James 3:17



 is the adversative use of the postpositive conjunction DE, meaning “But, However.”  Then we have the nominative subject from the feminine singular article and noun SOPHIA, meaning “the wisdom.”  With this we have the adverb of place ANWTHEN, meaning “from above,” used in the attributive position between the article and noun to function as an adjective or modifier of the noun.  Literally this says, “But the from above wisdom,” which we can translate “the wisdom from above.”  This is followed by the ordinal adverb PRWTOS, meaning “first” in sequence.  With this we have the coordinating particle MEN, which is used in correlation with the word EPEITA, (meaning “then” and coming up in the sentence) to indicate that a sequence will follow.  The use of MEN here is equivalent to our use of a colon in a sentence.  “It is a marker of enumerations, either if they are broken off or if they are continued in some manner that is irregular in form, translated: in the first place Rom 1:8; 3:2; 1 Cor 11:18; Jam 3:17.”
  This is followed by the predicate nominative from the feminine singular adjective HAGNOS, which means “pure, holy.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is an aoristic and static present for a fact that is always true.


The active voice indicates that divine wisdom produces the action of be pure and holy.


The indicative mood is declarative for a dogmatic statement of fact.
“But the wisdom from above is in the first place pure,”
- is the adverb of time EPEITA, used to indicate “being next in position of an enumeration of items, translated: then Heb 7:2; Jam 3:17; 1 Cor 12:28.”
  This is followed by the predicate nominative from the feminine singular adjective EIRĒNIKOS, which means “being conducive to a harmonious relationship, peaceable, peaceful; yield peaceful fruit Heb 12:11.”
  The idea here is that the wisdom from above promotes harmony and peace.  Then we have the predicate nominative from the feminine singular adjective EPIEIKĒS, which means “not insisting on every right of the letter of the law or custom: yielding, gentle, kind, courteous, tolerant 1 Tim 3:3; Tit 3:2; 1 Pet 2:18; Jam 3:17; forbearing Phil 4:5.”
  The idea here is someone who is gracious, kind, tolerant and reasonable when dealing with others, especially kings and judges in a courtroom.

1.  “what is fitting, right, or equitable,” “to agree to what is right,” “of an equable temperament,” of a man who stays within the limits of what is moderate and orderly.  In law it is used in the sense of not insisting on the letter of the law in a given case, (moderation in relation to what is just or what is ordered).  It is used for God’s disposition as a Ruler; that is, for the “kindness” or “goodness” which He can display as King.  It can thus be used also of earthly kings and of men who are close to God and who should thus be holy as He is.  It is used for the mitigation of strict legal claims out of regard for special circumstances in individual cases.  In opposition to strictness in law, it means “clemency” or “leniency.”  It expresses a moderate disposition or considerate leniency.


2.  It is used to describe our Lord in 2 Cor 10:1 as a model, “Now I, Paul, myself urge you by means of the humility and graciousness of Christ, who in person on the one hand am subservient among you, but on the other hand while absent I am courageous toward you.”

3.  It is used in Phil 4:5, “Let your reasonableness be known to all mankind.  The Lord [is] imminent.”

4.  It is used in Tit 3:2, “to slander no one, to be non-contentious, kind, showing every considerateness with reference to all men.”


5.  In 1 Tim 3:3 it means “not addicted to wine, not a bully, but tolerant, not a person who engages in heated dispute, not avaricious [a lover of money].”
Then we have the predicate nominative from the feminine singular adjective EUPEITHĒS, which means “being open to reason or willing to listen.”

“then promotes harmony, is agreeable and reasonable to what is right, is willing to listen,”
- is the predicate nominative from the feminine singular adjective MESTOS, meaning “thoroughly characterized by something: filled with something; ‘full of pretense and lawlessness’ Mt 23:28; Rom 1:29; 15:14.”
  It means “a degree of completeness, with the implication of abundance—‘full of, completely, very, totally.’”
  With this we have the genitive of content from the neuter singular noun ELEOS, meaning “mercy.”  Then we have the connective use of the conjunction KAI, meaning “and,” followed by the genitive of content from the masculine plural noun KARPOS, meaning literally “fruit, but used figuratively in the spiritual (as opposed to the physical) realm, meaning: result, outcome, or product.”
  With this we have genitive masculine plural adjective AGATHOS, meaning “good.”
“filled with mercy and good results,”

- is the predicate nominative from the feminine singular adjective ADIAKRITOS, which means “not being judgmental or divisive: nonjudgmental, not divisive, impartial.”
  It means to be free from prejudice.  Finally, we have the predicate nominative from the feminine singular adjective ANUPOKRITOS, which means “being without pretense, genuine, sincere, literally ‘without play-acting’ Rom 12:9 (‘Your love must be non-hypocritical.’); 2 Cor 6:6 (‘with genuine love,); 1 Pet 1:22 (‘a genuine love of the brethren’); 1 Tim 1:5 (‘non-hypocritical doctrine’); 2 Tim 1:5 (‘the genuine doctrine in you’).”

“impartial, genuine [without hypocrisy].”

