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
 is the adversative use of the postpositive conjunction DE, meaning “But” plus the nominative subject from the qualitative relative pronoun HOSOS, meaning “as many as.”  Then we have the third person singular aorist active indicative from the verb LAMBANW, which means “to receive” in the sense of welcoming or accepting someone.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the subject “whosoever” or “as many people as” produce the action of accepting the Lord Jesus Christ as the Messiah and Savior.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to the Logos—our Lord.

“But as many as received Him,”
 is the third person singular aorist active indicative from the verb DIDWMI, which means “to give: He gave.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that our Lord produced the action of giving something.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the subject “as many as.”  This is followed by the accusative direct object from the feminine singular noun EXOUSIA, which means “the authority, power, or right.”  This word also functions as the subject of the infinitive GINOMAI = to become.  Then we have the accusative direct object from the neuter plural noun TEKNON, meaning “the children.”  With this we have the genitive of relationship
 from the masculine singular noun THEOS, meaning “of God” in the sense of “God’s children.”  This is followed by the aorist deponent middle infinitive from the verb GINOMAI, which means “to become.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice functions in an active sense with the subject “as many as” producing the action.


The infinitive is an epexegetical infinitive or an infinitive of indirect object.
“He gave to them the authority to become the children of God,”
 is the appositional dative of indirect object from the masculine plural articular present active participle of the verb PISTEUW, which means “to believe: to those who believe.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, which is translated “those who.”


The present tense is an aoristic present, which presents the present action in its entirety as a fact.


The active voice indicates that the subject “as many as” produce the action of believing.


The participle is circumstantial and explanatory.

Finally, we have the preposition EIS plus the accusative of place from the neuter singular article and noun ONOMA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in His person.”  (“For instances of  (a construction far more common in the NT [especially in John] than ), cf. Mt 18:6; Mk 9:42; Jn 1:12; 2:11, 23; 3:16; 4:39; 8:30; 9:35; 11:25; 12:44; Acts 10:43; 1 Jn 5:10, 13.”
)
“to those who believe in His person,”
Jn 1:12 corrected translation
“But as many as received Him, He gave to them the authority to become the children of God, to those who believe in His person,”
Explanation:
1.  “But as many as received Him,”

a.  John continues by setting up a contrast between those in Israel who did not receive, welcome, and accept Jesus as their Messiah with those who did.

b.  The subject “as many as” is equivalent to the English word “whosoever.”  The idea is one of inclusiveness.  Anyone and everyone had the equal privilege and equal opportunity to believe in Christ, to welcome and accept Him as the God of Israel, as the Son of God, as the incarnation of God, as the Messiah of Israel.  No one was excluded as John will quickly prove in his story of Jesus with the Samaritan woman at the well in chapter four.

c.  To receive Jesus is equivalent to believing in Him as explained by John in the closing phrase of this verse: “to those who believe in His person.”  “In Jn 1:12 ‘receiving’ Jesus is virtually equivalent to ‘believing in His name’ due to the parallelism of the verse.”
  Believing in Jesus as the Christ is to receive and accept Him as our Savior and Lord.  Our Lord stands at the door of our soul and keeps on knocking.  It is up to us to open the door and welcome Him as a guest into our home.  The act of believing in Christ is the act of receiving Him into our soul as our Lord and Savior.

2.  “He gave to them the authority to become the children of God,”

a.  To those who accepted and welcomed Jesus as their Lord and Savior by believing in Him He gave them the authority, the right, the privilege, and the honor of becoming the children of God.  The word EXOUSIA means the authority to do or be something, the right to do or be something.  God the Father has given to those who believe in Christ the rights and authority of becoming the children of God.  This has been true in every dispensation of human history.  “The word [EXOUSIA] here is from a Greek word which was used in the first century to refer to a legal right; that is, a person was given the legal right to do or be something.  A sinner who appropriates Jesus Christ as Savior, is given the legal right to become a child of God.  He becomes a child of God through regeneration.  But his legal right to regeneration is procured by his action of trusting the Lord Jesus as Savior.”


