James 2:8



- is the first class conditional particle EI, meaning “if and we assume that it is true.”  With this we have the affirmative or emphatic use of the particle MENTOI, which is used correlatively with DE in the next verse (giving us the construction MENTOI…DE, which is the equivalent of the Greek MEN…DE construction).  A.T. Robertson says here concerning MENTOI, “Probably not adversative here, but simply confirmatory, “if now,” “if indeed,” “if really.”  [It is] common in Xenophon in this sense.  [This is a] condition of first class, assumed as true with EI and the present active indicative of TELEW.”
  So also, “‘if indeed on the one hand you fulfill the royal law … but if on the other hand you show partiality’, Jam 2:8–9.”
  MENTOI is used here not only to set up the contrast with DE in the next verse but also to affirm or emphasize the fact that this is what the readers of James’ letter should be doing.  Therefore, the contrast is brought out in the words “on the one hand” and the emphasis is brought out with the word “indeed” or “really” or “truly.”  (See also Richard A. Young, Intermediate NT Greek, page 200.)


Then we have the accusative direct object from the masculine singular noun NOMOS, meaning “a procedure or practice that has taken hold: a custom, rule, principle, norm, law, procedure, or system Rom 7:21”
 and the adjective BASILIKOS, meaning “royal Acts 12:20-21; Jn 4:46, 49.”
  This is followed by the second person plural present active indicative from the verb TELEW, which means “to carry out an obligation or demand, carry out, accomplish, perform, fulfill, or keep.”


The present tense is a customary present for what is reasonably expected to continue to occur in the spiritual life of every believer.


The active voice indicates that every believer is expected to produce the action of this verb.


The indicative mood is declarative for a simple statement of assumed reality and fact in the first class conditional statement, the assumption being contained in the particle EI = if.

Then we have the preposition KATA plus the adverbial accusative of reference from the feminine singular article and noun GRAPHĒ, which means “according to the Scripture.”
“If on the one hand you are indeed carrying out the royal law according to the Scripture and I assume you are,”
- is the second person singular future active indicative from the verb AGAPAW, which means “to love.”


The future tense is an imperative future.  “The future indicative is sometimes used for a command, almost always in OT quotations (due to a literal translation of the Hebrew).  However, it was used in this manner even in classical Greek, though sparingly. Outside of Matthew, this usage is not common.  The force of the imperatival future is not identical with an imperative. Generally speaking, it has a universal, timeless, and/or solemn force to it.  One reason for this is that most of the NT examples are quotations from the OT, especially from the legal literature of the Pentateuch. The nature of the commandments in the Pentateuch is often well suited to such a solemn notion, and hence it would be natural to carry this over into the NT. But even when the OT is not behind the command, the force of the imperatival future is emphatic. This is in keeping with the combined nature of the indicative mood and future tense.  It is not a milder or gentler imperative.”


The active voice indicates that all believers are absolutely and dogmatically required to produce this action.

The indicative mood is a potential indicative expressing a command.

This is followed by the accusative direct object from the masculine singular article and noun PLĒSION, which means “neighbor.”  With this we have the possessive genitive from the second person singular personal pronoun SU, meaning “your.”  Then we have the comparative use of the conjunction HWS, meaning “as, like,” followed by the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “yourself.”

“‘You shall love your neighbor as yourself’,”
- is the adverb of manner KALWS, which means “beautifully, well; (1) of things done in the right way fitly, well, appropriately (1 Cor 14:17); (2) in a moral sense: commendably, honorably, well (Heb 13:18); (3) of behavior: rightly, correctly, well (Mk 12:28; 3 Jn 6).”  Finally, we have the second person plural present active indicative from the verb POIEW, which means “to do.”

The present tense is a durative present for an action that continues to go on right now.


The active voice indicates that these believers are assumed to be producing the action.


The indicative mood is a declarative indicative for a simple statement of fact and reality, if this is in fact true.
“you keep on doing honorably.”

