John 1:3



 is the nominative subject from the neuter plural adjective PAS, meaning “All things.”  Then we have the preposition DIA plus the ablative of origin or source from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “through Him” and referring to the Logos; that is, our Lord Jesus Christ.  “The Logos is represented as the Creator in a ‘hands-on’” sort of way, with the implication that God is the ultimate agent.  This is the typical (though not exclusive) pattern seen in the NT: Ultimate agency is ascribed to God the Father (with HUPO), intermediate agency is ascribed to Christ (with DIA), and ‘impersonal’” means is ascribed to the Holy Spirit (with EN or the simple dative).”
  This is followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to be brought into existence; to come into existence; to exist; to happen; to occur; to happen,” and many other things.


The aorist tense is a constative aorist, which views the past action in its entirety.


The deponent middle voice functions in an active sense; the subject “all things” producing the action.


The indicative mood is declarative for a statement of fact and reality.

“All things came into existence through Him,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition CHWRIS plus the ablative of separation from the third person singular personal use of the intensive pronoun AUTOS, meaning “apart from or without Him” and referring to our Lord, the Logos.  Then we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to be brought into existence; to come into existence; to exist; to happen; to occur; to happen,” and many other things.


The aorist tense is a constative aorist, which views the past action in its entirety.


The deponent middle voice functions in an active sense; the subject “not even one thing” producing the action.


The indicative mood is declarative for a statement of fact and reality.
This is followed by the negative adverb OUDE, meaning “not even.”  With this we have the nominative subject from the neuter singular cardinal adjective HEIS, meaning “one thing.”   is more emphatic than 

“and without Him not even one thing came into existence,”
 is the nominative subject from the neuter singular relative pronoun HOS, meaning “which” and referring to “not even one thing” of the previous statement.  Finally, we have the third person singular perfect active indicative from the verb GINOMAI, which means “to come into existence; to happen, to occur, to arise, to come about, to exist.”

The perfect tense is a consummative perfect, which views the action as a past, completed action.  It is translated by the English auxiliary verb “has/have.”


The active voice indicates that the subject (“not even one thing”) produced the action of having come into existence.


The indicative mood is declarative for a statement of fact and reality.

“which has come into existence.”
Jn 1:3 corrected translation
“All things came into existence through Him, and without Him not even one thing came into existence, which has come into existence.”
Explanation:

1.  “All things came into existence through Him,”

a.  John continues with another proof that the Lord Jesus Christ, the Logos, is eternal God.  John’s proof is that the Logos is the creator of the universe and all creatures.  The subject “all things” refers to: the material universe (all matter), all angelic beings, and all lower creatures, such as man and animals.

b.  Jesus Christ as eternal God brought all things into existence through His spoken word.  There are many other Scriptures that support this same thought.


(1)  Jn 1:10, “He was in the world, and the world was made through Him, and the world did not know Him.”



(2)  Heb 1:2, “in these last days has spoken to us by the Son, whom He has appointed heir of all things, through whom also He has made the universe.”


(3)  Heb 1:10, “And, ‘You, in the beginning, O Lord, laid the foundations of the earth, and the heavens are the works of Your hands.’”



(4)  Col 1:15-17, “Who is the image of the invisible God, (the first-born with reference to every creature, because by means of Him all things were created in the heavens and on the earth, the visible and invisible, whether angelic kings or angelic lords, whether angelic general officers or field grade officers, all things have been created through Him and because of Him.  In fact, He Himself exists before all things and by means of Him all things are held together.”



(5)  1 Cor 8:6, “yet for our benefit [there is] one God, the Father, from Whom [are] all things and we [exist] for His purpose, and one Lord, Jesus Christ, through Whom [are] all things, and we [exist] through Him.”



(6)  Ps 33:6, “By the word of the Lord the heavens were made, and by the breath of His mouth all their host.”



