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
 is the appositional (explanatory) nominative from the masculine singular articular present deponent middle/passive participle of the verb ERCHOMAI, meaning “to come: the One who comes.”

The article is used as a relative pronoun and translated “the One who.”


The present tense is a descriptive and futuristic present, describes what is about to take place.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the Messiah) producing the action.


The participle is circumstantial.

Then we have the preposition OPISW plus the adverbial genitive of time
 from the first person singular personal pronoun EGW, meaning “after me” and referring to John.
“the One who comes after me,”
 is the adverbial genitive of reference from the masculine singular relative pronoun HOS, meaning “about or concerning whom.”  Then we have the absolute negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “to be: I am.”

The present tense is an aoristic present, which presents the state of being as a fact.


The active voice indicates that John produces the state of being.


The indicative mood is declarative for a simple statement of fact.

The first person personal pronoun EGW (in brackets) is most likely a scribal insertion for two reasons: (1)  It is not found in p66 or p75,  (Sinaiticus), Codex C and many other manuscripts; and (2) it is not necessary, since the first person singular ending is already contained in the verb EIMI—the use of the pronoun is redundant.  Regardless of whether we consider the word part of the text or not, the translation is identical: “I am not.”  Then we have the predicate nominative from the masculine singular adjective AXIOS, meaning “worthy.”
“concerning whom I am not worthy”
 is the conjunction HINA, used to introduce a purpose clause, meaning “in order that.”  With this we have the first person singular aorist active subjunctive from the verb LUW, which means “to loosen, to untie.”

The aorist tense is a constative/futuristic aorist, which views the entire potentially future action as a fact.  This potential future idea is brought out in English translation by the use of the word “might: that I might untie.”


The active voice indicates that John would produce the action.


The subjunctive mood introduces a purpose with the conjunction HINA. 

Then we have the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His” and referring to something belonging to the Messiah.  With this we have the accusative direct object from the masculine singular article and noun HIMAS, meaning “a leather strap or thong, on sandals Mk 1:7; Lk 3:16; Jn 1:27.”
  With this we also have the possessive genitive of genitive of identity from the neuter singular article and noun HUPODĒMA, meaning “sandal.”

“in order than I might untie the thong of His sandal.’”

Jn 1:27 corrected translation
“the One who comes after me, concerning whom I am not worthy, in order than I might untie the thong of His sandal.’”
Explanation:
1.  “the One who comes after me,”

a.  This verse continues the sentence begun in the previous verse.  The entire sentence says: “John answered them saying, ‘I baptize with water; among you stands He whom you do not know, the One who comes after me, concerning whom I am not worthy, in order than I might untie the thong of His sandal.’”

b.  Parallel statements are found in Mt 3:11; Jn 1:30.

c.  John is clearly indicating here that he is the forerunner, the herald of the Messiah.  He is the person predicted in Mal 4:5 as coming before the Messiah.  Note that John knew exactly what his mission and purpose on earth was.  He knew he was the person coming before the Messiah with the mission to announce the arrival of the Messiah.  This was no accident.  John has obviously been taught this by the Holy Spirit during his lifetime of training in the desert before his ministry began.


d.  John knew he was not the Messiah; knew he came before the Messiah, and knew he was supposed to identify the Messiah for his disciples.  John knew his mission on earth for God and accomplished it in simple humility and obedience—a lesson for us all.

2.  “concerning whom I am not worthy”

a.  This statement demonstrates John’s tremendous sense of genuine humility.  John was adored by the crowds of people in Jerusalem.  The masses loved him.  Yet he thought nothing of himself—a worthy lesson for every television evangelist, as well as all pastors.

b.  None of us is worthy of our Lord Jesus Christ.  He has not chosen us because we are worthy of Him.  All of us are spiritually dead at the point we are chosen by Him for election to privilege and predestined to a predetermined plan.

c.  None of is worthy of salvation.  We do not make ourselves worthy, nor can we become worthy by how we live our life.  That is the legalism of the Pharisees who refused to believe in Christ.


d.  We are not worthy of Christ by how we live our spiritual life, for we still commit sin after salvation, and just one small sin makes us unworthy of our Lord Jesus Christ.


e.  We are not made worthy of Christ by what we do, but by what He does for us at the moment of salvation—wiping the slate clean of our sins and imputing God’s very own righteousness to us.  We are made righteous positionally by God; we are not made righteous by what we do or fail to do.


f.  The genuine humility of our Lord is the perfect standard for us all, and John is an example of that humility, but even John had his failures, just as all of us do.

g.  The importance of humility in our spiritual life is mentioned in:



(1)  Acts 20:19a, “serving the Lord with all humility.”