James 2:8 corrected translation
“If on the one hand you are indeed carrying out the royal law according to the Scripture and I assume you are—‘You shall love your neighbor as yourself’, you keep on doing honorably.”
Explanation:
1.  “If on the one hand you are indeed carrying out the royal law according to the Scripture and I assume you are,”

a.  James continues with two back-to-back conditional sentences in this verse and the next that set up a contrast between what these believers should be doing and what they should not be doing.  The positive statement; that is, what they should be doing is stated first.

b.  James makes the conditional statement, “if you are really and truly doing what you are supposed to be doing,…”  This statement requires them to take a look at themselves in the mirror of God’s Word to see if they really are doing what they are supposed to be doing in the Christian life.  What they are supposed to be doing is loving their neighbor as themselves.


c.  So James is almost asking them the question, “Are you loving your neighbor as yourself?” when he uses the emphatic particle MENTOI instead of simply the particle of contrast MEN = on the one hand.


d.  These Jewish believers are supposed to be executing the commands of God, which they were so fond of believing they were doing.


e.  The second greatest commandment in God’s Law was to love one’s neighbor as oneself.  However, James calls this the ‘royal law,’ because it is no longer a part of the Mosaic Law.  It is now a part of the principles of the word of God for the royal family of God.


f.  Royal law comes from the King.  And this royal law comes from the King of kings, our Lord Jesus Christ.  This is His law for interpersonal action among members of the royal family of God.  Members of the royal family are not to treat other believers with partiality, but as they would treat themselves.


g.  So James is in effect making an assumption that these believers are not showing partiality to others, but loving their neighbors, all of their neighbors, as they would love themselves.  James knows this is not the case, because of his previous statements.  James knows they are not carrying out the royal law of love for one another, but he doesn’t rub their noses in it.  Instead he makes it a conditional statement, which indicates that some of them are doing this, and all of them have the freedom in the spiritual life to do so if they want.


h.  The prepositional phrase “according to the Scripture” refers to the Old Testament, since this was the first New Testament book written and James could not be referring to anything that would be written in the future.

i.  James knew that this commandment came from Lev 19:18, which made it a part of the Mosaic Law.  He also knew that the Lord mentioned it many times in his sermons (Mt 19:19; Mk 12:31; Lk 10:27), indicating that it was applicable to the dispensations of the Hypostatic Union, the Tribulation, and His millennial reign.  But giving this commandment the title of “the royal law” made it specifically applicable to the new dispensation of the Church Age.

2.  “‘You shall love your neighbor as yourself’,”

a.  Just to make sure there is no misunderstanding as to what he means by ‘the royal law’, James quotes what the royal law is—you shall love your neighbor as yourself.


b.  Related Scripture.


(1)  Lev 19:18, “You shall not take vengeance, nor bear any grudge against the sons of your people, but you shall love your neighbor as yourself; I am the Lord.”


(2)  Mt 19:19, “‘Honor your father and mother’; and ‘You shall love your neighbor as yourself.’”


(3)  Mk 12:31, “‘The second is this, “You shall love your neighbor as yourself.” There is no other commandment greater than these.’”


(4)  Lk 10:27, “And he answered, ‘You shall love the Lord your God with all your heart, and with all your soul, and with all your strength, and with all your mind; and your neighbor as yourself.’”


(5)  Rom 13:9, “For instance, these [commands]: ‘You shall not commit adultery, You shall not commit murder, You shall not steal, You shall not lust,’ and if there is any other commandment [and there is], it is summed up in this principle, ‘You shall love your neighbor as yourself.’”


(6)  Gal 5:14, “For the entire Law is fulfilled by means of one doctrine, by this: ‘You will love your fellow man as yourself.’”

c.  This is the command of our Lord to love one another with unconditional love.  This command was given by our Lord in:


(1)  Jn 13:34, “A new commandment I give to you, that you love one another, even as I have loved you, that you also love one another.”



(2)  Jn 15:12, “This is My commandment, that you love one another, just as I have loved you.”



(3)  Jn 15:17, “This I command you, that you love one another.”


d.  This command to unconditional love is mentioned throughout Scripture.



(1)  Gal 5:14, “For the entire Law is fulfilled in one doctrine, ‘You shall love your neighbor as yourself.’”  This mandate is found first in Lev 19:18, and quoted in Mt 19:19, 22:39; Mk 12:31; Rom 13:9; Gal 5:14.





(a)  The verb “love” is the future active indicative of AGAPAW.  The imperative future tense is used instead of the imperative mood to express a command (Hebraism).





(b)  The believer is commanded to produce the action of the verb which he’ll do when he grows in grace and the knowledge of our Lord and Savior, Jesus Christ.  He will not be able to fully comply until he reaches spiritual self-confidence, and then it will be unstable until he reaches spiritual independence.




