James 5:14



- is the third person singular present active indicative from the verb ASTHENEW, which means “to be sick.”


1.  The first main meaning is “weak,” or “weakness,” or “to be weak,” originally in the physical sense.



a.  In the NT the words are hardly ever used of purely physical weakness.  For example, in our Lord’s statement in Mt 26:41 that ‘the spirit is willing, but the flesh is weak’ the word is used in terms of spiritual weakness.



b.  Paul uses the word in the same way in Rom 6:19 when he says, “I am speaking in human terms because of the weakness of your flesh.”  This can also be seen in Paul’s expression of those who “are weak in faith” in Rom 14:1.  This spiritual weakness can be seen in 2 Cor 11:29a, “Who is [spiritually] weak and I am not weak?”



c.  Spiritual weakness has almost the sense of “sin” in Heb 4:15, “For we do not have a high priest who cannot sympathize with our weaknesses [sins], but One who has been tempted in all things as we are, yet without sin.”  Compare Heb 7:28, which says that “the Law appoints men as high priests who are weak [sinful].”


2.  As a special form of bodily weakness “sickness” can also be the meaning of the ASTHENEW word group. Mk 6:56; Jn 5:5; Acts 28:9.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that a reversionistic believer under intensive divine discipline produces the action of being sick.


The indicative mood is an interrogative indicative, which is used in questions that are true and can be answered by providing factual information.

Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone” or “someone.”  This is followed by the preposition EN plus the locative of sphere from the second person plural personal pronoun SU, meaning “among you.”

“Is anyone among you sick?”

- is the third person singular aorist middle imperative from the verb PROSKALEW, which means “summon, call on, call to oneself, invite someone Mt 10:1; 15:10; Mk 3:13, 23; 6:7; 7:14; 15:44; Lk 7:18; 15:26; Acts 6:2; 23:17f, 23; Jam 5:14.”


The aorist tense is a constative aorist, which focuses on the entirety of the action without reference to its beginning, end, progress, or result.


The middle voice is an intensive middle, which emphasizes the subject as producing the action in their own interest or for their own benefit.


The imperative mood is a command, indicating what the believer must do.

Then we have the accusative direct object from the masculine plural article and adjective PRESBUTEROS, which means “the elders, old men, officials” and refers to the leaders of the church; that is, the pastor and deacons.  With this we have the possessive genitive from the feminine singular article and noun EKKLĒSIA, which means “of the church” in the sense of “belonging to the church.”

“He must call to himself the elders of the church”

- is the continuative use of the conjunction KAI, meaning “and” plus the third person plural aorist deponent middle imperative from the verb PROSEUCHOMAI, which means “to pray.”


The aorist tense is an ingressive aorist, which emphasizes the inception or beginning of the entire action.


The deponent middle is middle in form, but active in meaning—the leaders of the church produce the action.


The imperative mood is command, which indicates what must happen if this reversionist is to be spared the sin unto death.

This is followed by the preposition EPI plus the accusative of place from the third person masculine singular personal pronoun AUTOS, used as a personal pronoun, meaning “over him” and referring to the sick reversionistic believer in intensive discipline.  Then we have the appositional nominative masculine plural aorist active participle from the verb ALEIPHW, which means “to anoint by applying a liquid such as oil or perfume.  Those who were ill were anointed with oil as a household remedy; Mk 6:13; Jam 5:14.”


The aorist tense is a culminative aorist, which emphasizes the results of a completed action.


The active voice indicates that the leaders of the church produce the action.


The participle is circumstantial and precedes the action of the main verb.

This is followed by “the dative of material from the neuter singular noun ELAION, which denotes the material that is used to accomplish the action of the verb,”
 meaning “with olive oil.”  The accusative masculine singular of AUTOS is found in a couple of good uncial manuscripts but not in others.  The rule that applies when the textual evidence is equally split is that the shorter reading is to be preferred, since the scribes tended to add text to ‘correct the text.’

“and having anointed [him] with olive oil, begin to pray for him”

- is the preposition EN plus the locative of sphere from the neuter singular article and noun ONOMA, which means “in the name, person, or title.”  With this we have the possessive genitive from the masculine singular article and noun KURIOS, which means “of the Lord” in the sense of “belonging to the Lord” or “in the Lord’s name.”

“in the name of the Lord.”

James 5:14 corrected translation
“Is anyone [in reversionism] among you sick?  He must call to himself the elders of the church and having anointed [him] with olive oil, begin to pray for him in the name of the Lord.”

