James 3:1



 is the negative MĒ, meaning “not,” followed by the predicate nominative masculine plural adjective POLUS, meaning “many” and the noun DIDASKALOS, which means “teachers.”  Then we have the second person plural present deponent middle/passive imperative from the verb GINOMAI, which means “to become.”

The present tense is a descriptive present for what is now going on and James is commanding that what is happening now stop happening.

The deponent middle/passive voice is middle/passive in form but active in meaning, the believers to whom James is writing are to produce the action.


The imperative mood is a command to stop an action already in progress.

This is followed by the vocative masculine plural noun ADELPHOS and the possessive genitive from the first person singular personal pronoun EGW, meaning “my brethren.”
“Stop becoming many teachers, my brethren,”
- is the appositional nominative masculine second person plural perfect active participle from the verb OIDA, which means “to know.”

The perfect tense is a “Perfect with a Present Force.  Certain verbs occur frequently (or exclusively) in the perfect tense without the usual aspectual significance. They have come to be used just like present tense verbs.  OIDA is the most commonly used verb in this category. The reason why such perfects have the same semantics as presents is frequently that there is very little distinction between the act and its results.  They are stative verbs. The result of knowing is knowing.  When one comes to stand he/she still stands. The result of persuading someone is that he/she is still persuaded.  Thus this usage occurs especially with verbs where the act slides over into the results. They are resultative perfects to the point that the act itself has virtually died; the results have become the act.  A very large number of perfects must be treated as presents without attaching any aspectual significance to them.”


The active voice indicates that believers produce the action of knowing certain things.


The participle is circumstantial.

This is followed by the conjunction HOTI, which is used after of mental activity and perception or the use of the senses to indicate the content of that activity.  It is translated “that.”
“knowing that”
- is the accusative direct object from the neuter singular adjective MEGAS, meaning “a larger, greater, or more severe.”  With this we have the accusative neuter singular noun KRIMA, which means “judgment, punishment.”  Finally, we have the first person plural future deponent middle indicative from the verb LAMBANW, which means “to  receive a punishment that is just so much more severe Mt 23:13; Mk 12:40; Lk 20:47; Jam 3:1; ‘those who oppose will bring punishment upon themselves’ Rom 13:2.”


The future tense is a predictive future, which affirms what will definitely take place.


The deponent middle is middle in form, but active in meaning.

The indicative mood is declarative for a dogmatic statement of doctrine.

“we shall receive a more severe punishment.”

James 3:1 corrected translation
“Stop becoming many teachers, my brethren, knowing that we shall receive a more severe punishment.”
Explanation:
1.  “Stop becoming many teachers, my brethren,”

a.  James changes his line of thought to address another problem among the believers of his scattered congregation.  Because they have been scattered all over Judea and other areas, they needed pastors for their local assemblies.  Everyone wanted to be in charge and be the pastor-teacher.


b.  They were either not aware of or ignored the fact that there was a spiritual gift of pastor-teacher and only the men with that gift were supposed to be teaching them.  Instead, many men without the gift of pastor-teacher were being appointed by their congregations as pastors.  In addition there were all kinds of people teaching doctrine in the local churches that didn’t know what they were talking about.


c.  Everyone thought they knew what God wanted and everyone wanted to have the authority to tell others what they should be doing.


d.  James adds the phrase ‘my brethren’ to indicate that this was a problem among believers in the local churches and not a problem with unbelievers coming into and disrupting the churches with false doctrine.


e.  A believer becomes a teacher of other believers by only one system:



(1)  God the Holy Spirit gives that person a spiritual gift to teach others.



(2)  The believer prepares for the use of that spiritual gift by learning what God wants taught.


(3)  The believer studies and waits for God to open the door to teach others.


f.  Many of the believers in James’ scattered congregation did not have the gift, were not preparing themselves if they did, and were not waiting for God to open the door.  Paul addressed this same problem in:



(1)  Rom 2:17-24, “Now if you call yourself ‘Jew’ and are relying on the [Mosaic] Law, and you boast about relationship with God and you do, and you know His will, and you approve those superior things because you are instructed from the Law, and you have convinced yourself that you are a guide for the blind, a light to those in darkness, an instructor of the ignorant, a teacher of immature ones, having a superficial form of knowledge and the doctrine in the Law, you therefore, who teaches another, do you not teach yourself?  You who publicly proclaim ‘Stop stealing,’ do you steal?  You who say, ‘Stop committing adultery,’ do you commit adultery?  You who detest idols, do you commit extortion? You who keep boasting in the Law, through violation of the Law, do you dishonor God?  Consequently, ‘The reputation of God is being slandered among the Gentiles because of you,’ just as it stands written.”