(c)  The potential indicative of obligation is contingent on the attainment of spiritual adulthood.





(d)  “Neighbor,” the Greek word PLĒSION, simply refers to anyone in our periphery or vicinity, anyone with whom we have contact in any way.





(e)  The Greek reflexive pronoun SEAUTOU refers the action back to ourselves.  But we don’t love ourselves unless we first love God; otherwise, it is arrogance.





(f)  Loving self refers to the believer with at least spiritual self-confidence.  To obey this command for unconditional love requires that we first have spiritual self-confidence.




(2)  Jn 15:12, “This is My mandate, that you love each other as I have loved you.”  How did Jesus love us?  Personally?  No!  Unconditionally, because we were imperfect.  Because of His personal love for God the Father and His unconditional love toward all the human race, He went to the cross and was judged for our sins.  Once we believe in Christ, then we receive God’s perfect righteousness, which God always loves.  Now Christ loves us personally, directed toward the divine righteousness in us.




(3)  Jn 15:17, “I command you these things, that you might love each other.”



(4)  1 Jn 3:23, “Furthermore, this is His mandate, that we believe in the person of His Son, and that we love each other as He commanded us.”




(5)  1 Jn 4:7, “Beloved, let us love one another, because virtue love is from God.”



(6)  1 Jn 4:11, “Beloved, if God loves us [and He does], we also have become obligated to keep on loving one another.”  In order to execute this mandate, we must have personal love for God the Father.  You cannot have unconditional love for all mankind until you have personal love for God the Father.



(7)  1 Jn 4:20-21, “If someone should allege, ‘I love God,’ and yet he hates his fellow believer, he is a liar.  For he who does not love his fellow believer whom he has seen is not able to be loving God, whom he has not seen.  Furthermore, we have this mandate from Him, that he who loves God should also love his fellow believer.”  First comes your personal love for God, from which comes your spiritual self-confidence, then you have the ability to love all unconditionally.




(8)  1 Jn 4:9‑12, 16.  “By this the virtue love of God was manifest in our case because God [Father] has sent His unique Son into the world, in order that through Him we might be saved.  By this virtue love exists, not because we love God, but because He loved us [unconditional love for all mankind], and He sent His Son to be a propitiation for our sins.  Beloved, if God loved us [and He does], we also have become obligated to keep loving each other [unconditional love].  No one has seen God at any time; if we love each other, God resides in us and His virtue love has been fulfilled by us.  Furthermore, we have come to know and we have believed the virtue love which God keeps having for us.  God is virtue love.”



(9)  Eph 1:5, “By means of love [God’s virtue love as a problem solving device], He has predestined us for the purpose of adoption to Himself, according to the grace purpose of His will.”




(10)  Love is commanded not for unity, but for stability in the angelic conflict.  Therefore, the filling of the Spirit is the trigger.  Unconditional love knocks out Satan’s dynamics, 1 Jn 3:24.



(11)  Our Lord’s description of unconditional love is given in Lk 6:27-37, “But I say to you who are listening to Me, keep on loving your enemies, do good to those who hate you.  Bless those who curse you, pray for those who abuse you.  To the one who strikes you on the cheek, offer him the other also; furthermore, from the man who takes your coat, do not keep back your shirt.  Give to everyone who asks you, and stop demanding the return of your goods from him who takes them.  And just as you desire that men do to you, do to them likewise.  Furthermore, if you love those who love you [and you do], what credit is that to you?  Even sinners love those who love them.  Even if you do good to those who do good to you [maybe you will and maybe you won’t], what credit is that to you?  Even sinners do the same.  If you lend to those from whom you hope to receive it back, what credit is that to you?  Even sinners lend to sinners expecting to be repaid in full.  But love your enemies, and do good, and lend, without expecting to get anything in return; and your reward will be great, and you will be sons of the Most High; because He Himself is loving to the ungrateful and the evil.  Be merciful, as your Father is merciful.  Stop judging and you will never be judged; stop condemning others, and you will never be condemned; be forgiving, and you will be forgiven.”




