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
 is the locative of time from the feminine singular article and temporal adverb EPAOURION, which is an idiom, meaning “On the next day Mt 27:62; Mk 11:12; Jn 1:29, 35, 43; 6:22; 12:12; Acts 10:9, 23f; 14:20; 20:7; 21:8; 22:30; 23:32; 25:6, 23.”
  (Every instance of the adverb EPAURION in the NT occurs with a feminine dative article (cf., e.g., Mt 27:62; Jn 1:29; Acts 21:8).  Although the adverb itself simply means ‘following, next,’ the usage in the NT each time implies the noun HĒMERA [day] (hence, the article is feminine) and suggests that the event took place at a point in time (hence, the article is dative).”
  Then we have the third person singular present active indicative from the verb BLEPW, which means “to see: he saw.”

The present tense is a descriptive/historical present,
 which presents a past action as though happening right now for the sake of vividness.


The active voice indicates that John the Baptist produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  With this we have the accusative masculine singular present deponent middle/passive participle from the verb ERCHOMAI, which means “to come: coming.”


The present tense is a descriptive present, describing what was occurring at that time.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.

The participle is circumstantial.

Then we have the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to John.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a descriptive/historical present, describing what occurred at that moment.


The active voice indicates that John produced the action.


The indicative mood is declarative for a simple statement of fact.

“On the next day he saw Jesus coming to him and said,”
 is the interjection of attention and exclamation IDE, meaning “Behold, Notice, Look, or Pay Attention.”  Then we have the nominative of exclamation
 from the masculine singular monadic
 article (identifies the noun as a one-of-a kind noun) and noun AMNOS, which means “the Lamb.”  With this we have the genitive of relationship, identity, possession or ablative of origin from the masculine singular article and noun THEOS, meaning “of God (related to God), of God (identified as God), God’s Lamb (possession) or from God (origin).”  All of these meanings are true; therefore, the generic translation “of God” is probably best and a formal title or name.
“‘Behold, the Lamb of God,”
 is the nominative of apposition from the masculine singular articular present active participle from the verb AIRW, which means “to remove, to take away.”


The article is used as a relative pronoun, meaning “the One who” or simply “Who.”


The present tense is a futuristic present, which describes what is about to take place or is in the process of occurring.


The active voice indicates that the Lamb of God will produce the action.


The participle is circumstantial/explanatory.
Then we have the accusative direct object from the feminine singular article and noun HAMARTIA, meaning “the sin.”  Finally, we have the genitive of possession from the masculine singular article and noun KOSMOS, meaning “of the world.”

“Who takes away the sin of the world!”

Jn 1:29 corrected translation
“On the next day he saw Jesus coming to him and said, ‘Behold, the Lamb of God, Who takes away the sin of the world!”
Explanation:
1.  “On the next day he saw Jesus coming to him and said,”

a.  This verse begins the second day of the apostle’s three-day introduction to the revelation of the Messiah.  On the previous day we have the arrival of the delegation of priests and Levites from Jerusalem, sent by the Pharisees to question the authority of John the Baptist.  Apparently this delegation leaves that same day and heads back to Jerusalem.

b.  On the next day after this delegation departs for Jerusalem, John sees Jesus coming to him, where he is still at Bethany on the other side of the Jordan River, where John had been baptizing.

c.  It was John’s mission from God to announce the arrival of the Messiah.  And now for the first time John is permitted to do so with the humanity of Christ personally present.


d.  Had the Jewish delegation from Jerusalem waited until the next day, they would have received the answer to their questions; for on the next day, after the delegation of negative people departed, Jesus comes to John and John identifies who the Messiah really is.
2.  “‘Behold, the Lamb of God”

a.  John is excited as he can be when he makes this declaration.  He identifies Jesus as the Messiah by using a title never before used for the Son of God as far as we can tell from the writing of the Jews or the Old Testament Scriptures.  This title is unique to the New Testament Scriptures.  Obviously the Levitical offerings point to Jesus as the sacrifice for sin, but this title is never used in the Torah.

b.  The humanity of Christ is God the Father’s sacrifice for the sins of the world.  This has been the plan of God from before the creation of the world.  God always knew that mankind would sin and that all would be sinners.  God also knew that He loved the world so much that He would ask His Son to be the substitutionary sacrifice for the sins of the world.  The Son of God agreed in eternity past to be the sacrifice for sin.  All these things became known to John through the teaching ministry of God the Holy Spirit, who filled John from his birth.  The key Old Testament verses that taught John what the Messiah would do were:



(1)  Ps 103:12, “As far as the east is from the west, so far has He removed our transgressions from us.”


