John 1:1



 is the preposition EN plus the locative of time from the feminine singular noun ARCHĒ, which means “In the beginning.”
  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: kept on being.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place or having been in progress in the past with no indication of its cessation or completion.  The state of being continued in the past without end.


The active voice indicates that the Logos produced the state of being in the beginning.


The indicative mood is a declarative indicative, which indicates a fact and reality.

This is followed by the nominative subject from the masculine singular article and noun LOGOS, which means “the Word,” referring to God’s full self-revelation through the person of the Lord Jesus Christ.

“In the beginning the Word kept on being,”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular article and noun LOGOS, meaning “the Word.”  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: kept on being.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place or having been in progress in the past with no indication of its cessation or completion.  This state of being continued in the past without end.


The active voice indicates that the Logos produced the state of being something.


The indicative mood is a declarative indicative, which indicates a fact and reality.

This is followed by the preposition PROS plus the accusative of relationship from the masculine singular article and noun THEOS, meaning “with God”
 and referring to God the Father.

“and the Word kept on being with God,”

 is the additive use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the masculine singular noun THEOS, meaning “God.”
  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: kept on being.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place or having been in progress in the past with no indication of its cessation or completion.  The state of being continued in the past without end.


The active voice indicates that the Logos produced the state of continuing to be God.


The indicative mood is a declarative indicative, which indicates a fact and reality.

This is followed by the nominative subject from the masculine singular article and noun LOGOS, meaning “the Word.”

“and the Word kept on being God.”
John 1:1 corrected translation
“In the beginning the Word kept on being, and the Word kept on being with God, and the Word kept on being God.”
Explanation:
1.  “In the beginning the Word kept on being,”

a.  The first question we have to ask ourselves with regard to this statement is: “To what beginning does John refer?”  There are several possibilities.



(1)  Because of the absence of the article after the preposition EN and before the noun ARCHĒ, some commentators/theologians translate this “In a beginning,” which does not refer to a specific beginning, but is a round-about way of saying in eternity past.  The problem with this explanation is two-fold: (a) when the Greeks wanted to make a noun definite, they often left the article out to do that.  The examples in Greek writing are enormous.  And (b) there are specific words used in the Greek and well known to the New Testament writers that mean “eternity” and could have easily been used to indicate this concept.  For example, in Jn 3:15 John uses the very word AIWNIOS, meaning “eternal,” “so that whoever believes will in Him have eternal life.”  There are sixteen more examples of the use of this word by John in the gospel.  Therefore, if John wanted to say “In eternity past” he would have said 


(2)  Another possible beginning is at the creation of the angels, who existed prior to the creation of the universe, and watched God create it, Job 38:4-7 (the  ‘morning stars’ and the ‘sons of God’ are the angels, who shouted for joy upon seeing God’s creation of the universe).  The problem with this beginning is that the Logos was with God prior to the creation of the universe, because the Logos is the creator of the universe.  The Logos had to pre-exist His own creation.



(3)  Another possible beginning is at the fall of Satan and the beginning of the angelic conflict.  The problem with this beginning is that there is nothing in the context that suggests any reference to the angelic conflict.



(4)  Anther possible beginning is at the creation of Adam; that is, at the beginning of human history.  There is nothing against this meaning other than the fact that it does not do justice to the pre-existence of the Logos as eternal God, which is clearly the emphasis of what is said in the rest of the verse.



(5)  Notice John’s parallel statement at the beginning of his first epistle: 1 Jn 1:1, “What was from the beginning, what we have heard, what we have seen with our eyes, what we have looked at and our hands have touched about the Living Word—”



(6)  Beasley-Murray gives a nice concise answer here: “‘In the beginning’ recalls Gen 1:1.  But it relates here not to the act of creation, but to what existed when creation came into being, namely the Word, who was with God and was God.”


b.  Therefore, the best we can conclude is that this refers to some unknown point of beginning in eternity past prior to the creation of man, the universe, or the angels.  God has no beginning.  Therefore, this is a beginning, which is not a beginning in our sense of the word ‘beginning’.  But because we are finite creatures who think in terms of linear action, things have to begin somewhere.  Thus we have a beginning which is not really a beginning, but an eternal beginning.  You may notice that human language is incapable to adequately expressing this concept.



(1)  “Westcott notes that here John carries our thoughts beyond the beginning of creation in time to eternity.  There is no argument here to prove the existence of God any more than in Genesis.  It is simply assumed.”