Explanation:
1.  “Is anyone [in reversionism] among you sick?”

a.  James asks a third question related to those who are in reversionism and suffering the consequences of their perpetual carnality.


b.  The believer mentioned here is literally, physically sick, and this illness is due to his spiritual condition of reversionism or degeneracy.


c.  Paul explains to the Corinthians that many of them are physically sick because of their spiritual weakness of reversionism in 1 Cor 11:27-32. “Therefore, whoever eats the bread or drinks the cup of the Lord carelessly will be guilty of the body and the blood of the Lord.  But a person must examine himself, and then in this manner he must eat from the bread, and then he must drink from the cup.  The one who eats and drinks, eats and drinks condemnation to himself, if he does not pass judgment on his body.  For this reason among you many are weak and sick and a large number sleep.  But if we had been judging ourselves, we would not have been judged.  However, when we are being judged, we are disciplined by the Lord, in order that we might not be condemned with the world.”



(1)  The problem in Corinth was that believers were getting out of fellowship with God and then participating in the Eucharist in a state of carnality.  God was disciplining them for this in three stages: For this reason among you many are weak and sick and a large number sleep.


(2)  They entered into spiritual weakness by living a life of perpetual carnality, refusing to judge themselves, so that they would not be judged.  This spiritual weakness produced a state of physical weakness, then severe illness, and finally physical death.



(3)  The remedy Paul gives for preventing this spiritual and physical decline is to use the recovery procedure of the spiritual life of judging ourselves, which the Apostle John also taught as acknowledging our sins to God (1 Jn 1:9).


d.  James is dealing with the same kind of problem that both Paul and John dealt with.  In all three cases we have believers in perpetual carnality, who have refused to use the recovery procedure of the spiritual life (1 Cor 11:31 + 1 Jn 1:9).


e.  These believers have advanced beyond the first stage of divine discipline of being physically weak and have entered into the advanced stages of intensive discipline and the beginning of the state of sinfulness resulting in death.  They are seriously ill, so that medicine can no longer help them.  They are beyond the ability of medical science to cure them.  Only God can cure them now.


f.  Their advanced spiritual weakness has resulted in advanced physical illness.

2.  “He must call to himself the elders of the church”


a.  James now tells this reversionist exactly what he must do.  First, he must call the leadership of the church to his home to come help him.  This passage is not teaching the plurality of pastors in a single local church.  James is using the term that was common to the Jewish synagogues for the leaders of the synagogue.  In the Christian church this would refer to the pastor and the deacons of the church.


b.  This act of asking the leadership of the local church to come to his home to help him is very significant.  In order to do this, he has to humble himself before he will ever ask for help from God.



(1)  The reversionist who remains in arrogant antagonism to God will never ask the leaders of the church for anything.  Therefore, this act is one of subjugation of himself to the authority of the leaders of the church.



(2)  He has rejected their leadership in the past, and now he must force himself to accept their authority or die.  He has no other choice.  This obviously requires a tremendous change of attitude on his part from arrogance to humility.


c.  The leaders of the church have to be willing to come.  There is always the chance that they will all say ‘no, not going there’ and they would just let him die.  However; that is certainly not the gracious, loving, or Christian thing to do, and so would probably never happen.


d.  It should be noted that this believer is so ill, he is unable to go to them and ask for help, but must ask them to come to him.  His physical weakness is a tremendous manifestation of his spiritual weakness.


e.  Spiritual strength always comes to the aid of the spiritually weak.  Rom 15:1, “Now we the strong are obligated to keep bearing the weaknesses of the weak and not to accommodate ourselves.”

3.  “and having anointed [him] with olive oil,”

a.  Olive oil was used for medicinal purposes in the ancient world.  “Oil was used on bruises, sores, and wounds (Isa 1:6), and the sick were anointed with oil (Mark 6:13). The Good Samaritan poured oil and wine on the wounds of the beaten traveler (Lk 10:34).”


b.  This was a ritual act, designed to do three things:



(1)  Since the finest olive oil was used in the Temple to keep the sacred lamp lit, it is a picture of the Holy Spirit providing the energy and power of the spiritual life.  Anointing the person with oil was a ritual act to indicate that this believer in reversionism needed to be in fellowship with the Holy Spirit again.