(2)  Isa 53:12, “Therefore, I will allot Him a portion with the great, and He will divide the booty with the strong; because He poured out Himself to death, and was numbered with the transgressors; yet He Himself bore the sin of many, and interceded for the transgressors.”


c.  The Lamb of God is the lamb used for the Passover sacrifice.  The Passover has always been a picture of a sacrifice for sins.


d.  Other Scriptures that refer to Jesus either directly or indirectly as the Lamb of God are:


(1)  Acts 8:32, “Now the passage of Scripture which he was reading was this: ‘As a sheep to slaughter He was led; and as a lamb before the one who shears him [is] silent, so He did not open His mouth.”


(2)  1 Cor 5:7, “Clean out the old lump of dough, in order that you might be a new lump of dough, since you are made without yeast.  For indeed our Passover was sacrificed—Christ.”



(3)  1 Pet 1:19, “but with the precious blood of Christ as from an unblemished and spotless lamb,”



(4)  Rev 5:6, “Then I saw between the throne and the four living beings and between the elders a lamb, standing as one having been slaughtered, having seven horns and seven eyes, which [seven horns and seven eyes] are The Seven Spirits of God, having been sent out into all the earth.”


(5)  Rev 13:8, “In fact, all those who live on the earth will worship him, [everyone] whose name has not been written in the slaughtered Lamb’s Book of Life from the foundation of the world.”


(6)  Rev 21:9, “And then one of the seven angels of those who have the seven bowls which were full of the seven last plagues came, and he spoke with me, saying, ‘Come, I will show you the bride, the wife of the Lamb’.”  Also verses 14, 22, 27.

c.  The imagery of the Son of God as the Lamb of God is taken from two sources in the Old Testament:



(1)  the Levitical sacrifices, which typify the sacrifice of Jesus on the Cross, and



(2)  the statement in Isa 53:7, “He was oppressed and He was afflicted, yet He did not open His mouth; like a lamb that is led to slaughter, and like a sheep that is silent before its shearers, so He did not open His mouth.”


d.  “The concept of a sacrificial Lamb was a familiar one to the Jewish people.  All through Israel’s history God had revealed clearly that sin and separation from Him could be removed only by blood sacrifices (cf. Lev 17:11).  No forgiveness of sin could be granted by God apart from an acceptable substitute dying as a sacrifice.  They knew of Abraham’s confidence that God would provide a lamb to offer in place of Isaac (Gen. 22:7–8).  A lamb was sacrificed at Passover (Ex 12:1–36; Mk 14:12), in the daily sacrifices in the tabernacle and later in the temple (Ex 29:38–42), and as a sin offering by individuals (Lev 5:5–7).  God also made it clear that none of those sacrifices was sufficient to take away sin (cf. Isa 1:11).  They were also aware that Isaiah’s prophecy likened Messiah to ‘a lamb that is led to slaughter’ (Isa 53:7; cf. Acts 8:32; 1 Peter 1:19).  Though Israel sought a Messiah who would be a prophet, king, and conqueror, God had to send them a Lamb.  And He did.  The title Lamb of God foreshadows Jesus’ ultimate sacrifice on the cross for the sin of the world.  With this brief statement, the prophet John made it clear that the Messiah had come to deal with sin.  The Old Testament is filled with the reality that the problem is sin and it is at the very heart of every person (Jer 17:9). All men, even those who received the revelation of God in Scripture (the Jews), were sinful and incapable of changing the future or the present, or of repaying God for the sins of the past.  Paul’s familiar indictment of human sinfulness in Romans 3:11–12 is based on Old Testament revelation.  The word ‘world’ refers to humanity in general, to all people without distinction, transcending all national, racial, and ethnic boundaries.  The use of the singular term ‘sin’ with the collective noun ‘world’ reveals that as sin is worldwide, so Jesus’ sacrifice is sufficient for all people without distinction (cf. 1 Jn 2:2).  But though His sacrificial death is sufficient for the sins of everyone (cf. Jn 3:16; 4:42; 6:51; 1 Tim 2:6; Heb 2:9; 1 Jn 4:14), it is efficacious only for those who believe in Him.  This verse does not teach universalism, the false doctrine that everyone will be saved.”