(2)  Godet explains this clause as follows:  The prepositional phrase “naturally designates the beginning of the existence of created things.  …Several modern writers understand by this beginning eternity.  …the absolute beginning can be only the point from which our thought starts.  Now such a point is not found in time, because we can always conceive in time a point anterior to that which we represent to ourselves.  The absolute beginning at which our minds stop can therefore only be eternity.  But if the notion of eternity is not found in the word [beginning] itself, it is nevertheless implied in the logical relation of this dependent phrase to the verb ‘was’.  The imperfect ‘was’, must designate, according to the ordinary meaning of this tense, the simultaneousness of the act indicated by the verb with some other act.  This simultaneousness is here that of the existence of the Word with the fact designated by the word ‘beginning’.  When everything which has begun began, the Word ‘was’.  Alone then, it did not begin; the Word was already.  The notion of eternity is not in the term ‘in the beginning’, but only in the relation of this term to the imperfect was.  The idea of this first proposition is, therefore, that of the eternity of the Logos.”


c.  Whenever this beginning began, which really did not begin, but had always existed, the Word kept on being.  The linear action of the imperfect tense is important here, because it refers to a continuous action in the past without reference to its ending.  In other words, the action of existing in the past continued and has never ended.  The Word has always continued to exist in the past and there never was a time when the Word did not exist.


d.  The title “the Word” refers to the Lord Jesus Christ as we see in the context which follows, which indicates that:



(1)  the Word kept on being with God, indicating that ‘the Word’ is a member of the Trinity, and



(2)  that the ‘All things come into being through Him’ telling us that the Word is the creator of the universe and all creatures in it.



(3)  and that “the Word became flesh, and dwelt among us, and we saw His glory, glory as of the only begotten from the Father, full of grace and truth.”


e.  Therefore, this phrase declares the eternal pre-existence of the Lord Jesus Christ as God.


f.  Some other Scriptures that declare the pre-existence of the Lord Jesus Christ are:



(1)  Jn 17:5, “Now, Father, glorify Me together with Yourself, with the glory which I had with You before the world was.”



(2)  Phil 2:6, “Who, although He existed in the essence of God, He did not think to be equal with God a gain to be seized.”



(3)  Col 1:17, “In fact, He Himself exists before all things and by means of Him all things are held together.”


g.  “The Greek background of the term.  As a Greek philosophical term, logos referred to the ‘world-soul,’ that is, the soul of the universe.  This was an all-pervading principle, the rational principle of the universe.  It was a creative energy.  In one sense, all things came from it; in another sense, people derived their wisdom from it.  These concepts are at least as old as the Greek philosopher Heraclitus (6th century B.C.), who wrote that the logos is ‘always existent’ and ‘all things happen through this logos.”  In later Hellenistic thought these concepts persisted but were modified somewhat.  Philo of Alexandria, the Jewish philosopher of the early first century, frequently mentioned the logos, but he was concerned with his Platonic distinction between this material world and the real, heavenly world of ideas.  The Stoics, another group of Hellenistic philosophers, developed the concept of logos.  They abandoned Plato’s heavenly archetypes in favor of the thought (closer to Heraclitus) that the universe is pervaded by logos, the eternal Reason.  The Stoics, convinced of the ultimate rationality of the universe, used the term logos to express this conviction.  For them it was the ‘force’ that originated, permeated, and directed all things.  It was the supreme governing principle of the universe.  But the Stoics did not think of the logos as personal, nor did they understand it as one would understand God (i.e., as a person to be worshiped).  In fact, they did not even think of a single logos, but of logoi spermati koi (“seminal Reasons”), the forces responsible for the creative cycles in nature.  Later Stoics considered the logos to be the ‘world-soul’ in a pantheistic sense.  Thus John was using a term that would be widely recognized in Hellenistic circles.  But the average person would not know its precise significance, any more than most people today would precisely understand terms like ‘relativity’ or ‘space-time continuum.’  But it would clearly mean something very important.”

2.  “and the Word kept on being with God,”

a.  Not only did the Word exist in eternity past, but the Word existed with God in eternity past.  The word ‘God’ refers to God the Father.  Certainly God the Holy Spirit also existed with God the Father in eternity past, but that is not the emphasis of the verse.  However, the word “God” is generally used throughout Scripture for all three members of the Trinity or for two of them, which is determined by the context.  In this verse, the word “God” could therefore refer to both God the Father and God the Holy Spirit.


b.  We again have the past linear action of the imperfect tense, which emphasizes the continuing past action without end.  In other words, there never was a time when the Word (the Lord Jesus Christ) was not with God.


c.  This clause helps us understand the previous clause.  Whatever beginning John is describing is a beginning in which God the Son kept on being with God the Father and God the Holy Spirit.  Therefore, this beginning is some unknown starting point in eternity past.  However, there never was a time in eternity past when God the Son was not with the other two members of the Trinity, since all three are co-eternal.