b.  Believers in the Church Age are the children of God as mentioned by John in 1 Jn 3:1-2, “Consider how great a love the Father has given to us, with the result that we should be called ‘God’s children’, and we are.  Therefore, the world does not understand us, because it did not understand Him.  Beloved, we are now children of God, and what we will be has not yet been revealed.  We know that when He will be revealed, we shall be like Him, because we shall see Him just as He is.”  Notice that we are not only the children of God, but Paul teaches that as royal family of God we are the adopted “sons of God.”  The Greek word TEKNON means “children” and should never be translated “sons” as is found in some translations and commentaries.  (For example, the King James Version mistranslates the word TEKNON twenty times as ‘son’.)
  The Greek word for sons is the word “HUIOS.”  The two ideas (being a son of God and being a child of God) are synonymous.  However, being the adopted son charged with it far greater privilege and authority in Roman society than any of the other children in the family.  The ‘adopted son’ inherited all the authority, power, rights, and privileges as the head of the family once the father died.  And the adopted son did not have to come from the loins of the father.  The adopted son could be whomever the father chose to be his heir.


(1)  Rom 8:14, “For as many as are being led by the Spirit of God, these are the sons [HUIOS] of God.”  Believers during the incarnation of Christ were not being led by the Spirit, because the Spirit had not yet been given.  Church Age believers are led by the Spirit, and therefore, are the “sons of God.”



(2)  Rom 8:16, “The Spirit Himself testifies together with our human spirit that we are children of God.”



(3)  2 Cor 6:18, “‘And I will be a father to you, and you will be sons and daughters to Me,’ says the Lord, the Omnipotent One.”



(4)  Gal 3:26, “For you are all sons of God through faith in Christ Jesus.”



(5)  Gal 4:5-6, “in order that He might set free those under the Law, with the result that we might receive adoption.  And so because you are sons, God [the Father] has sent forth the Spirit from His Son into our hearts, shouting, ‘Father, My Father.’”



(6)  Phil 2:15, “in order that you might become blameless and innocent, faultless sons of God in the middle of a unscrupulous and perverted generation, among whom you keep shining as stars in the world,”

3.  “to those who believe in His person,”

a.  John now adds an explanatory clause to help us understand what he meant by the subject “as many as received Him.”  Those who received Jesus are those who believe in Him.  “In Jn 2:23 believing in the name of Jesus is believing in him as the Christ, the Son of God (Jn 3:18).
  “Believing in Jesus is the same as coming to him, receiving him, or loving him (Jn 1:12; 5:43; 8:42).”


b.  To believe in Christ is to believe in His person.  The Greek word ONOMOS can be translated either “name” or “person.”  In Greek thought a person’s name was the same as that person.  We think the same way today in English thought.  When we hear the name George Washington, we think of a particular person.  We don’t believe in the name or title of Jesus, but we believe in His person.  The use of the word ONOMOS meaning “person” can easily be seen in its use in Acts 1:15, “And then during these days, after standing up, Peter said in the midst of the brethren (there was a gathering together of about one hundred and twenty [ONOMATWN] persons).”  Belief in His person is belief in the fact that He is the Son of God incarnate, our Lord and Savior, the Lamb of God who takes away the sins of the world.  “The expression ‘to believe in the name of Jesus’ is found only in the Johannine writings (Jn 1:12; 2:23; 3:18; 1 Jn 3:23; 5:13).  Since it alternates with the phrase ‘to believe in him/me,’ i.e., Jesus (Jn 2:11; 5:38; 6:35; etc.), it is clear that belief in the name of Jesus is not different from belief in Jesus [that is, the person of Jesus].”


c.  Shakespeare understood this idea, when he wrote, “What’s in a name?  A rose by any other name would smell as sweet.”  There is nothing special or magical about the name “Jesus.”  God the Father could have named Him John, Peter, Joseph, Mark, or any other name and He would still be the Messiah, the Christ, the incarnate Son of God, and our Savior.  What makes the Lord Jesus Christ so special is not His name, but who and what He is as our God and Savior.  We are not in intimate relationship with a name or title, but with the unique person of the universe.  “To appropriate Jesus of Nazareth and to put one’s trust in His Name, are one and the same thing.  The expression ‘The Name’ is an Old Testament expression speaking of all that God is in His majesty, glory, and power.  ‘The Name’ as it applies to Jesus of Nazareth includes all that He is in His glorious Person.”


