James 5:9



- is the negative MĒ (“not”) plus the second person plural present active imperative from the verb STENAZW, which means “to express discontent, complain,  groan against, complain of someone Jam 5:9.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that all believers are to produce the action.


The imperative mood with the negative is an imperative of prohibition, which orders the recipients of the command to stop doing something they are already doing.  It is translated “Stop complaining.”

Then we have the vocative from the masculine plural noun ADELPHOS, which means “brethren” and refers to all of us as fellow-believers.  This is followed by the preposition KATA plus the ablative of opposition from the second person masculine plural reciprocal pronoun ALLĒLWN, meaning “against one another” or “against each other.”

“Stop complaining, brethren, against one another,”

- is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  With this we have the negative MĒ, meaning “not” plus the second person plural aorist passive subjunctive from the verb KRINW, which means “to judge.”  When the concept of “judgment” is used in reference to believers, it means “punishment” as in Heb 10:30 () the Lord will judge = punish his people Dt 32:36 = Ps 134:14, where the judgment of God is spoken of; also Heb 13:4; Jam 5:9.”


The aorist tense is a constative aorist which presents the action of being judged as a fact without any reference to its beginning, end, progress, or result.  The action is timeless because the punishment comes at an unknown time after the sin is committed.


The passive voice indicates that believers who grumble, complain, and criticize other believers receive the action of being punished with divine discipline.


The subjunctive mood is used with the conjunction HINA to form a purpose clause.

“in order that you are not judged [punished].”

- is the “demonstrative particle IDOU that draws attention to what follows; it is used as a prompter of attention, meaning: behold, look, see.  It serves to enliven a narrative by arousing the attention of hearers or readers and as a call to closer consideration and contemplation, meaning: remember, consider, etc.”
  Then we have the nominative subject from the masculine singular article and noun KRITĒS, which means “a judge.”  The article is a article par excellence.  “The article is frequently used to point out a substantive that is, in a sense, “in a class by itself.” It is the only one deserving of the name. For example, if in late January someone were to say to you, “Did you see the game?” you might reply, “Which game?” They might then reply, “The game! The Super Bowl!” This is the article used in a par excellence way.  It is used by the speaker to point out an object as the only one worthy of the name, even though there are many other such objects by the same name.

The par excellence article is not necessarily used just for the best of a class.  It could be used for the worst of a class.  Illustrations:

John 1:21, “Are you the prophet?”  Here the interrogators are asking John if he is the prophet mentioned in Deut 18:15. Of course, there were many prophets, but only one who deserved to be singled out in this way.

Mark 1:10, “I saw the Spirit descending on him like a dove”

Acts 1:7, “It is not for you to know the times … which the Father has appointed by his own authority.”

1 Cor 3:13, “the day will reveal it” That is, the day of judgment—the great day.

Jam 5:9, “Behold, the judge is standing at the doors.”

Rev 1:5, “the witness, the faithful one” In this allusion to Ps 89, Christ is described as the preeminent one who deserves such accolades.

Often “the gospel” and “the Lord” employ articles par excellence. In other words, there was only one gospel and one Lord worth mentioning as far as the early Christians were concerned.  Cf. also Mt 4:3; Jn 1:32, 45; Rom 1:16; Jam 4:12; 1 Pet 2:3, 8; 2 Pet 3:18; 1 Jn 2:1, 22.”


Then we have the preposition PRO plus the adverbial genitive of place from the feminine plural article and noun THURA, which means “before the doors.”   However, “As is often the case in Homer’s the Iliad and the Odyssey; the plural can be used of one door.”
  Finally, we have the third person singular perfect active indicative from the verb HISTĒMI, which means “to stand.”

The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.  This can also be regarded as a dramatic perfect, which dramatizes the present existing state.


The active voice indicates that The Judge par excellence produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

“Remember [Consider, Notice] the Judge stands before the door.”

James 5:9 corrected translation
“Stop complaining, brethren, against one another, in order that you are not judged [punished].  Remember, the Judge stands before the door.”

