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
 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person plural aorist active indicative from the verb ERWTAW, which means “to ask.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews from Jerusalem produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person singular intensive pronoun AUTOS, used as a personal pronoun, meaning “him” and referring to John the Baptist.

“And then they asked him,”
 is the nominative subject from the neuter singular interrogative pronoun TIS, meaning “What” plus the inferential conjunction OUN, meaning “then or therefore.”  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to John the Baptist.  Then we have the predicate nominative from the masculine singular proper noun ĒLIAS, transliterated as “Elijah.”  This is followed by the second person singular present active indicative from the verb EIMI, meaning “to be: Are.”

The present tense is an aoristic present, which regards the entire state of being as a fact.


The active voice indicates that John produces the state of being.

The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘What then? Are you Elijah?’”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: he said.”

The present tense is a descriptive/historical present, which describes what occurred at that moment in the past.


The active voice indicates that John the Baptist produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the absolute negative OUK plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am not.”


The present tense is an aorist, gnomic, static present, which views the entire state of being as a fact.


The active voice indicates that John the Baptist produced the state of not being Elijah.

The indicative mood is declarative for a simple statement of fact.

“And he said, ‘I am not.’”

 is the predicate nominative from the masculine singular article and noun PROPHĒTĒS, meaning “the Prophet.”  With this we have the second person singular present active indicative from the verb EIMI, meaning “to be: are you.”

The present tense is an aorist, gnomic, static present, which views the entire state of being as a fact.


The active voice indicates that John the Baptist produces the state of being the prophet.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with John the Baptist producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the absolute negative OU, meaning “‘No.’”
“‘Are you the Prophet?’  And he answered, ‘No.’”
Jn 1:21 corrected translation
“And then they asked him, ‘What then? Are you Elijah?’  And he said, ‘I am not.’  ‘Are you the Prophet?’  And he answered, ‘No.’”
Explanation:
1.  “And then they asked him, ‘What then? Are you Elijah?’”

a.  The apostle continues the encounter between the delegation of Jews from Jerusalem with John the Baptist by telling us the next question the Jews asked.  The apostle’s presentation of these questions in a one after another order is as if the Jews were going down a checklist of who they thought John might be: the Messiah, Elijah, or the prophet Moses; that is, the Messiah or one of the two heralds of the Messiah.

b.  So here we have the second person cited whom the Jews expected to see on the stage of human history—Elijah.  The reason for the Jews expectation of Elijah is given in Mal 4:4-6, the last statement in the Old Testament, “Remember the law of Moses My servant, even the statutes and ordinances which I commanded him in Horeb for all Israel.  Behold, I am going to send you Elijah the prophet before the coming of the great and terrible day of the Lord.  He will restore the hearts of the fathers to their children and the hearts of the children to their fathers, so that I will not come and smite the land with a curse.”


(1)  Notice that Moses and Elijah are the last two people mentioned in the Old Testament and are mentioned in connection with the time before the coming of the great and terrible day of the Lord.  The great and terrible day of the Lord is the day or period of time of the second advent of Christ.



(2)  The time before the great and terrible day of the Lord is the last half of the Tribulation, when Moses and Elijah come as the two great witnesses on earth before the Second Advent.  They are mentioned in Rev 11:3-12, “Furthermore, I will give [power] to My two witnesses, and they will prophesy for one thousand two-hundred sixty days, wearing sackcloth.  These men are the two olive trees and the two lampstands [witnesses] who are standing before the Lord of the earth.  Furthermore, if anyone desires to harm them, fire comes out of their mouth and devours their enemies.  And if anyone should desire to harm them, in this manner they must be killed.  These [two witnesses] have the power to shut the sky, so that rain may not fall during the days of their prophetic activity.  Furthermore they have power over the waters to turn them into blood, and to strike the land [Palestine] with every plague [misfortune] as often as they desire.  And when they have finished their testimony, the beast-monster who ascends from the Abyss will make war against them; and he will conquer them and kill them.  And then their corpses [will be displayed] in the street of the great city, which is called figuratively Sodom and Egypt, where also their Lord was crucified.  And those from the peoples and tribes and languages and nations will view their corpse for three and a half days.  Furthermore they did not permit their corpses to be placed into a grave.  And the inhabitants on the earth will rejoice over them, that is, they will both celebrate and send gifts to one another, because these two prophets had tormented the inhabitants on the earth.  And after three and a half days the breath of life from God entered into them.  And then they stood on their feet and great fear fell on those who were viewing them.  And then they heard a great voice from heaven saying to them, ‘Come up here’.  And so they went up into heaven in a cloud, and their enemies observed them.”

c.  The Jews, who studied and knew the prophecies of the Old Testament were expecting the return of Moses and Elijah as the two witnesses for Christ during the three and one-half years during the last half of the Great Tribulation.  Therefore, their asking this question of John was not unusual, but very logical.
2.  “And he said, ‘I am not.’”

a.  John answers the Jewish delegation again with an emphatic ‘no’.  The Greek negative OU, OUK, OUCH (it is spelled differently based on whether or not a vowel or consonant follows in the next word) is the emphatic negative adverb in the Greek.  It slams the door shut.  The Greek negative MĒ, is the subjective negative, which says ‘no’ but leaves the door slightly ajar just in case circumstances change.  For example, if you ask a women if she loves you and she says, ‘OUK’, then forget it, you don’t have a chance.  But if she says MĒ, then she hasn’t made up her mind yet and there is still a chance.