(2)  1 Cor 4:21, “What do you want?  Shall I come to you with a disciplinary rod or with virtue-love and a state of mind of gracious humility.”



(3)  2 Cor 10:1, “Now I, Paul, myself urge you by means of the humility and graciousness of Christ,”



(4)  Gal 5:22, “But the production of the Spirit is virtue-love, joy [sharing the happiness of God], harmony [with God], patience, integrity, goodness, doctrinal inculcation and application, humility, self-control.  Against such things there is no law.”



(5)  Eph 4:1-2, “Therefore, I, the prisoner in the Lord, exhort you to walk in a manner worthy of your position [royalty], for the purpose of which you have been called, with all humility and graciousness [the calm, courteous, and considerate poise of royalty], with patient endurance tolerating one another by means of unconditional love,”


(6)  Phil 2:3, “[Do] nothing on the basis of contentiousness from selfish ambition, nor on the basis of excessive ambition from self-delusion, but by means of humility consider each other as better than yourselves.”



(7)  Col 2:18, “Let no one who takes pleasure in [pseudo] humility and the worship of angels rob you of reward, taking his stand without cause on those things which he has seen, being puffed up by the thinking of his flesh [sin nature],”



(8)  Col 3:12, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy, pity], kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance],”



(9)  Jam 1:21, “Therefore, having removed all pollution and the surplus of wickedness, in the state of humility receive the implanted Word, which keeps on being able to deliver your souls.”



(10)  Jam 3:13, “Who [is] wise and understanding among you?  He must demonstrate his actions by a noble [good, excellent, praiseworthy, pleasing to God] way of life in the sphere of wisdom’s humility.”



(11)  1 Pet 5:5-6, “In the same way, you new believers, obey the elders; that is, everyone, clothe yourselves in humility toward each other, because, ‘God makes war against the arrogant, but gives grace to the humble.’  Therefore, humble yourselves under the powerful hand of God, in order that He might promote you at the right time.”

3.  “in order than I might untie the thong of His sandal.’”

a.  John considers himself to not be worthy of doing the most menial task for the Lord, let alone be the herald of the King, which is a position of great honor.  “Slaves carried their master’s sandals; John claims that he is not worthy to be even Christ’s slave.”


b.   Parallel statements are found in Mt 3:11; Mk 1:7; Lk 3:16.

c.  “John the Baptist considered himself unworthy even to touch the humblest part of Jesus’ garb: to carry (Mt 3:11) or untie His sandals—tasks usually performed by a slave (cf. 1 San 25:41; Jn 13:6f).”


d.  Compare John’s attitude here with the same attitude of our Lord in the washing of the feet of His disciples, Jn 13:5ff.

e.  “If so great a man as John accounted himself unworthy of the honor of being near Christ, how unworthy then should we account ourselves!  Now, one would think, these chief priests and Pharisees, upon this intimation given concerning the approach of the Messiah, should presently have asked who, and where, this excellent person was; and who more likely to tell them than he who had given them this general notice?  No, they did not think this any part of their business or concern; they came to molest John, not to receive any instructions from him: so that their ignorance was willful; they might have known Christ, and would not.”

4.  Meaning and Definition of Humility.


a.  Humility is the quality or status of being humble.  While the noun “humble” has many definitions, ranging from “feeling of insignificance and feeling of inferiority” to “low in rank or low in importance,” none of these definitions relate to the biblical word.


b.  Humility or being humble in the unique spiritual life of the Church Age is recognition of the authority of our Lord Jesus Christ and submitting to that authority.  Humility is recognition of authority and the execution of the spiritual life.  Since the Bible is the mind of Christ, submission to the authority of our Lord is tantamount to consistent perception, metabolization, and application of Bible doctrine.  We submit by our daily intake of the Word of God.  If we become neglectful of doctrine, we are in a state of rebellion.  The result of post- salvation epistemological rehabilitation should be grace orientation and humility.


c.  Through consistent perception, metabolization, and application of Bible doctrine, arrogance is brought low or humbled, while the filling of the Holy Spirit, grace orientation, personal love for God the Father, unconditional love for all mankind, a personal sense of destiny, and occupation with Christ are raised to the highest level of function.


d.  In Biblical humility, the independence of human power and ability is reduced to zero, so that dependence on the power and ability of God are increased to the maximum through the function of grace.  This becomes grace effectiveness in the Christian way of life.  At the point of faith in Christ, you reduced yourself to a state of total humility.


e.  Biblical humility is neither derogatory nor undue self-deprecation.  The mandate of James 4:10 to “Humble yourselves in the sight of the Lord” is a mandate to grace orientation and occupation with Christ, so that you depend upon the Lord. It precedes any effective use of a problem solving device.