d.  Another important point implied in this statement is that the Lord Jesus Christ (the Word) is omnipresent.  Since the other members of the Trinity are omnipresent, the Lord Jesus Christ must also be omnipresent in order to be with them.  Therefore, this verse is establishing the fact that Jesus Christ is eternal God, since He shares at least two characteristics of the other members of the Trinity: eternal life and omnipresence.


e.  The title “the Word” is one of the most important titles of our Lord, because it conveys the message that our Lord is the official “message” from God the Father to the human race.  The word  (LOGOS) has many meanings, one of which is “message.”  Our Lord certainly carries the message of eternal salvation to the human race, which is one reason why John chose this title.  There was a false doctrine being taught by a contemporary of John, named Cerinthus, who lived in Ephesus when John wrote this gospel.  Cerinthus “taught that the true Christ, the Son of God, was not that poor Jew, the son of Joseph, called Jesus, who had died on the cross, but a celestial being who descended upon Him at His Baptism, who took Him temporarily as an organ, but who left Him to return to heaven before the Passion [the cross].”
  John wrote in part to counteract this false doctrine concerning the nature of the Logos.  This and other false doctrines about the ‘Logos’ continued to develop during the second century A.D. into Gnosticism.  However, it must also be remembered that “Not one particle of evidence exists to the effect that in John’s day the Logos-title was used for Christ in the Christian churches in any false way whatever.  And not one particle of evidence exists to the effect that John employed this title in order to make corrections in its use in the church.  The heretical perversions of the title appear after the publication of John’s Gospel.”



(1)  “Why does Jesus Christ have this name?  …Christ reveals to us the mind and heart of God.  He is the living means of communication between God and men.  To know Jesus Christ is to know God.”



(2)  “Why did John choose to call Jesus the Logos in the prologue to his gospel, and what did he mean by it?  As to why the term was used, the answer probably lies with John’s audience.  John gave no explanation of the Logos, apparently assuming his readers would understand the idea.  Greek readers would probably think he was referring to the rational principle that guided the universe and would be shocked to find that this Logos had become not only personalized but incarnate (Jn 1:14).  Jewish readers would be more prepared for some sort of personalized preexistent Wisdom, but they too would be amazed at the idea of incarnation.  John presented Jesus as the true Logos as preparation for his own presentation of Jesus as the Son of God.  After John 1:14, John never again used the absolute, specific, unrelated term logos.  After this the Greek word is always modified or clarified by the context, and does not occur again in the gospel to refer to Jesus as the Logos.  There is no need for this since in Jn 1:14 the Word is now incarnate as Jesus of Nazareth, and from this point on He is called Jesus. In other words, Jesus and the Logos are identical; the Logos is the preexistent Christ.”


f.  Not only does John say here that the Logos kept on being with God, but in 1 Jn 2:1 we have a parallel statement, “we continue to have a mediator [intercessor, helper] with the Father, Jesus Christ, the Righteous.”


g.  “To be with God means the Word is distinct from him.  The word with in a context like this is used to indicate personal relationship, not mere proximity.  But he also was God; that is, there is an identity of being between them.”

3.  “and the Word kept on being God.”

a.  John concluding his opening declaration with the most important declaration about the Logos.  The Logos was God, kept on being God, is God, and will always be God.  There never was a time when the Logos (the Word) was not God.  God is eternal and the Logos is eternal.


b.  The Word is a title for the Lord Jesus Christ as we see in the rest of this chapter.  And here John tells us that the Word kept on being God.  Not only was the Lord Jesus eternally with God, but the Lord kept on being God.


c.  The importance of this statement is that our Lord was God in eternity past, and did not stop being God, when His incarnation occurred.  Jesus was God before His incarnation, during His incarnation, and after His incarnation during the first advent.



d.  There has never been a time when the Lord Jesus Christ was not God.  One of John’s main purposes in writing this gospel was to prove that Jesus was the Christ, the Messiah, the eternal Word of God, the Logos, the Son of God.  John will mention this at the end of the gospel, Jn 20:30-31, “Therefore many other signs Jesus also performed in the presence of the disciples, which are not written in this book; but these have been written so that you may believe that Jesus is the Christ, the Son of God; and that believing you may have life in His name.”


e.  “Jehovah’s Witnesses translate this clause, ‘The Word was a god’.  This is incorrect and logically is polytheism.  Others have translated it ‘the Word was divine’, but this is ambiguous and could lead to a faulty view of Jesus.  If this verse is correctly understood, it helps clarify the doctrine of the Trinity.  The Word is eternal; the Word is in relationship to God (the Father); and the Word is God.”


f.  “John’s Logos-Christology has three main emphases.  First, John 1:1 outlines the relationship of the Word to God.  John 1:1a (“In the beginning was the Word”) forms a clear statement of preexistence.  John 1:1b (“the Word was with God”) distinguishes God (the Father) from the Word, showing that the two are not interchangeable, and yet suggesting there is a personal relationship between the two. John 1:1c (“and the Word was God”) affirms the full deity of the Word, and yet implies that there is more to God than the Word alone.”


g.  “…in the third clause ‘the Word’ is declared to be ‘God’, and so included in the unity of the Godhead.  Thus we are led to conceive that the divine nature is essentially in the Son, and at the same time that the Son can be regarded, according to that which is His peculiar characteristic, in relation to God as God.”