(12)  Paul’s description of unconditional love is found in Rom 12:14-21, “Bless those who persecute you; bless and curse not.  Rejoice with those who rejoice, and weep with those who weep.  Be thinking the same things [divine viewpoint] toward each other; do not be thinking in terms of arrogance, but associate with the humble people.  Stop being wise in your own estimation.  Never pay back evil for evil to anyone.  Respect what is honorable [laws of divine establishment] in the sight of all men.  If it is possible, as much as depends on you, live in harmony with all mankind.  Beloved, stop avenging yourselves, instead give place to the punishment of the justice of God, for it is written, ‘Punishment belongs to Me, I will repay,’ says the Lord.  So if your enemy is hungry, feed him, and if he is thirsty, give him a drink; for by doing this you will pile coals of fire burning on his head.  Stop being conquered by evil, but conquer evil by means of the [absolute] good.”



(13)  Unconditional love is related to spiritual self-confidence.





(a)  Lev 19:18, “You shall not take vengeance or bear a grudge against the sons of your people, but you shall love your neighbor as you love yourself.”  ‘As you love yourself’ is a reference to spiritual self-confidence, not arrogance.





(b)  Mt 19:19; 22:39, “You shall love your neighbor as you love yourself.”





(c)  Mk 12:30-31, “‘You shall love the Lord your God with all your heart, and with all your soul, and with all your thinking, and with all your ability.’  The second is this, ‘You shall love your neighbor as you love yourself.’  There is no other commandment greater than these.”




(d)  Jn 15:17, “I command you these things, that you love each other.”





(e)  Heb 13:1, “Let brotherly love continue.”





(f)  1 Pet 1:22, “Since you have in obedience to doctrine purified

your souls from non-hypocritical love [virtue-love] of the brethren, fervently love each other from your hearts.”





(g)  1 Jn 4:7, “Beloved, let us love each other, because love is always from God; and every one who loves has been born from God and has come to know God.”

e.  The royal law is found in three dispensations: the Old Testament dispensation of Israel, the dispensation of the Hypostatic Union, and the dispensation of the Church Age, and in each case it is something different.  The royal law cannot be executed by believers in the Old Testament on the same high echelon as believers in the Church Age.  The royal law says, “You shall love your neighbor as yourself.”  James describes unconditional love as the royal law of the Church in Jam 2:8.  The doctrine of unconditional love is a royal law for the royal family of God.  Gal 5:14, “For the entire Law is fulfilled in one doctrine, ‘You shall love your neighbor as yourself.’”


(1)  In both of these verses, unconditional love for all mankind is related to the believer’s status quo in spiritual self-confidence.



(2)  The royal law for the royal family of God is mandated.



(3)  The royal law of unconditional love implies that spiritual self-confidence is necessary; for a part of unconditional love is that we never feel threatened by hostility, by hatred, by enmity, by any form of antagonism, or anything that is done to us unjustly, and this is also a part of spiritual self-confidence.



(4)  The royal law of unconditional love implies that spiritual self-confidence is necessary and a prerequisite for being consistent in fulfilling this divine mandate.



(5)  Rom 13:8, “Owe nothing to anyone except to love one another; for when he loves the other, he has fulfilled the Law.”
3.  “you keep on doing honorably.”

a.  Two things are the most honorable things you will ever do in the spiritual life:


(1)  Personally love each member of the Trinity with a personal love based upon what you know about them from the word of God.



(2)  And love other people with the virtue of unconditional love for all.


b.  Every day is a day to honor the Lord by obeying His commands, and unconditional love for other people as a spiritual problem-solving device is one of His greatest commands.

c.  We cannot be honorable or virtuous in the spiritual life without executing this command.


d.  we cannot execute this command without the motivation of personal love for God.  We have to really want to love other people from our virtue, honor, and integrity, in order to actually do so.  And we will never actually do so unless we love God personally.


e.  James wanted his congregation to be honorable and do the honorable thing in their impartial treatment of others.  And he knew that they would never be impartial toward others as long as they were not executing the royal law of loving one another as they loved themselves.


f.  Unconditional love for all means partiality toward none.  This was the point James was driving home to his scattered congregation.

� Robertson, A. (1997). Word Pictures in the New Testament. (Jas 2:8). Oak Harbor: Logos Research Systems.


� Louw, J. P., & Nida, E. A. (1996, c1989). Greek-English Lexicon of the New Testament: Based on semantic domains (electronic ed. of the 2nd edition.) (Vol. 1, Page 794). New York: United Bible societies.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 677). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 170). Chicago: University of Chicago Press.


�Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 997). Chicago: University of Chicago Press.


� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software. Page 569.





PAGE  
5

