James 2:6



- is the mild adversative use of the postpositive conjunction DE, meaning “However” with the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the sycophantic believer.  Then we have the second person plural aorist active indicative from the verb ATIMAZW, which means “to deprive someone of honor or respect, to dishonor, shame, disrespect Lk 20:11; Jn 8:49; Rom 2:23; Jam 2:6.”


The aorist tense is a culminative aorist, which emphasizes the results of a past, completed action.  This can be translated by use of the English auxiliary verb “have.”

The active voice indicates that the believer who shows favoritism produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the accusative direct object from the masculine singular article and adjective PTWCHOS, which means “the poor” and refers to the destitute believer.
“However, you have dishonored the poor.”
- is the strong negative OUCH, meaning “not,” followed by the nominative subject from the masculine plural article (which is used here to substantivize the adjective) and the adjective PLOUSIOS, which means “the rich ones” or simply “the rich” and referring to rich believers over whom the leaders of these Jewish churches are fawning.  Then we have the third person plural present active indicative from the verb KATADUNASTEUW, which means “oppress, exploit, dominate Jam 2:6; Acts 10:38.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the rich believers are the ones producing the action.


The indicative mood is an interrogative indicative, which expects a positive answer to the question.

This is followed by the genitive direct object from the second person plural personal pronoun SU, meaning “you.”
“Do not the rich oppress you,”
- is the continuative use of the conjunction KAI, meaning “and.”  With this we have the nominative subject from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “they” and referring to the rich.  Then we have the third person plural present active indicative from the verb ELKW, which means “to draw, haul, or drag.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that the rich produce the action of dragging the poor into court.


The indicative mood is an interrogative indicative, which is used in questions that demand a positive answer.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you.”  This is followed by the preposition EIS plus the accusative of place from the neuter plural noun KRITĒRION, which means “a forum for justice, law-court, tribunal: drag someone into court Jam 2:6; ‘are you unfit to form even the most insignificant courts?’ 1 Cor 6:2.”
 

“and do they not drag you into courts of law?”

James 2:6 corrected translation
“However, you have dishonored the poor.  Do not the rich oppress you, and do they not drag you into courts of law?”
Explanation:
1.  “However, you have dishonored the poor.”

a.  James now makes a stinging point to these self-righteous, arrogant, sycophantic leaders of the churches outside of Jerusalem.  They are in direct opposition to God.

b.  God has chosen for Himself the destitute, the poor of this world to believe in Christ and become members of the royal family of God.  But the leadership of these scattered groups of Jewish Christians have dishonored, disrespected, and shamed the poor and destitute believers by their maltreatment of them.

c.  Believers are honoring and respecting those who oppress and abuse them rather than those who believe in Christ, love doctrine, and are trying to live the spiritual life in harmony with all men.


d.  None of us have the right to dishonor or disrespect another believer; to his own Master he stands or falls.  We are commanded to love the brethren with unconditional love, which includes virtue, honor, respect, and integrity toward all.


e.  The believers to whom James addresses his remarks should give the same dignity, honor, and respect to both the rich and poor alike without partiality.  Instead they are showing dishonor toward the very believers whom God has chosen for Himself from eternity past for special honor, reward, and blessing of being poor in material things, but rich in doctrine.

2.  “Do not the rich oppress you,”

a.  Then James continues with another stinging question designed to get the attention of these believers and get them to start thinking in terms of simple, spiritual common sense.

b.  The answer to this question is of course the rich oppress them.  They were being persecuted by the rich Jews, who claimed to be believers, though they certainly were not acting like believers.

c.  Those who professed Christ openly were persecuted by other Jews.  Their lands and homes were seized.  They lost their jobs.  They were hauled into court and found guilty of believing in Christ.  This resulted in many believers becoming destitute and having to leave Jerusalem and try to start a new life elsewhere, where they would not be persecuted for believing in Christ.


d.  Many Jews were becoming wealthy from their persecution of other Jews who believed in Christ by taking them to court and having them tried as religious misfits.


e.  The more the rich got away with this, the richer they became.  And these were the very people that the leadership of these churches was fawning over.


f.  Not all rich people oppress others.  However, at the time of writing this was the general situation in and around Jerusalem against those Jews who believed in Christ.
3.  “and do they not drag you into courts of law?”

a.  Not only were Jewish-Christians being persecuted at work and around town, but the rich Jewish unbelievers were dragging them into court and accusing them of breaking the Law of Moses by believing in Christ.  When the believer acknowledged that he did believe in Christ, he was found guilty of breaking the Law and received heavy fines or lost his property, his home, his savings, his job, etc.

b.  The result was many Jewish-Christians had become completely poor and destitute.  This is why there was such a need in the Jerusalem church for monetary support, which Paul and the Gentile churches provided.

c.  Within the nation the oppressors were the rich and powerful, and their victims were the poor and powerless, the orphan and widow, the slave, the sojourner, and the helpless. The law stands against such oppression, Ex 22:21; 23:9; Lev 19:13; Dt 23:16; 24:14; Lev 6:2–5.



(1)  Prov 14:31, “He who oppresses a poor man insults his Maker.”


(2)  Prov 22:16, “He who oppresses the poor to make more for himself or who gives to the rich, will only come to poverty.”



(3)  Lk 4:18-19, “The Spirit of the Lord is upon Me, because He anointed Me to preach the gospel to the poor.  He has sent Me to proclaim release to the captives, and recovery of sight to the blind, to set free those who are oppressed, to proclaim the favorable year of the Lord.”

d.  Paul had the final answer for these rich believers in 1 Cor 6:5-8, “I am speaking to shame you.  So, is there absolutely nobody wise among you, who is able to render a decision between his brother [and his opponent]?  But brother goes to court with a fellow-believer, and this thing before unbelievers?  Therefore it is really indeed completely a defeat for you, because you continue to have lawsuits against one another.  Why not instead be treated unjustly?  Why not instead be defrauded?  But you are doing wrong and defrauding.  In fact [you are doing] this to fellow-believers.”

e.  Only the twisted mind full of arrogance and irrationality fawns over those who oppress them and use the law to defraud them of their property, and then honor them for doing this to their friends and neighbors.
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