Explanation:
1.  “Stop complaining, brethren, against one another,”

a.  In the previous verse James commanded believers to be patient.  Now he deals with the practical application of that patience in not complaining about each other.  The rich need to stop complaining about having to help the poor, and the poor have to stop complaining about the unfairness of the rich.  Also, believers just need to stop complaining about each other in general.


b.  The key factor here is the word “brethren.”  James emphasizes the fact that we are all members of the royal family of God.  We are all brothers in Christ.  Therefore, as brothers in Christ we have no right to complain about others.


c.  Complaining is a verbal sin.  It comes from the motivation of dissatisfaction.  Dissatisfaction is the arrogance of being preoccupied with not getting what we want.  Not getting what we want comes from the motivation of selfishness.  Selfishness is another name or form of arrogance.


d.  Therefore, complaining about others comes from the arrogance of thinking that the other person is wrong and we are right.  Thinking we are completely right and the other person is completely wrong is the sin of arrogance, which Satan had against God.


e.  This command in the present tense is a command to stop complaining right now.  It was currently going on, and we might say that the Lord was ‘sick and tired of listening to it.’


f.  The fact that complaining is a sin is also mentioned by other Scriptures.



(1)  Num 14:27, “How long shall I bear with this evil congregation who are complaining against Me? I have heard the complaints of the sons of Israel, which they are making against Me.”



(2)  Lk 5:30, “The Pharisees and their scribes began complaining to His disciples, saying, ‘Why do you eat and drink with the tax collectors and sinners?’”



(3)  Jn 6:41, “Therefore the Jews were complaining about Him, because He said, ‘I am the bread that came down out of heaven.’”



(4)  Jn 7:12, “There was much grumbling among the crowds concerning Him; some were saying, ‘He is a good man’; others were saying, ‘No, on the contrary, He leads the people astray.’”



(5)  Phil 2:14, “Keep on doing all things without complaints and arguments.”

g.  We have not been left here to complain.



(1)  Complaining is a function of arrogant dissatisfaction with others.  Some people will complain about anything and everything.  They have no right to do so.



(2)  We have no right to complain, even when we are right and others are wrong.  What’s wrong with complaining when someone else is definitely and obviously wrong?  Complaining does not solve the problem.  So, no matter what we do, complaining will only make matters worse.



(3)  Well then, what should we do?  Put the matter in the Lord’s hands.  Let the supreme court of heaven deal with the problem.  God expects us to deal with the circumstances of life with virtue, honor, integrity, and respect for authority.  We should be using our unconditional love toward others to solve the problem, not our verbal complaining.



(4)  Complaining is motivated by the mental attitude sin of bitterness. Job 7:11, “Therefore I will not restrain my mouth; I will speak in the anguish of my spirit, I will complain in the bitterness of my soul.  Job 10:1, “I loathe my own life; I will give full vent to my complaint; I will speak in the bitterness of my soul.”



(5)  Complaining is rebellion against God. Job 23:2, “Even today my complaint is rebellion; His hand is heavy despite my groaning.”



(6)  The believer has no right to ever complain about anything God does. Job 33:13, “Why do you complain against Him that He does not give an account of all His doings?”



(7)  Complaining distracts us from the spiritual life. Ps 55:2, “Give heed to me and answer me; I am restless in my complaint and am surely distracted.”



(8)  None of us have a right to complain about anything since we all have a sin nature. Lam 3:39, “Why should any living mortal, or any man, offer complaint in view of his sins?”



(9)  Complaining began at the start of the Church and members of the Church have been complaining about each other ever since. Acts 6:1, “Now at this time while the disciples were increasing in number, a complaint arose on the part of the Hellenistic Jews against the native Hebrews, because their widows were being overlooked in the daily serving of food.”



(10)  God’s solution to complaints is forgiveness of others. Col 3:13, “bearing with one another, and forgiving each other, whoever has a complaint against anyone; just as the Lord forgave you, so also should you.”