(2)  1 Tim 1:6-7 “From which [virtue-love] some [pastors], having deviated, have turned to empty teaching, desiring to be teachers of the Law, since they do not understand either what they are saying or concerning things about which they speak dogmatically.”
2.  “knowing that we shall receive a more severe punishment.”


a.  Then James reminds them of something they already know or should already know.  The subject “we” does not refer to all believers but to a special group of Church Age believers—those with spiritual communication gifts.  Communicators of doctrine receive double discipline from the Lord for failure to:



(1)  Communicate the word of God accurately,



(2)  Control their tongue,



(3)  Execute the will of God for their life.


b.  This verse clearly states that believers are punished.  All our punishment comes from the Lord.



(1)  Heb 12:6, “For those whom the Lord loves He disciplines, and He scourges every son whom He receives.”



(2)  Prov 3:12, “For whom the Lord loves He reproves, even as a father corrects the son in whom he delights.”



(3)  Rev 3:19, “Those whom I love, I reprove and discipline; therefore be zealous and change your mind.”

c.  There is no punishment for the believer after death, Rom 8:1.  The only punishment for the believer is in time, during his or her life.

d.  Believers who do not obey the warnings of the Lord share the punishment of the unbeliever. Gen 19:15, “When morning dawned, the angels urged Lot, saying, ‘Up, take your wife and your two daughters who are here, or you will be swept away in the punishment of the city.’”

e.  Believers are punished for unknown sins. Lev 5:17, “Now if a person sins and does any of the things which the Lord has commanded not to be done, though he was unaware, still he is guilty and shall bear his punishment.”

f.  Believers who do not execute the spiritual life God has provided for them receive severe punishment. Prov 15:10, “Grievous punishment is for him who forsakes the way; he who hates reproof will die [the sin resulting in death].”

g.  Perpetual sin leads to the sin unto death, but each person is responsible for his own life, decisions, and sins. Ezek 18:20, “The person who sins will die. The son will not bear the punishment for the father’s iniquity, nor will the father bear the punishment for the son’s iniquity; the righteousness of the righteous will be upon himself, and the wickedness of the wicked will be upon himself.”

h.  The unbeliever receives eternal punishment for failure to believe in Christ:



(1)  Mt 25:46, “These will go away into eternal punishment, but the righteous into eternal life.”


(2)  2 Pet 2:9 “The Lord knows how to deliver the spiritual believer from testing, but to reserve the unrighteous, who will be punished, for the day of judgment,”



(3)  Jude 1:7, “just as Sodom and Gomorrah and the rest of the cities around them, having engaged in gross immorality and having gone after another kind of flesh in a similar manner to these, they have been exhibited as the example, by undergoing the punishment of eternal fire.”


i.  Congregations have the right to punish believers by removing them from their congregation, but they are also responsible for forgiving and restoring such a believer who recovers.  2 Cor 2:6, “This punishment by the rest [of the congregation] [is] sufficient for such a person.”


j.  The believer who later rejects salvation by faith alone and attempts to live a spiritual life of works is described in Heb 10:29, “How much severer punishment do you think he will deserve who has trampled under foot the Son of God, and has regarded as unclean the blood of the covenant by which he was sanctified, and has insulted the Spirit of grace?”

k.  God has delegated authority to humans to punish criminals, whether believers or unbelievers. 1 Pet 2:14, “or to governors as being sent by him for the punishment of criminals but for the praise of good citizens.”


l.  The believer punishes himself or herself with fear. 1 Jn 4:18, “Fear does not exist in the sphere of unconditional love.  But mature love drives out this fear, because fear involves punishment [self induced misery and divine discipline], in fact the believer who is afraid has not been perfected [or not matured] in the sphere of unconditional love.”
3.  Divine Discipline and the Believer.

a.  We will never commit a sin that was not judged on the Cross.


b.  When we name a sin to God in the privacy of our priesthood, we are forgiven and purified from all wrong doing.  Why then are we punished if the punishment for the sin has already taken place at the Cross?


c.  Whom the Lord loves, He punishes, and skins alive with a whip every son whom He receives.  Rev 3:19, “Those whom I love [PHILEW], I reprimand and punish; therefore be diligent and change your mind [about sinning].”  The longer we prolong recovery the greater becomes the punishment.