b.  John was definitively saying that he was not Elijah, had never been Elijah and would never be Elijah.
3.  “‘Are you the Prophet?’  And he answered, ‘No.’”

a.  The third question from the Jewish delegation asks John whether or not he is “the Prophet.”  John again answers emphatically that he is not the ‘Prophet’.  But the problem for us is determining who the Prophet is.

b.  We can immediately rule out two people as being the ‘Prophet’.  We can rule out Elijah (who was a prophet of Israel) and we can rule out “Christ,” because these people have just been mentioned in the context.

c.  The use of the article before the word “prophet” indicates that this prophet is unique, a one-of-a-kind prophet.  It is a person so well known to the Jews that they would only think of one person when someone used the title “the Prophet.”  Israel had many prophets (Samuel, Jeremiah, Daniel, Ezekiel, and others), but there was only one unique prophet, and that was Moses.  

d.  The concept of Old Testament prophets.



(1)  There are three categories of Old Testament prophets who wrote the canon of Scripture.




(a)  Moses, the super‑prophet, because he had both the office of prophet and the spiritual gift of prophet.



(b)  The office of prophet.




(c)  The gift of prophet.  There were also prophets who did not write, such as Elijah and Elisha.  Their function was to communicate God’s message to a specific generation.



(2)  The first section of the Hebrew Old Testament, called the Torah, was written by the super‑prophet Moses, who had both the gift and office of prophet.  This includes the first five books of the Old Testament and possibly Job.  There were three super‑prophets: Moses, Jeremiah, and Jesus Christ.



(3)  The second section of the Old Testament is called the Nebiim, meaning “the prophets.”  The ones who wrote in this section held a prophetic office.  They are divided into two groups.




(a)  The former prophets wrote the books of Joshua, Judges, Samuel, and Kings.  Samuel wrote Samuel.  Kings was written by Samuel, and after his death by Gad, Nathan, and was finished by Jeremiah.




(b)  The latter prophets include Isaiah, Jeremiah, Ezekiel and the minor prophets.



(4)  The third section of the Old Testament is called the Kethubim, meaning “writings.”  These writers had the gift of prophecy but not the office.




(a)  The prophetical books include Psalms, Proverbs, and Job.




(b)  The Megalith (or “five books”) includes Song of Solomon (always read at Passover), Ruth (read at Pentecost), Lamentations, Ecclesiastes (read during Tabernacles), and Esther (read during the feast of Purim).



(5)  The three historical books include Daniel (not regarded as a prophetical but as an historical book), Ezra‑Nehemiah, and I Chronicles.


e.  There are only two possibilities for the title “the Prophet:” Moses or Jeremiah, and there is no question about the fact that Moses was the greater of the two.  So when the Jews used the title “the Prophet,” they would think of Moses long before they would think of Jeremiah.  A further proof that this would be Moses rather than Jeremiah is the appearance of Moses and Elijah with Christ on the Mount of Transfiguration, Mk 9:4.  “It is probable, however, that in some cases the term The Prophet was used in a unique sense.  Jewish thought expected the coming of Elijah, or a person like him, to usher in the End, and there was some speculation whether John the Baptist or Jesus was to be identified as this so-called eschatological or final prophet (compare Jn 1:21, 25).  There is some apparent confusion on the matter, since John denied that he was the prophet, while Jesus claimed that John was in fact Elijah (Mt. 17:12f.).  The confusion would disappear if the reference in Jn. 1:21, 25 was to the coming of a final prophet like Moses.”
  In fact, identifying the “Prophet” in this verse as Moses is the only way to clear up the confusion.  The people at the time John wrote clearly differentiated between the Prophet and the Christ as per Jn 7:40, “Some of the people therefore, when they heard these words, were saying, ‘This certainly is the Prophet.’  Others were saying, ‘This is the Christ.’  Still others were saying, “Surely the Christ is not going to come from Galilee, is He?’”

f.  Some commentators say that the title ‘the Prophet’ refers to the Christ, because of the statement of Moses to the Jews in Dt 18:15 (“The Lord your God will raise up for you a prophet like me from among you, from your countrymen, you shall listen to him.”—clearly a reference to the coming Messiah) compared with Jn 6:14, “Therefore when the people saw the sign which He had performed, they said, ‘This is truly the Prophet who is to come into the world.’” (The people corrected identified Jesus as the person predicted in Dt 18:15).  However, the apostle John’s statement in verse 25 makes identification of the Prophet with the Christ in this context impossible, because the apostle clearly distinguishes between the three: “They asked him, and said to him, ‘Why then are you baptizing, if you are not the Christ, nor Elijah, nor the Prophet?’”  The Lord Jesus Christ is clearly the Prophet predicted by Moses in Dt 18:15 (compare Acts 3:22 and 7:27), but “the Prophet” mentioned here is distinguished from “the Christ” as a different person.

g.  Therefore, John the Baptist emphatically denies that he is the Christ or one of the two human heralds of the Great Tribulation.  John was the herald of the first advent of Christ, and he was a man with a tremendous sense of genuine humility, something too often lacking in believers.

� Wood, D. R. W., & Marshall, I. H. (1996). New Bible Dictionary (3rd ed.) (p. 576). Leicester, England; Downers Grove, Ill.: InterVarsity Press.
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