2.  “in order that you are not judged [punished].”


a.  The purpose for not complaining is now stated by James—in order that we are not judged and therefore punished with divine discipline.  It is not the judgment of being found guilty by the justice of God that we have to worry about.  It is the punishment for verbal sinning that follows judgment.


b.  The point here is that the justice of God does not permit the believer to commit any verbal sins and get away with it, even complaining when we feel we are justified to complain.


c.  The righteousness of God demands the punishment of the arrogance of complaining, and the justice of God executes the punishment that the righteousness of God demands we receive.  James is trying to save the members of his congregation from this punishment.


d.  When we think we are right and things don’t go our way, we don’t hesitate to say something about it.  We believe we have every right to speak up and speak out against those we are certain are wrong and have wronged us.  The Bible doctrine taught here by James says emphatically we don’t have that right.  In fact, we will be disciplined for speaking out and complaining.


e.  For example, the Jewish believers were certain that God had brought them out into the desert to kill them with thirst.  Such was obviously not the case, but it was not obvious to these believers.  God had permitted this difficult circumstance so He might demonstrate His grace and love for them.  Those believers didn’t see it that way.  They just thought God was out to get them.  So they complained against God and His representative in authority—Moses.  The result was that these believers became so blind in their arrogance that they couldn’t see the truth and didn’t want to hear the truth.  Things became so bad that God offered to Moses to kill them all and start over with Moses and Caleb and Joshua as a new Jewish race.


f.  God does not take complaining lightly; for it is motivated by Satan as a part of the doctrine of demons.  What is the satanic doctrine?  If you don’t like what is going on or don’t get what you think you should get, then complain long, loud, and hard about it.


g.  God is not going to put up with our complaining about others, so stop it.

3.  “Remember [Consider, Notice] the Judge stands before the door.”


a.  Then James makes another exclamation to get his readers to wake up and pay attention.  He tells them in a very loud and demanding voice to pay attention, listen, notice, remember, and consider the following thing he is about to say.


b.  The Judge is none other than the Lord Jesus Christ.  He is the one and only judge, because God the Father has given all judgment into His hands.  Jesus Christ is the only judge of the royal family of God.  We are His bride.  We belong to Him as His slaves.  He is the only person with authority over us, and He has every right to judge us.


c.  Jesus Christ judges us only twice in life: whenever it is necessary during our spiritual life on earth before we die, and at His evaluation throne after the resurrection of the Church to be evaluated by Him.


d.  James uses a metaphor or word picture (standing before the door) in reference to the imminent evaluation of the royal family of God following the resurrection of the Church.



(1)  This is a picture of Jesus Christ about to walk into His courtroom.  He is standing on one side of the door or doors (like a double door that opens into a large room, but is really a single door).



(2)  We are on the other side of that door waiting in the courtroom for the bailiff to say, “All rise.”



(3)  This is a picture of three future eschatological judgments involving Jesus Christ as Judge.  We are involved in all three judgments.




(a)  The first judgment is the evaluation of how well we lived your spiritual life on earth.  This is commonly called the Judgment Seat of Christ. 2 Cor 5:10, “For it is necessary that we all must appear before the judicial bench of Christ, in order that each person might be rewarded for the things by means of the body in accordance with what he has done, whether good of intrinsic value or worthless [trivial, thoughtless, indifferent].”  In this judgment we are judged for how well we did at executing the spiritual life God provided for us.




(b)  The second judgment is at the Second Advent of Christ and is called the Baptism of Fire, in which our Lord judges between all believers alive during the Great Tribulation, who enter into His millennial kingdom, and all unbelievers who are cast into Hades to await the second death or Last Judgment.  We come with Christ as His bride to observe this judgment of unbelievers.




(c)  The third judgment is the Last Judgment, in which Jesus Christ judges between all the believers of human history, who go into the eternal state, and all the unbelievers who go into the eternal lake of fire.  We come with Christ to judge the fallen angels.  1 Cor 6:3, “Do you not know that we will judge angels, not to speak of ordinary matters of daily life?”


e.  James’ statement here is also a reminder to use the recovery procedure of 1 Jn 1:9 and get back in fellowship with God before Jesus Christ is forced to judge us.  Rev 3:20, “Behold, I stand at the door and knock; if anyone hears My voice and opens the door, I will come in to him and will dine with him, and he with Me.”


f.  Therefore, we have two options with regard to our verbal sins of complaining.



(1)  We can continue to do so and receive the impending judgment of divine discipline, or



(2)  We can use the recovery procedure of the spiritual life and keep moving in our spiritual life to the glorification of God.
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