(1)  The Greek word TAPEINOW means to become humble.  It connotes being oriented to life.  It is not degrading yourself.  It is an attitude you have toward yourself which is reasonable, accurate, and not degrading.



(2)  It means to have a relationship with the Lord which is reality in your life.  It doesn’t mean to lower yourself and crawl.  You humble yourself by first learning doctrine and developing reciprocal love for God.



(3)  There is no substitute for humility in the spiritual life.  Humility is objectivity and teachability.  Arrogant people are unteachable and never grow up.  Teachability results in cognition of Bible doctrine; cognition of Bible doctrine results in the execution of the protocol plan of God.



(4)  Humility is an expression of doctrine circulating in the soul; it is understanding your own helplessness and appreciating what God in His grace can do.



(5)  Humility is objectively evaluating your own life in the light of what the word of God teaches.



(6)  Humility is quality of honor and integrity related to orienting yourself to what a jackass you have been, rebounding, and moving on in the spiritual life.



(7)  Humility is the unique spiritual life of the Church Age in recognition of the authority of God.



(8)  Since Bible doctrine is the thinking of Christ and submission to the authority of the Lord Jesus Christ is tantamount to consistent perception, metabolization, and application of doctrine under the motivation of love for God, execution of the divine mandate to humble ourselves in the sight of the Lord refers to cognition of the spiritual life of the Church Age and general doctrinal inculcation from the word of God.



(9)  There are several principles found in Jam 4:10, “Humble yourselves in the sight of the Lord and He will promote you.”




(a)  Humility is the basis for grace orientation.  There is no grace orientation apart from humility.  Humility belongs to the royal family of God.  Humility is a synonym for being honorable.  Being humble is the royal family honor code.




(b)  Grace orientation is the basis for promotion.  Humility is therefore the basis for promotion.




(c)  Through consistent post-salvation epistemological rehabilitation, arrogance is brought low or humbled, while the filling of the Holy Spirit, grace orientation, personal love for God the Father, unconditional love for all mankind, a personal sense of destiny, and occupation with Christ raise us to the highest level of function, which is the mandate to be humble in Jam 4:10.  Being humble is being filled with the Spirit, being grace oriented, having personal love for God, having unconditional love for all mankind, having a personal sense of destiny, and being occupied with Christ.



(10)  This means that humility is a system of divine viewpoint thinking related to grace orientation and occupation with Christ as a problem solving device in the unique spiritual life of the Church Age.



(11)  This means that humility is a system of recognizing the authority of Jesus Christ as the ruler of the Church, and that He has delegated all authority in the Church Age to the Word of God, especially the mystery doctrine found in the Church Age epistles, and the pastor-teacher as God’s delegated authority to teach the Word of God.



(12)  This means that humility is a system of cognition of Bible doctrine, resulting in the believer living in the directive will of God rather than the permissive will of God.

5.  This verse is one of the verses that proves that the Book of Mormon is a forgery.  “Even more remarkable is the abundance of parallels or word-for-word quotations from the New Testament which are found in the Book of Mormon, which was allegedly in the possession of the Nephites back in 600 B.C.  Jerald and Sandra Tanner (The Case Against Mormonism, vol. 2 [Salt Lake City, 1967], pp. 87–102) have listed no less than 400 clear examples out of a much larger number that could be adduced; and these serve to establish beyond all question that the author of the Book of Mormon was actually well acquainted with the New Testament, and specifically with the King James Version of 1611. A few examples follow: …1 Nephi 10:8: “Whose shoe’s latchet I am not worthy to unloose.” Compare this with John 1:27: “Whose shoe’s latchet I am not worthy to unloose.”

� BDAG, p. 716.  Brooks & Winbery, Syntax of New Testament Greek, p. 22 says this is an ablative of separation, but that makes no sense at all.  John is not saying that the Christ is “after him” in the sense of being separated from him.  The genitive case is defining when the Messiah comes—after John.
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