(2)  Since anointing with oil was also done for medical purposes, this anointing with oil prior to praying for the person was also a ritual to indicate that healing through normal medicine was no longer going to occur.  The oil was applied to show that medical care would be applied to no avail.


c.  Therefore, this ritual had a twofold purpose.  It showed the reversionist that he was beyond the normal help of medical care and was now totally dependent upon the help of God the Holy Spirit.


d.  “That James did not regard the oil as the healing agent is clear from his assertion in verse 15 that the prayer of faith heals the sick.”


e.  “Rather than being medicinal or sacramental, the anointing is symbolical.  Anointing in the Scriptures is usually associated with consecrating or setting apart someone for special service or attention.﻿  In this respect oil is also a symbol of the Holy Spirit, who indwells and watches over each believer (cf. 4:5).  So the applying of oil to the sick is a rich symbolic act—setting the sick apart to be ministered to in a special way by the Holy Spirit.”

4.  “begin to pray for him in the name of the Lord.”

a.  The power of prevailing prayers by the leadership of the church is the only solution for the reversionist, dying the sin unto death.  There are no more human, physical solutions.  He is now totally dependent upon the help of others, who represent God.  Therefore, he is totally dependent upon the will of God.


b.  The leaders of the church are to begin to pray and keep on praying for him on a daily basis.  They do not have to remain at his home in order to pray.  They can pray while there and then meet again together anywhere and pray for him.  He should be included in their daily normal prayers for recovery.


c.  As with all prayer, it is to be done in the name of the Lord. Col 3:17, “And so whatever you do in word or in deed, do all things in the name of the Lord Jesus, giving thanks to God the Father through Him.”

5.  Notice what James does not call for as a solution to this problem—the spiritual gift of healing; that is, the charismatic gift of healing as mentioned by Paul in 1 Cor 12:9, 28, “faith [is being given] by the same Spirit to some, but the spiritual gift of healing [is being given] by the one Spirit to another,” and “And so God has indeed appointed in the Church first commanders, second prophets, third teachers, then the power to perform miracles, then the gifts of healings, helps, administration, kinds of languages.”  Why doesn’t James mention this spiritual gift?  1 Cor 13:10, “But when the completed [Canon] has come, the partial [temporary spiritual gifts] will cease.”


a.  James knew that the temporary spiritual gift of healing was being phased out and would not work in this situation.


b.  The reversionist did not have the right or privilege of being healed by the spiritual gift of healing.  That spiritual gift was for use among unbelievers to get them to listen to the gospel and trust in its authenticity.  The reversionist had already rejected the word of God, and now could only be healed as a grace gift directly from God the Holy Spirit, so that he could continue his spiritual life in positive volition.

6.  Calvin, Luther, and B.B. Warfield along with other biblical scholars have said that this action was confined to the pre-Canon period of the Church Age.  However, were this the case, James would have said something to indicate this, just as Paul explained in 1 Cor 13 that many of the spiritual gifts listed previously in his letter (chapter 12) were temporary.  Therefore, we must conclude that this action is viable for the remainder of the Church Age, but applies specifically to only those reversionists who are dying the sin unto death and change their mind about the word of God.

7.  This description of a Church Age believer recovering from reversionism is very similar to the situation Isaiah faced with his cousin Hezekiah, king of Israel.


a.  2 Chr 32:24-26, “In those days Hezekiah became mortally ill; and he prayed to the Lord, and the Lord spoke to him and gave him a sign.  But Hezekiah gave no return for the benefit he received, because his heart was proud; therefore wrath came on him and on Judah and Jerusalem.  However, Hezekiah humbled the pride of his heart, both he and the inhabitants of Jerusalem, so that the wrath of the Lord did not come on them in the days of Hezekiah.”


b.  2 Kg 20:1-6, “In those days Hezekiah became mortally ill. And Isaiah the prophet the son of Amoz came to him and said to him, ‘Thus says the Lord, “Set your house in order, for you shall die and not live.”’  Then he turned his face to the wall and prayed to the Lord, saying,

‘Remember now, O Lord, I beseech You, how I have walked before You in truth and with a whole heart and have done what is good in Your sight.’ And Hezekiah wept bitterly.  Before Isaiah had gone out of the middle court, the word of the Lord came to him, saying, ‘Return and say to Hezekiah the leader of My people, “Thus says the Lord, the God of your father David, ‘I have heard your prayer, I have seen your tears; behold, I will heal you. On the third day you shall go up to the house of the Lord.  I will add fifteen years to your life, and I will deliver you and this city from the hand of the king of Assyria; and I will defend this city for My own sake and for My servant David’s sake.’”’”

8.  “This verse provides no basis for the Roman Catholic Church’s sacrament of extreme unction, wherein the dying is anointed with oil with the purpose of removing any remnant of sin and strengthening the soul for dying.﻿  A simple reading of the text makes it clear that the anointing with oil is to promote healing, not to ease dying.”
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