James 3:17 corrected translation
“But the wisdom from above is in the first place pure, then promotes harmony, is agreeable and reasonable to what is right, is willing to listen, filled with mercy and good results, impartial, genuine [without hypocrisy].”
Explanation:
1.  “But the wisdom from above is in the first place pure,”

a.  In contrast to the earthly, demonic wisdom, God’s wisdom is entirely different.  James contrasts the difference between the earthly, demonic wisdom of the cosmic system with God’s wisdom in a series of descriptive words.

b.  The first and most important characteristic of God’s wisdom is that it is pure.


(1)  “Pure” means that God’s wisdom is free from error.



(2)  God’s wisdom is always true and honest.



(3)  God’s wisdom is always totally accurate.



(4)  God’s wisdom is always holy, which means it is always right and always just.



(5)  God’s wisdom is wholesome in every possible way.

2.  “then promotes harmony, is agreeable and reasonable to what is right, is willing to listen,”

a.  God’s wisdom promotes harmony.


(1)  God’s wisdom is designed to produce harmony among men.



(2)  God’s wisdom is not designed to produce agreement among men, for men will always disagree with each other on many things.



(3)  However, God’s wisdom teaches mankind how to be at peace with each other in spite of their disagreements.



(4)  Divine wisdom promotes harmonious rapport with God just as it produces unconditional love for all mankind.



(5)  Divine wisdom teaches people how to have harmonious relationships with each other regardless of their various differences in likes, dislikes, and opinions.


b.  God’s wisdom is agreeable and reasonable to what is right.


(1)  God’s wisdom teaches those in authority how to make compromises that are equitable and fair to both parties in a disagreement, so that both walk away satisfied with the compromise.



(2)  God’s wisdom teaches us how to do what is reasonable in the sight of all men.



(3)  God’s wisdom teaches us the right thing to do in toleration and sensitivity toward others.



(4)  God’s wisdom teaches us the importance of not insisting on the letter of the law or custom, but being willing to compromise in a spirit of kindness, courtesy, and toleration of others.



(5)  God’s wisdom teaches us to be gracious, kind, tolerant, and reasonable when dealing with others.


(6)  God’s wisdom teaches us to do what is fitting, right, or equitable, to agree to what is right.



(7)  God’s wisdom teaches us to not insist on the letter of the law in a given case, but to have moderation in relation to what is just or what is ordered.  This is the disposition for the kindness or goodness we can display toward others in clemency or considerate leniency.


c.  God’s wisdom is willing to listen.



(1)  Divine wisdom is willing ‘to hear a person out’; that is, to hear their whole side of the story or issue before passing judgment or reaching a conclusion.



(2)  Divine wisdom is always willing to hear what the other side of an argument has to say, even though it may appear at first glance very wrong.



(3)  Divine wisdom teaches us to be open to reason, to give a hearing to something we have not heard before.  Just because something new is being heard, does not make it wrong.


(4)  Divine wisdom is the opposite of the attitude of the men of Athens who were unwilling to listen to Paul once he began discussing the resurrection from the dead.  They were not willing to listen or open to his reason.  Acts 17:18-33.

3.  “filled with mercy and good results,”

a.  Divine wisdom is full of mercy or grace in action.


(1)  God’s wisdom teaches us to be gracious and merciful to others.



(2)  Our graciousness and mercy to all is the demonstration of the wisdom of God circulating in our soul.



(3)  The mercy of God is demonstrated by God’s willingness to delay His judgment against mankind and instead place that judgment upon His own Son as our substitute.



(a)  Rom 2:4 “Or do you treat with contempt the riches of His kindness and clemency and patience, not knowing that God’s kindness leads you to a change of mind?”



(b)  Rom 9:22-24, “Moreover, although willing to demonstrate His wrath and to reveal His omnipotence, God has endured with great patience vessels of wrath [unbelievers] having been prepared [designed] for destruction [Last Judgment], also in order that He might reveal the riches of His glory on vessels of mercy, which [vessels] He previously prepared for glory, even us whom He has elected, not only from among Jews but also from among Gentiles.”



(c)  1 Tim 1:16, “Nevertheless, for this reason, I received mercy, in order that in me, the foremost sinner, Christ Jesus might demonstrate His whole patience as a prototype to them who are destined to believe in Him for eternal life.”


b.  God’s wisdom is always filled with good results.


(1)  We cannot learn God’s wisdom without good resulting from it.  The good that results is divine good, and divine good is the fruit or production of the spiritual life.



(2)  We cannot apply God’s wisdom without good resulting from it.



(3)  God’s word never returns empty.  It always produces divine good.  Isa 55:11, “So will My word be which goes forth from My mouth; it will not return to Me empty, without accomplishing what I desire, and without succeeding in the matter for which I sent it.”


(4)  The word of God is the wisdom of God and the word of God has the outcome, the result, the production that God intends for it to have.



(5)  Therefore, the wisdom of God never leaves us empty handed or unarmed.
4.  “impartial, genuine [without hypocrisy].”

a.  The wisdom of God is nonjudgmental, non-divisive, impartial, and free from prejudice.