(7)  Gen 1:1–31; 2:1–4, 7; 2:1–25; 5:1, 2; 9:6; Ex 20:11 Ps 146:6; 1 Sam 2:8; 2 Kg 19:15; 1 Chr 16:26; Neh 9:6; Job 9:8, 9; 10:3, 8; 12:7–9; 26:7, 13; 28:23–26; 37:16, 18; 38:4, 7–10; Ps 8:3; 19:1, 4;  24:1, 2; 33:6, 7, 9; 65:6; 74:16, 17; 78:69; 89:11, 12, 47; 90:2; 95:4, 5;  102:25; 96:5; 103:22; 104:2, 3, 5, 6, 24, 30; 119:90, 91; 121:2; 124:8; 136:5–9; 146:5, 6; 148:5, 6; Prov 3:19; 8:26–29; 16:4; 22:2; 26:10; 30:4; Eccl 3:11; 7:29; 11:5; Isa 17:7; 37:16; 40:12, 26, 28; 42:5; 44:24; 45:7, 12, 18; 48:13; 51:13, 16; 66:2; Jer 5:22; 10:12, 16; 51:19; 27:5; 31:35; 32:17; 33:2; 51:15, 16; 10:13; Amos 4:13; 5:8; 9:6; Jonah 1:9; Zech 12:1; Mk 10:6; 13:19; Acts 4:24; 7:50; 14:15; 17:24–26; Rom 1:20; 11:36; 1 Cor 11:12; 2 Cor 4:6; 5:5; Eph 3:9; 1 Tim 6:13; Heb 1:1, 2; 2:10; 3:4; 11:3, 10; Rev 4:11; 10:6; 14:7.


c.  “The Greek text emphasizes the distinction between the uncreated Word and His creation, since a different verb is used here than the one used in verses 1 and 2.  As noted in the previous point, John used a form of the verb EIMI (“to be”), which denotes a state of being, to describe the Word in verses 1 and 2; here, speaking of the creation of the universe, he used a form of the verb GINOMAI (came into being).”

2.  “and without Him not even one thing came into existence,”

a.  Nothing has ever come into existence apart from the work of Jesus Christ.  Angels have never created anything apart from the Lord, nor has man ever created anything apart from the Lord.  The phrase “not even one thing” is emphatic.  The only thing creatures can create apart from God is sin, creature good (which is dead works) and evil.

b.  John emphatically asserts that as the eternal Logos, the Lord Jesus Christ is the creator of all things, and not even one thing has ever come into existence apart from Him.


c.  “The work of creation is variously attributed to all three persons of the Trinity: to the Father, as in Gen 1:1; Isa 44:24; 45:12; Ps 33:6; to the Son, as in Jn 1:3, 10; Col 1:16; to the Holy Spirit, as in Gen 1:2; Job 26:13.  This is not to be taken to mean that different parts of creation are attributed to different persons within the Trinity, but rather that the whole is the work of the triune God.”


d.  Why is there a period here in the Greek text?  Because a full stop is found in Codex W (4th/5th century), the early translations and was used by the Church ‘Fathers’ (Christian writers between 200 and 600 A.D., various translators and translations have ended the thought here and connected the following words with the next sentence.  This is all manmade speculation, since the original manuscripts were written without any punctuation, spaces between words, sentences or paragraphs.  “Should the words  be joined with what goes before or with what follows?  The oldest manuscripts have no punctuation here, and in any case the presence of punctuation in Greek manuscripts, as well as in versional and patristic sources, cannot be regarded as more than the reflection of current exegetical understanding of the meaning of the passage.  A majority of the Committee was impressed by the consensus of ante-Nicene writers [Christians who wrote before the Council of Nicea] (orthodox and heretical alike) who took   with what follows.  When, however, in the fourth century Arians and the Macedonian heretics began to appeal to the passage to prove that the Holy Spirit is to be regarded as one of the created things, orthodox writers preferred to take   with the preceding sentence, thus removing the possibility of heretical use of the passage.  The punctuation adopted for the text is in accord with what a majority regarded as the rhythmical balance of the opening verses of the Prologue, where the climactic or “staircase” parallelism seems to demand that the end of one line should match the beginning of the next.  On the other hand, however, none of these arguments is conclusive and other considerations favor taking  with the preceding sentence.  Thus, against the consideration of the so-called rhythmical balance must be set John’s fondness for beginning a sentence or clause with  and a demonstrative pronoun (cf. 13.35; 15.8; 16.26; 1 Jn 2.3, 4, 5; 3.10, 16, 19, 24; 4.2, etc.).  It was natural for Gnostics, who sought support from the Fourth Gospel for their doctrine of the origin of the Ogdoad, to take   with the following sentence (“That which as been made in him was life” — whatever that may be supposed to mean).2  It is more consistent with the Johannine repetitive style, as well as with Johannine doctrine (cf. 5.26, 39; 6.53), to say nothing concerning the sense of the passage, to punctuate with a full stop after  .”