d.  Those who believed in the person of Jesus as the Messiah of Israel; that is, as God incarnate, living among them as a true human being, to these our Lord gave the right and privilege of becoming the children of God.  This was the first great honor given to those who believed in the person of Jesus as the Christ.  There are many more honors and privileges awaiting us in the millennial reign of Christ and in the eternal state.

e.  We are not the children of God by physical birth, but by the spiritual or new birth through the power of the Holy Spirit.  Therefore, the statement “We are all God’s children” is a lie and satanic distortion of the truth.  (Acts 17:28 says, “for in Him we live and move and exist, as even some of your poets have said, ‘For we also are His descendant.’”  The Greek word used here is GENOS, which in no way can be equated with a “son.”)

f.  “The concluding clause of John 1:12 has been the focus of a great deal of misunderstanding, particularly among evangelicals.  The misunderstanding derives from the KJV translation ‘even to them that believe on his name.’  Evangelists anxious to explain the way of salvation have often stressed the ‘even’ in the text of the KJV.  They have thus treated this misfocused Johannine statement as a kind of minimal requirement of what is necessary to become a Christian.  Accordingly, it is not unknown for preachers to say, ‘All you have to do to become a Christian is believe in the name of Jesus!’  [I am] …a strong supporter of evangelism, but evangelism and Christian life must be built on a solid footing; otherwise the results will be as flighty as the wind.  There are two basic problems with this perspective.  First, ‘even’ is not in the Greek, as the italicized type in the KJV indicates.  The statement therefore is not a statement of minimums of belief necessary to obtain salvation.  The second, more pressing problem concerns ‘believing.’  Believing, like knowing, in John does not stress ‘head-type’ information. By the time the evangelist wrote his Gospel, he recognized that great care had to be taken in communicating the idea of believing, because of the wrong perspectives that were infiltrating Christian communities.  Among those perspectives were incipient Gnostic views.  As these perspectives became more defined, they stressed that knowledge of one’s origin and essence was the key to salvation.  But John knew that the core of the Gospel was focused not so much on ‘what’ you know or what you believe [I disagree with this statement, because if you do not believe that Jesus has come in the flesh, he is not from the source of God, 1 Jn 4:1-3.  Also, in this passage John tells us that we must keep on critically examining those who teach about Jesus.  This cannot be done without knowledge of what you believe.]  but rather ‘whom’ you know and in whom you believe.  …Unfortunately the readers of John have often failed to understand John’s concern at this point; or if they did understand it, they cared little for his perspective and focused on head-type knowledge/ideas and belief/facts in spite of his writing.  This pattern was followed by the later Gnostics, who developed commentaries on the Gospel of John as a basis for their false ideas and weird mythologies.  Comparable misuse also was the case for the logic of many of the Church Fathers and later exegetes; and such remains the case for avid preachers who desire to spell out easy formulas for salvation.  To be a child of God, however, means to accept personally the incredible reality of the coming of the Logos into the human situation.  Clearly to know and believe personally that the power of the universe is able to touch your life means that one can be adopted into the family of the Logos and become a child of God.”


There is a great deal of wisdom in this theologian’s statement, but it must also be remembered that we must believe in what Paul outlined in 1 Cor 15:1-4, “Now I made known to you, brethren, the gospel which I myself proclaimed to you, which you also accepted, because of which you truly stand firm, by means of which [gospel] you have indeed been saved, if you keep in your memory a certain message I proclaimed to you, and you do, unless you believed thoughtlessly.  For I related to you as the most important things that which I also received, that Christ died as a substitute for our sins in accordance with the Scriptures, and that He was buried, and that He was raised on the third day in accordance with the Scriptures,…”  Paul clearly taught more than simply ‘believe in His name’.  There are many things about Jesus that we must believe in order to be saved:

(1)  That He is the Son of God, who came into the world and lived as a real human being;


(2)  That He went to the Cross and suffered punishment from God the Father for our sins in our place;


(3)  That He died and rose again from the dead;


(4)  That He has ascended into heaven and was accepted by God the Father, being seated at the right side of the Father as proof of His acceptance.  These things are the essence of what is commonly called ‘The Apostles Creed’.  Altogether they give the Reader’s Digest version of the Person and work of Christ that is the essence of what must be believed in order to be saved.
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