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
 is the nominative masculine plural relative pronoun HOS, meaning “who” and referring to “those who believe in His person” at the end of the previous verse.  Then we have the absolute negative OUK, meaning “not” in the sense of ‘absolutely not’ plus the preposition EK plus the ablative of agency (“The word in the ablative indicates the personal agent who performs the action expressed by a verb in the passive voice [GENNAW at the end of the verse].”
) from the neuter plural noun HAIMA, meaning literally “by bloods.”  (“‘Not of bloods’: that is, not of the best or purest blood; or not of the very best of human parents.”
  Another grammarian says it refers to “parents’ procreative substance,”
 which refers to the genetic material brought to conception by each ‘bloodline’.  BDAG, translates the plural “descent.”
)  This refers to the two blood lines (one from the father and one from the mother) coming together to form a new person.  Therefore, in order to not create confusion with a very literal translation, I translate this “by bloodlines.”  This is followed by the negative conjunction OUDE, which means “nor,” when used in conjunction with a previous negative.
  Then we have the preposition EK plus the ablative of agency from the neuter singular noun THELĒMA, meaning “by the will.”  With this we have the possessive genitive or genitive of identity (descriptive genitive) from the feminine singular noun SARX, meaning “of the flesh.”
“who, not by bloodlines nor by the will of the flesh”
 is the negative conjunction OUDE, which means “nor,” when used in conjunction with a previous negative.  Then we have the preposition EK plus the ablative of agency from the neuter singular noun THELĒMA, meaning “by the will.”  This is followed by the possessive genitive or genitive of identity (descriptive genitive) from the masculine singular noun ANĒR, meaning “of man.”
“nor by the will of man,”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the preposition EK plus the ablative of agency from the masculine singular noun THEOS, meaning “by God.”  Finally, we have the third person plural aorist passive indicative from the verb GENNAW, which means “to beget; to become the father of; to bear; and in the passive voice to be born.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that those who believe in His person receive the action of being born or fathered by God.


The indicative mood is declarative for a dogmatic statement of fact.

“but were born by God.”

The Greeks separated the subject from the verb by vast distances in sentences for dramatic effect, holding the reader/listener in suspense.  This is exactly what John does here, so that a literal translation would be: “who, not by blood nor by the will of the flesh nor by the will of man, but by God were born.”  English thought and grammar keeps the subject and verb connected, so that a proper English translation would be as follows:
Jn 1:13 corrected translation
“who were born, not by bloodlines nor by the will of the flesh nor by the will of man, but by God.”
Explanation:
1.  “who were born,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The complete sentence now reads: “But as many as received Him, He gave to them the authority to become the children of God, to those who believe in His person, who were born, not by blood nor by the will of the flesh nor by the will of man, but by God.”

b.  Those who believe in the person and work of our Lord Jesus Christ are born again.  As John will proceed to explain, this birth is a new birth that has nothing to do with our physical birth as babies from the womb of a human mother.  This birth is the new spiritual birth provided by God the Holy Spirit, which is commonly called in theology ‘regeneration’.  It is the birth of the human spirit, which is regenerated by the Holy Spirit the moment we believe in Christ.

c.  This birth is mentioned in:



(1)  Jn 3:3-5, “Jesus answered and said to him, ‘Truly, truly, I say to you, unless one is born again he cannot see the kingdom of God.  Nicodemus said to Him, ‘How can a man be born when he is old?  He cannot enter a second time into his mother’s womb and be born, can he?’  Jesus answered, ‘Truly, truly, I say to you, unless one is born of water and the Spirit he cannot enter into the kingdom of God.’”


(2)  1 Pet 1:3, “Worthy of praise is God even the Father of our Lord Jesus Christ, who because of His great mercy [compassion] caused us to be born again to a living confidence through the resurrection of Jesus Christ from the dead,”



(3)  1 Pet 1:23, “because you have been caused to be born again not from a perishable procreation but the imperishable [procreation] through the word of the living and permanent God.”



(4)  1 Jn 2:29, “If you recognize that He is righteous, you should realize that even every one who does what is right has been born from Him.”



(5)  1 Jn 3:9, “Anyone who is born from God does not commit sin [at that moment], because His seed [divine righteousness, spiritual life, and divine power] resides in him; that is, he is not able to sin, because he has been born from God.”



(6)  1 Jn 4:7, “Beloved ones, let us unconditionally love one another, because unconditional love is from God; furthermore, everyone who loves unconditionally has been born from God and has come to know God.”



(7)  1 Jn 5:1, “Everyone who believes that Jesus is the Christ has been born from God.  Furthermore, everyone who loves the Father unconditionally loves everyone who has been born from Him.”



(8)  1 Jn 5:4, “Because everything [every category of humanity] which has been born from God overcomes the world [Satan’s cosmic system]; furthermore this is the victory which has overcome the world—our faith.”