3.  “Who takes away the sin of the world!”

a.  John now states the mission of the Lamb of God.  The Lamb of God has come into the world of mankind in order to take away the sin of the world.  The word ‘sin’ in the singular is used as a collective term for all the personal sins of every human being.  This can be seen in John’s statement in 1 Jn 3:5, “Indeed, you know that He was revealed in order that He might take away our sins; in fact sin is not in Him.”  Note he uses the word “sins” in the plural.  So whether in the singular or plural, the idea is the same—the Messiah came into the world to take away the sin/sins of the world.  The singular sin that is taken away is the imputation of Adam’s original sin to every sin nature.  The plural sins that are taken away are the personal sins of every person (believer or unbeliever—the concept of unlimited atonement).

b.  How does the Lamb of God take away the sin of the world?  He does so by being judged as a substitute for us.  The Lord Jesus Christ receives the imputation of all personal sins in His own body on the Cross and is judged by God the Father as a substitute for us.  The Father judges our sins in Christ, which permits God the Father to forgive mankind for their sins and offer them eternal salvation through faith in work of Christ on the Cross.  Therefore, Jesus takes away our sins by being judged in our place.


(1)  “The substitutionary atonement became an important part of the role of the Lamb of God.  As the Suffering Servant of Isaiah bore the sins of many (Isa 53:12), so the Lamb of God takes away the sin of the world.”



(2)  “The implication of these texts for our subject is clear.  If Jesus’ death atones for the sins of the entire world, then the Old Testament sacrifices are now redundant and therefore superfluous.  John never says this explicitly, but his very lack of interest in the sacrificial system makes it evident.  Clearly Jesus’ death is the true sacrifice because His blood ‘cleanses us from all sin’ (1 Jn 1:7).”


c.  The word “world” includes every person in the world, not just believers.  This means that Jesus takes away the sin/sins of every person, believers and unbelievers.  “Not the sin of a few individuals, or of an elect race, like Israel, but the sin of the whole world. This was a striking truth to reveal to a Jew.”
  1 Jn 2:2, “In fact He is the propitiation for our sins, and not for ours only, but also for the entire world.”

d.  Other supporting Scriptures are:



(1)  1 Pet 2:24, “Who carried our sins Himself in His body on the wood, in order that, having died with reference to our sins, we might live in the sphere of His righteousness, through Whom you were healed by His wound.”



(2)  Heb 9:26, “for otherwise, it is necessary that He suffer many times from the foundation of the world.  But as a matter of fact, once at the completion of the ages He has been revealed for the purpose of the removal of sin by the sacrifice of Himself.”

e.  John the Baptist could not make this statement about Jesus unless he had been taught by Someone that Jesus would take away the sins of the world.  “That was not a guess on John’s part, but was revelation from God that was absolutely true, as the life, death, and resurrection of Jesus proved.”


f.  “The positive, unambiguous statement by John that Jesus is the Son of God is most important, for it establishes that even before He commenced His public ministry, Jesus was identified as God.  It stresses that the question before the Jewish nation was not, ‘Who is Jesus?’ but, ‘Will you acknowledge Him as the Son of God?’  The nation’s response is found in the rest of the Gospels; initially it was simply a cool, ‘In our own good time we will consider the claims of Jesus and when we are good and ready give our decision.’  That attitude is prevalent to this day; but when did the created get this right to judge his Creator?  Ultimately, the nation’s answer was outright rejection.”
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