(1)  The Greek verb PHILEW (“to love”) is used for intimate love.




(a)  It means to have a strong affection, to regard, to treat someone as one’s own.  It is the love among members of a family.  All discipline from God comes from family love.  God punishes us in love.  We never get away with anything.  God often waits to discipline us as He did with David.  During divine discipline, God loves the believer with a special intimate love.




(b)  The love of God has never changed toward us.  There is no such thing as the diminishing of God’s love because we fail.  God’s love for us never changes.  It maintains the same intensity.  We cannot do anything to change God’s love for us.



(2)  Punishment is going to hurt, but it comes from the love of God.




(a)  When we sin, the quicker we recover, the better, because it makes it much easier to handle the punishment.  The Greek word ELEGCHW means very strong reprimanding, very strong punishment.  We can parlay a lesser sin into a greater sin by failure to acknowledge our sin(s).




(b)  Being out of fellowship intensifies the punishment of divine discipline.  The punishment for the sin is the same whether we are in or out of fellowship, but we can handle the punishment in fellowship.  Recovery causes us to profit from the suffering.  Rejecting recovery puts us into perpetual carnality, which is self-destruction of the spiritual life.




(c)  Do not be stupid.  No one fools God.  None of us gets away with anything.  We never learn from divine punishment unless we use I Jn 1:9.



(3)  When we get into some line of sinning consistently, it is time to change our values, time to change our mind.  We must be diligent to recover.  We must change our mind about using 1 Jn 1:9 and use it.


e.  Failure to recover is failure to use the divine solution.  We reject the Holy Spirit by sin.  We are no longer under His care and power for executing the spiritual life.



(1)  Quenching (suppressing) the Holy Spirit emphasizes failure to execute the divine mandates of the spiritual life.



(2)  Grieving the Holy Spirit emphasizes the personal sin.


f.  We are punished in our postsalvation experience for the sins we commit that were judged on the Cross because we do not use the divine solution of 1 Jn 1:9, “If we acknowledge our sins, He [God the Father] is faithful and righteous with the result that He forgives us our sins [known sins] and purifies us from all wrongdoing [unknown sins].”


(1)  This passage is dealing with a believer who has sinned after salvation.



(2)  The believer names or acknowledges the sin privately to God the Father.



(3)  God the Father is faithful in forgiving the sin every time.  He is faithful in forgiving us and righteous in forgiving us.



(4)  The result is that He purifies us.



(5)  “Wrongdoing” includes grieving the Holy Spirit, quenching the Holy Spirit.  So purification from all wrongdoing includes:




(a)  Removal of the grieving of the Holy Spirit.




(b)  Removal of the quenching of the Holy Spirit.




(c)  Removal of the sin nature from influencing the soul.




(d)  Removal of blasphemy of the Holy Spirit.




(e)  Restoration of the spiritual power of the filling the Spirit.


g.  We are not punished for the sins, which have already been judged on the Cross.  We are punished for failure to use the divine solution.


h.  Perpetuated carnality is using human solutions.  Every human solution perpetuates wrong doing of every kind.  The carnal believer is the most miserable person on earth.  He is under warning, intensive, and dying discipline.  Punishment is for failure to use the divine solution (1 Jn 1:9).


i.  The unbeliever is an example.  Every sin of the unbeliever was judged on the Cross.  The unbeliever is punished at the Last Judgment for failure to use the divine solution.  He is not punished for his sins; they have already been judged.  Jn 3:18, “He who believes in Him is not judged; he who does not believe has been judged already, because he has not believed in the name of the only begotten Son of God.”  Jn 3:36, “He who does not believe, shall not see life, but the wrath of God abides on him.”  The unbeliever has rejected the love of God, but the love of God has not rejected him.

j.  Partiality and Punishment.



(1)  One of the greatest things that can ever happen to us is to be punished by God.



(2)  When He punishes us, if we handle that punishment as we should (recover and keep moving), the punishment is turned into fantastic blessing.  The punishment often continues but it is suffering for blessing, and therefore, it often becomes a wonderful thing.



(3)  Sickness in suffering is often related to post-salvation sinning.  Never judge someone else’s suffering as being punishment.



(4)  There is no partiality with God in punishment. Col 3:25, “For he who does wrong will receive the consequences of that wrong, and there is with God no partiality.”
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