(9)  1 Jn 5:18, “We know that every one who has been born from God is not in a state of sinfulness, but He who was born from God keeps on guarding him, and the evil one [Satan] does not touch him.”



(10)  Jam 1:18, “Having been determined, He gave birth to us by means of the Word of Truth, in order that we might be a certain kind of first-fruits of His creatures.”


d.  Those who believe in the person and work of Christ are born again into a new spiritual life that has nothing to do with the imputation of Adam’s original sin to the genetically formed sin nature, producing spiritual death.  Instead there is the imputation of eternal life to the human spirit producing spiritual life.

2.  “not by blood nor by the will of the flesh nor by the will of man,”

a.  John continues his statement by indicating what the new birth is not.  The new birth is something that has nothing to do with the desire of man or the will of man.  It is completely the will, decision, and action of God.

b.  The new birth is not related to three things:


(1)  “blood;” this is a reference to human genetics, human blood lines, human relations, relatives, or anything else to do with one’s descendents.  The Jews had the erroneous idea that they were saved because they were the children of Abraham.  (“The Jews gloried much in their parentage, and the noble blood that ran in their veins: We are Abraham’s seed; and therefore to them pertained the adoption because they were born of that blood; but this New-Testament adoption is not founded in any such natural relation.”
)  Being the descendent of Abraham saves no one.  It is faith in Christ that saves—not a person’s lineage or heritage.  John is refuting this erroneous concept.  “This may mean of a particular blood line, i.e., lineage.”



(2)  “the will of the flesh;” this is a reference to the desire of the sin nature.  The word “flesh” is often used in the New Testament as a synonym or word picture for the sinful nature of man.  Louw-Nida lexicon says this refers to sexual desire: “(an idiom, literally ‘desire of the flesh’) desire for sexual gratification—‘sexual desire, physical desire.’
  Another explanation is that this means “children born, not of natural descent, nor of human decision or a husband’s will.”
 



(3)  “the will of man;” this is a reference to the action of man apart from the grace of God attempting to be saved on its own.  We are saved by the grace of God and that not of ourselves.  It is a gift of God, not of works, lest anyone should boast, Eph 2:8-9.  The word ANĒR is also used in the New Testament in reference to a “husband,” which had led some commentators to suggest that the meaning here is “nor by the will of the husband.”

c.  “Those three negative statements stress the fact that salvation is not obtainable through any racial or ethnic heritage (blood), personal desire (flesh), or man-made system (man).”


d.  “Notice how simply and yet thoroughly verse 13 denies that eternal life is achievable through:


(1)  blood; that is, lineage (I am a Jew so I am automatically saved; or, my parents are Christians so I am O.K.; or, I was brought up in a Christian home so I will go to Heaven),


(2)  the will of the flesh; that is, natural birth (God loves all mankind, we are all His sons, He would not send those He loves to Hell!),


(3)  the will of man; that is, man’s personal desire (I have lived a good life, I have obeyed the ten commandments, I have harmed no one—so because I have exercised my will and lived a good life, I will go to Heaven. No sir, God says the power of your will will not get you into His family!)  The only way to enter eternal life is to be born of God—and that is explained with exquisite beauty and simplicity, yet inexhaustible depth, in John 3.”


e.  “The threefold negative assertion emphasizes that children of God are not the result of natural bloodline relationships, nor of human desire, nor of parental determination or will.  It seems more likely that these expressions represent three patterns by which human beings try to gain the acceptance of God.  How often have non-Christians or nominal Christians made the point that some distant relative was a minister as though that blood connection would gain them points with God.  The same could be said of those who think human comparisons will help them gain acceptance with God by showing that they are not really so bad after all, or that by human calculations like the minute tithing of the Pharisees (Mt 23:23) God’s scales should be weighted in their favor.”

3.  “but by God.”

a.  Those who believe in Christ are born spiritually by the will of God.  It is the will of God that desires that all men be saved, though not all men accept God’s offer of the new birth and eternal life.

b.  It is God the Father’s plan and will that we be saved.  It is God the Son who did everything necessary on the Cross to take away our sins, so we could be saved.  And it is God the Holy Spirit who performs the mechanics of actually regenerating our human spirit and giving eternal and spiritual life to that human spirit.  All three members of the Trinity play an active role in our spiritual birth.

c.  It is God who takes the faith of the spiritually dead person and makes that faith effective for salvation.  It is God alone who saves us.  We provide our faith in Christ, but our faith is coming from someone who is spiritually dead at the moment we have that faith.  God cannot save us apart from our faith in Christ.  But our faith in Christ has no merit, since it comes from the soul of a spiritually dead person.  But thanks be to God, who takes that faith and makes it effective for eternal salvation.  Therefore, “on the basis of grace you have been saved with the result that you are saved through faith; and this [salvation] [is] not from the source of  yourselves; [it is] a gift from God, not by works, in order that no one may boast [take pride in himself].”
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