3.  “which has come into existence,”

a.  John adds this statement to emphasize again that the things that exist have come into existence, and have done so through the agency of one Person.

b.   This simple statement refutes the entire Gnostic idea of the eternal existence of matter.  This same erroneous thought exists among certain scientists today, who say that the matter in the universe has always existed.  This is how they answer the question, “Where did the original matter come from that was necessary for the “big bang” to occur, when the universe exploded (according to them) into existence?”  These scientists cannot answer where this matter came from, so they say that matter existed eternally.  John says that all things have come into existence.  Nothing is eternal except God.  Everything else had a point of origin.
4.  As Gnosticism was developing in John’s day, it is important for us to understand what may have prompted John to write what he wrote here.  Therefore, a brief description of the philosophy of Gnosticism as it relates to creation is helpful.


“This school of thought was concerned with two questions: first, How can the work of creation be explained? and, second, How are we to account for the existence of evil? These two questions posed the following problem, namely, How can one reconcile the creation of the world and the existence of evil with the conception of God as the absolute Being? In other words, How explain the fact of a holy God as Creator, and a universe in which there is sin? The Gnostic argued as follows: If God had created the universe out of nothing, and evolved it directly from Himself, then God being holy, could not have brought an evil universe into existence. Otherwise, one is driven to the inescapable conclusion that God created evil, which is impossible, since He is holy.

But the fact of a holy God and an evil universe still remained, and the Gnostic must explain. He does so by putting forth the theory of some antagonistic principle, independent of God, by which His creative energy was thwarted and limited. This opposing principle of evil he thought of as the world of matter. Thus, evil is seen by him to be residing in the material universe. The Gnostic then asks the questions, How then is creation possible? How can the Infinite communicate with the finite, the good with the evil? How can God act on matter? God, he says, is perfect, absolute, incomprehensible.

The Gnostic answers his own question by saying that the difficulty is solved by the theory that God must have limited Himself in some way in the act of creation. There must have been some evolution, some effluence from God. There was a germination of God. This first germination evolved a second, and so the process went on. The more numerous the emanations, the farther away from Deity they became, and as a result the divine element in them became more feeble, until it became so diffused that contact with matter was possible, and creation took place. Thus, the gap between a holy creator God and matter which, according to the Gnostic is evil, is bridged by these emanations from God that are so far removed from a Deity who is holy, that matter could be created which is inherently evil, and this act of creation could not be attributed to a holy God. In this way, the Gnostic brushes aside the intermediate agent in creation, the Lord Jesus (Jn 1:3), and the fact that God put a curse upon the perfect creation because of sin (Rom 8:20). Paul says in the latter text that the creation was made subject to futility (vanity MATAIOS). That is, God rendered it relatively futile so far as glorifying Him was concerned.

From these philosophical speculations, two opposing codes of ethics emerged, a rigid asceticism and an unrestrained license. The problem confronting the Gnostic was as follows: Since matter is evil, how can one avoid its baneful influence and thus keep his higher nature unsullied?

The answer, according to one group, was a rigid asceticism. All contact with matter should be reduced to a minimum. Thus, the material part of man would be subdued and mortified. One should live on a spare diet and abstain from marriage. The edible flesh of animals was forbidden. The anointing of the body with olive oil, so necessary in hot climates, was prohibited.

But with others, such a negative course of procedure produced but slight and inadequate results.  These argued that matter is everywhere.  One cannot escape contact with it.  Therefore, one should cultivate an entire indifference to the world of sense.  One should not give matter any thought one way or the other, but just follow one’s own impulses.  How like the behavioristic psychology of today.  This group argued that the ascetic principle gives a certain importance to matter, and thus he fails to assert his own independence to it.  The true rule of life is to treat matter as foreign or alien to one, and as something towards which one has no duties or obligations, and which one can use or leave unused as one likes.  This philosophy led to unbridled license.”
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