Doctrine of the Deity of Jesus Christ
A.  Definition.

1.  Jesus Christ is eternal God.  As a member of the Trinity, He always existed.  There never was a time when He did not exist.


2.  He is co-equal and co-eternal with the Father and the Holy Spirit, Col 1:15.  In eternity past, Jesus Christ had the same essence as the Father and Spirit.


3.  In time, He still had the same functions of deity, but He also became true humanity.  Therefore, He is unique.

B.  The Syllogism of Deity.

1.  A syllogism is a logical formula consisting of two premises and a conclusion, a major and minor premise plus a conclusion, derived from deductive reasoning.


2.  Following this formula: The Trinity is eternal; Christ is a member of the Trinity; therefore, Christ is eternal.

C.  Scriptural Documentation.


1.  Micah 5:2 says Jesus Christ is eternal God during the incarnation.  “But as for you, Bethlehem Ephrathah, too little to be among the clans of Judah, from you One will go forth for Me to be ruler in Israel.  His goings forth are from long ago, from the days of eternity.”

2.  Jn 1:1‑3, “In a beginning [which was not a beginning] there existed the Word [Jesus Christ].”


3.  Jn 8:58, “Before Abraham was born, I had always existed.”


4.  Rom 9:5, “Jesus Christ is over all” [because He is God].


5.  Tit 2:13, “the great God and our Savior.”


6.  In Heb 1:8‑10, the Father says, “Your throne, O God [Jesus Christ].”


7.  1 Jn 5:20, “this One is the true God and eternal life.”

D.  The pre-incarnate work of Jesus Christ indicates He was God.  He is the Creator of the universe, Jn 1:3; Col 1:16; Heb 1:10.  He had to be God to pre-exist all other creatures.

E.  The doctrine of divine decrees proves the deity of Christ.  Christ is identified with the divine decrees so as to be God, Ps 2:7‑9, 22:1‑6; 40; 110.

F.  The Hebrew word JHWH is one of the titles for Jesus Christ.  The Jews never pronounced the word.  Instead they said ADONAI, which means deity.  ELOHIM (plural) refers to the Trinity.  JHWH is used for Jesus Christ in Isa 9:6‑7, 40:3; Jer 23:5‑6; Zech 12:10.

G.  The essence of God is ascribed to Jesus Christ.

1.  Savior, Ps 2:6; Mt 28:18; Acts 2:36; 2 Pet 1:11; Rev 19:16.


2.  Perfect righteousness and justice = holiness, Lk 1:35; Jn 6:69; Heb 7:26.


3.  Love, Jn 13:1, 34; 1 Jn 3:16.


4.  Eternal life, Isa 9:6; Micah 5:2; Jn 1:1, 8:58; Col 1:16‑17; Eph 1:4.


5.  Omniscience, Mt 9:4; Jn 2:25; 1 Cor 4:5; Col 2:3; Rev 2:23


6.  Omnipresence, Mt 28:20; Eph 1:23; Col 1:27.


7.  Veracity, Jn 14:6; Rev 3:7


8.  Omnipotence, Rev 1:8.


9.  Jesus Christ did not suppress His deity in the incarnation; this is the false doctrine of kenosis. Instead, He gave up the independent use of His divine attributes.

H.  Appearances of Christ in History.

1.  Theophanies (before the First Advent).



a.  As a man, Gen 18, 32:24‑32.



b.  As a phenomena of nature, Ex 40:38, 33:9‑23, 3:2ff, 25:22; Acts 7:30.



c.  As the angel of JHWH, Gen 16:7‑13, 22:11‑18, 31:11ff.  Christ is said to be the angel of JHWH in Gen 24:7, 40; Ex 23:20, 32:34; 1 Chr 21:15‑18; Isa 63:9; Zech 1:12‑13.  Because Christ is always the visible member of the Trinity, He never appears as the angel of JHWH after the First Advent, Jn 6:46, 1:18; 1 Tim 6:16.


2.  Christophanies were post-resurrection appearances.


3.  The First and Second Advents.  Phil 2:6, “who though He existed in the essence of God, He did not think equality with God a gain to be seized.”
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