Lord Jesus Christ baptizes with the Holy Spirit in both the Church Age and throughout his millennial reign to anyone who believes in Him.
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