(1)  God’s wisdom does not play favorites.  God gives His wisdom freely to all who want it.



(2)  God the Holy Spirit is responsible for making the wisdom of God available to anyone who asks for it. Jam 1:5, “But if any of you is in need of wisdom and you are, keep on asking from God, who keeps on giving to all without reservation; that is, without reproaching [reviling, mocking, insulting or shaming], and it shall be given to him.”


(3)  The wisdom of God does not instruct us to create divisions among one another. 1 Cor 1:10, “Now I exhort you, brethren, through the person of our Lord Jesus Christ, that all of you agree with one another, and that there be no divisions [fragmentations, schisms] among you, but that you may be mended by means of the same mind [doctrinal thinking] and by means of the same opinion [toward doctrine].”


(4)  Divine wisdom teaches us to be free from prejudice for any reasons. Gal 3:28, “There does not exist either Jew or Greek; there does not exist either slave or free person; there is not male and female; for you are all one in Christ Jesus.”



(5)  The wisdom of God teaches us not to judge one another, Mt 7:1-5, “Do not judge so that you will not be judged.  For in the way you judge, you will be judged; and by your standard of measure, it will be measured to you.  Why do you look at the speck that is in your brother’s eye, but do not notice the log that is in your own eye?  Or how can you say to your brother, ‘Let me take the speck out of your eye,’ and behold, the log is in your own eye?  You hypocrite, first take the log out of your own eye, and then you will see clearly to take the speck out of your brother’s eye.”


b.  God’s wisdom is genuine; that is, non-hypocritical.


(1)  God’s wisdom is never two-faced.



(2)  God never presents a false façade to us, and does not expect us to do so to others.



(3)  God’s wisdom is forthright, real, valid, and exactly what it presents itself to be.



(4)  God does not say one thing and do another thing.  God does exactly what He says and expects us to do likewise.



(5)  Bible doctrine, which is God’s wisdom, expects us to be genuine, real, and to represent ourselves openly and exactly as we are at all times.



(a)  Rom 12:9, “Your love must be non-hypocritical.”




(b)  2 Cor 6:2d-6, “Consider, now [is] the day of salvation, giving no occasion for taking offense in any way, in order that the service [of reconciliation] might not be blamed, but in all things demonstrating ourselves as God’s servants by means of great patience [endurance, perseverance], in afflictions, in pressures, in difficulties, in beatings, in imprisonments, in riots, in physical labors, in sleepless nights, in situations of hunger, with purity, with knowledge, with forbearance [toward others], with kindness, with the Holy Spirit, with genuine love.”




(c)  1 Pet 1:22, “Since you have purified your souls in obedience to the truth resulting in a genuine love of the brethren, constantly love one another from a pure heart.”




(d)  1 Tim 1:5, “But the goal of instruction is virtue-love from a pure heart and from a good conscience and from non-hypocritical doctrine.”



(e)  2 Tim 1:5, “when I recall the genuine doctrine in you, which [doctrine] first resided in your grandmother, Lois, and your mother, Eunice, and I am certain that [it (doctrine) dwells] also in you.”
5.  The divine conclusion to this matter is given by Paul in 1 Cor 1:19-31.

1 Cor 1:19,  For it stands written,

“I will destroy the wisdom of the wise men [rationalism],

 and I will reject the understanding of the intellectuals [empiricism].”
1 Cor 1:20,  Where is the intellectual?  Where is the theology professor?  Where is the debater of this age?  Has not God [F] shown the wisdom of the world to be foolishness?

1 Cor 1:21,  For since in the wisdom of God [F], the world [of unbelievers] did not come to know God through its own wisdom, God [F] determined through the “foolishness” of a proclamation to save those who are believing.

1 Cor 1:22,  In fact because the Jews keep asking for signs and the Greeks keep seeking for wisdom,

1 Cor 1:23,  indeed we are proclaiming Christ having been crucified; on the one hand, to the Jews [it is] heresy [a scandal], and on the other hand to the Greeks [it is] idiocy [foolishness].

1 Cor 1:24,  but to those who are the elect, both Jews and Greeks, Christ is the power of God and the wisdom of God.

1 Cor 1:25,  Because the stupidity of God is wiser than mankind, and the weakness of God is stronger than mankind.
1 Cor 1:26,  For consider your calling, fellow-believers, that there are not many intellectuals according to human standards, not many powerful, not many noblemen.

1 Cor 1:27,  But God [F] has chosen the “stupid” ones of the world in order that He might put to shame the intellectuals, and God [F] has chosen the weak ones of the world in order that He might put to shame the powerful ones,

1 Cor 1:28,  and God has chosen the insignificant ones of the world and the rejected, the non-existent ones, in order that He might render powerless the existing ones,

1 Cor 1:29,  in order that nobody may boast in the presence of God.

1 Cor 1:30,  But because of Him [F] you keep on being in Christ Jesus, who became to us the wisdom from God [F], both the righteousness and the sanctification and the redemption,

1 Cor 1:31,  in order that just as it stands written, “Let the one who boasts boast on account of the Lord.”
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